JOSHUA

1. TITLE, PURPOSE & THEME
a. TITLE:  The title of the book comes from Joshua’s name: in Hebrew, Joshua’s name, “Hoshea,” means “salvation.”  But at some point, during the wilderness, Moses changed his name to a contracted form of “Yehoshuah,” or “Save, Yahweh” (Num. 13:16).  Of course, the name prophetically heralds Christ our Savior, the One who would deliver us from our bondage to sin.  

b. PURPOSE:  Joshua describes “the conquest and distribution of the land” (IOT, p. 107) and the consummation of God’s promise to deliver them into a promised land.  Keathley:  “The book of Joshua is designed to show God’s faithfulness to His promises, doing for Israel exactly as He had promised (cf. Gen. 15:18 with Josh. 1:2-6 and 21:43-45).”

c. Five themes run through Joshua:

i. The Land:  the central driving theme of Joshua is possession and conquest of the land.  The land was the gift of God to the people of Israel, a symbol of His faithfulness and grace.  Not only was it bestowed graciously upon a weak and insignificant people, but it was a “good and broad land, a land flowing with milk and honey” (Ex. 3:8, 17).  “The chapters devoted to the distribution of the land… are tantamount to a hymn of praise to God for giving Israel that which he had promised” (IOT, p. 114).  

ii. Rest:  Howard: “The idea of the possession of the land as the accomplishment of ‘God’s rest’ is important… The ‘rest’ is a gift, part of the inheritance” (p. 92).  According to Howard, the inheritance of the Israelites consists of two parts: “(1) the land, and (2) ‘rest’ from conflict with enemies” (p. 92).  Josh 1:13 – “The Lord your God is giving you rest and has granted you this land.”  We also read that the land itself had rest from war.  The book of Joshua foreshadows the rest we would have in Christ (see below).  

iii. Covenant:  Joshua is heavily influenced by Deuteronomy, and that influence is seen in this theme.  The possession of the land and rest from all sides are tied to obedience (cf. the Deuteronomic curses and blessings).  Indeed, when the Israelites fall away from God in Judges, they are forced out of their land (cf. Gideon) and persecuted by their neighbors (e.g., the Midianites) just as Deuteronomy promised.  The contractual, treaty-like form of the Mosaic covenant extends into this book, and as a result, we find Joshua, like Moses, re-ratifying the covenant between our faithful God and the people of Israel before his death.  However, while Deuteronomy is a book of the law, Joshua is “concerned to show life under … ‘the law’ “ (IOT, p. 115).  

iv. Holy War:  Joshua is important because, again, it is an illustration of how Israel follows the principles of Deuteronomy, especially here, in regard to war.  For Jericho: the Israelites magnificently and miraculously ravage the city, but fail to obey God’s principles (cf. Achan).  For Ai: the result of one man’s sin causes defeat by this little city.  Most importantly, however, is Joshua’s record of Yahweh as Warrior, fighting for His people and striking terror into the hearts of the Canaanites.  

v. The Role of Joshua:  Joshua is the divinely chosen successor to Moses.  He mirrors Moses in many different ways: 

1. Crossing of the Red Sea parallels the crossing of the River Jordan (Josh 3-4)

2. Like Moses, Joshua removes his shoes in the holy presence of God (5:15).

3. Like Moses, Joshua intercedes for the people’s sin (7:7-9).  

4. Like Moses, Joshua is a military leader (12:7-24).

2. AUTHORSHIP & DATE

a. Anonymous, with portions written by Joshua.

i. The Talmud attributes the book of Joshua to Joshua (and the account of his death to Eleazar, the son of Aaron), but internal evidence only indicates that Joshua wrote some of the book (cf. IOT Historical Books, Howard, p. 60) – “Joshua recorded these things in the Book of the Law of God” (24:26) in reference to the covenant made at Shechem.  

ii. Documentary Hypothesis scholars once believed that the book of Joshua was written by the E source (Elohist) and argued for a “Hexatuech.”  They have, however, abandoned any attempt to attribute JEPD authorship to Joshua, because of the difficulty in later years of ascribing any section of the Pentateuch to E.  Dillard and Longman note: “The E source has become extremely elusive (even illusory) in the Pentateuch itself, much less materials beyond the Pentateuch” (IOT, p. 109).  

b. DATE:  The book includes the phrase “to this day” which “suggests some time had passed between the events narrated and the writing of the record” (IOT, p. 109).  Still, Childs notes that the book records Judahites living in Jerusalem “alongside Jebusites” – since David conquered Jerusalem in 1000 BC, the book must have been written some time close to the actual occurrence of events (Howard, p. 61).  The book was probably completed some time around 1400-1350 BC.  

3. STRUCTURE (From Keathley):

I. The Invasion of Canaan (1:1-5:12) 

A. The Commissioning of Joshua (1:1-9)

B. The Command of Joshua to the People and Their Response (1:10-18)

C. The Canvassing of Jericho (chap. 2)

D. The Crossing of the Jordan (chap. 3)

E. The Commemoration of the Crossing (chap. 4)

F. The Consecration of the People (chap. 5:-12)

II. The Conquest of Canaan (5:13-12:24)

A. Conditioned for Victory: The Divine Commander (5:13-15)

B. The Campaign in the Central Portion (chaps. 6-8)

C. The Campaign in the South (chaps. 9-10)

D. The Campaign in the North (11:1-15)

E. The Review of the Victories (11:16-12:24)

III. The Division of Canaan (chaps. 13-21)

A. The Inheritance for the Two and One-Half Tribes (chap. 13)

B. The Inheritance for Caleb (chap. 14)

C. The Inheritance for the Nine and One-Half Tribes (15:1-19:48)

D. The Inheritance for Joshua (19:49-51)

E. The Cities of Refuge (20:1-9)

F. The Cities for the Levites (21:1-45)

IV. Conclusion (chaps. 22-24)

A. The Dispute About the Altar (chap. 22)

B. The Discourse of Joshua (23:1-24:28)

C. The Death of Joshua (24:29-33)

4. APPROACHING THE NT

a. The concept of OT rest finds its parallel and greater fulfillment in Hebrews 3-4.  Though Joshua leads the people of Israel into a rest from battle, that rest is only temporary and could be taken away if the people disobeyed God’s law.  Jesus provides a rest that the people of God can enter into and never leave – an inheritance that would be secured by grace.  That rest would be rest from the work of striving to enter into God’s presence on our own.  God would do this for us in Christ – making us holy and blameless in His sight and adopting us as His children as long as we believe and “hold firmly till the end the confidence we had at first” (Heb. 3:14) and throw off the shackles of disobedience, putting to death the misdeeds of the body by the power of the Holy Spirit (Rom. 8).  The NT rest is also rest in a “land” (or heaven and earth) of freedom and complete submission to God’s rule and Kingship.  While the OT warns against disobedience, Hebrews is careful to warn us against “unbelief.”  

b. Jesus is not only “Joshua’s greater namesake” but He is also the Divine Warrior, “the captain of the Lord’s army who fights in behalf of his people and achieves victory for them (Josh. 5:13-15; Rev. 19:11-16)” (IOT, p. 115-6).

c. Like the Israelites, we too have an inheritance.  Our inheritance is not a stretch of land on the Mediterranean Sea, but a new heavens and earth and a heavenly city (Rev. 21).  

JUDGES

1. TITLE, PURPOSE & THEME
a. The title comes from the Hebrew word: “Shophetim” meaning “judges, rulers, deliverers or saviors” (Keathley).  The word “judge” suggests holding court, listening to complaints or making legal decisions (Howard, p. 109) but judges in this time were really “military leaders and clan chieftains who appeared periodically in different areas among the tribes to effect deliverance from enemies threatening parts of Israel” (IOT, p. 119).  

b. The purpose of Judges is to detail that part of Israelite history between the death of Joshua and the birth of Samuel.  Judges also functions as a kind of apologetic for kingship: “In those days Israel had no king; everyone did as he saw fit” (21:25).   Indeed the vicious cycle of repeated disobedience, judgment, and eventual deliverance recorded in Judges cries out for the stability of a righteous king.  Judges is the most disheartening book in our Scriptures.  

c. THEMES:  

i. Israel’s apostasy – while possession and conquest of the land are the themes of Joshua, Judges shows us the result of disobedience: that conquest is only secured by the Israelite’s devotion to pure worship.  Over and over again, we find the Israelites turning to other gods, sinning and calling forth judgment upon themselves.  “The oppression, chaos, and generally negative picture in the book are due to the repeated sin” (Howard, p. 118).  

ii. God’s faithfulness.  Yet, God is still faithful to His promises.  When the Israelites call for deliverance, God delivers.  And this is from grace – Howard: “We should emphasize that the immediate cause of God’s deliverance was not because of any merits on Israel’s part, nor even because of Israel’s repeated ‘repentance,’ but rather because of God’s compassion and His pity (2:16, 18)” (p. 119).  

iii. God as Warrior.  Howard notes: “no individual is called a ‘judge’ in the book; the only time the term is used in that way it refers to God… It is the Lord who is the true judge of His people” (p. 109).  It is the Lord who raises up a person (however small or insignificant) and delivers His people (cf. Gideon’s army: made smaller “in order that Israel may not boast against me that her own strength has saved her” 7:2).

2. AUTHORSHIP & DATE

a. Anonymous.  

b. There are no clear indicators of its date other than 18:30 (“the day of the captivity of the land”) which might put the final edition of the book in the time of the exile.  

3. STRUCTURE (from Keathley): it should be noted that the book trends from bad to worse.  As Longman and Dillard assert, the book really is a downward spiral (p. 125).  The judges go from bad (Gideon, the unbelieving, idolatrous judge) to worse (Jephthah, the human sacrificing warrior) to worst (Samson, the sex-crazed man of little resolve – his penchant for foreign women is a metaphor for Israelite unfaithfulness).  The end of the book results in the near extermination of one tribe.  


I. Deterioration—An Introduction, the Reason for the Period of the Judges (1:1-3:6)

A. The Political Condition (1:1-36)

B. The Spiritual Condition (2:1-3:6)

II. Deliverance—The History and Rule of the Period of the Judges (3:7-16:31)

A. Mesopotamian Oppression and Othniel’s Deliverance (3:7-11)

B. Moabite Oppression and Ehud’s Deliverance (3:12-30)

C. Shamgar’s Victory Over the Philistines (3:31) 

D. Canaanite Oppression and Deliverance by Deborah and Barak (4:1-5:31)

E. Midianite Oppression and Gideon’s Deliverance (6:1-8:35)

F. Abimelech’s Tyranny (9:1-57)

G. Tola’s Judgeship (10:1-2)

H. Jair’s Judgeship (10:3-5)

I. Ammonite Oppression and Jephthah’s Deliverance (10:6-12:7)

J. Ibzan’s Judgeship (12:8-10)

K. Elon’s Judgeship (12:11-12)

L. Abdon’s Judgeship (12:13-15)

M. Philistine Oppression and Samson’s Career (13:1-16:31)

III. Depravity—Apostasy and Anarchy, the Ruin of the Period of the Judges (17:1-21:25)

A. Micah and the Migration of the Danites (17:1-18:31)

B. The Benjamite War (19:1-21:25)


4. APPROACHING THE NT

a. The judges were not paragons of virtue.  Despite the fact that these judges brought deliverance to the people of Israel, we cannot look at their character and attribute God’s deliverance to their righteousness and desire to turn away from false gods.  God demonstrates His grace and power even in His selection of these weak, fallen vessels.  

i. Gideon: fell to worshipping an idol (an ephod he had made)

ii. Jephthah: the son of a prostitute who later offers his daughter as a burnt offering

iii. Samson: can’t keep his mouth shut when a pretty woman is around; violates all his vows because he’s drunk and tired.  Dillard and Longman ingraciously call him a “sex-addict” (p. 127).  

b. Still, Samson, Jephthah, Barak, Gideon are examples of faith.  Through faith, they were able to overcome impossible odds and do miraculous things.  And so, their example is meant to encourage and bolster our faith and to show that God always intended “something better for us so that only together with us would they be made perfect” (Heb. 11:40).  In other words, the writer to the Hebrews points to these men because he wants to show the Jews that God always intentioned faith would justify; faith would make us righteous (forensically through belief in Jesus and also literally by the power of the Holy Spirit).  

i. It should be noted that the book of Hebrews looks positively on these men as examples of faith.  But the book of Hebrews points to them because they “are representative examples of what they did through their faith” and that “these heroes had faith (in some measure, at some point in their lives” but Hebrews is not saying that “they were consistent models of faith and virtue” (Howard, p. 120).  Judges focuses “more upon other aspects of their character to point out the widespread apostasy during the period” (ibid., p. 120).    

c. The judges also are a repeated reminder that God does bring deliverance through one person, and that One is Christ.  Judges also leads us to thankfulness and gratitude for we have a righteous Judge over us who delivers us from evil and is Himself without blemish or spot.  

RUTH

1. TITLE, PURPOSE, & THEME

a. Title:  The title of the book comes from its heroine, a Moabitess named Ruth.  Ruth was the great-grandmother of David; her lineage would eventually yield the Savior.  

b. Purpose:  Hubbard cites two purposes for Ruth: God’s providential salvation of Elimelech’s family (and so, too, a message of God’s providence in our time) but also this:  “the book has a political purpose: to win popular acceptance of David’s rule by appeal to the continuity of Yahweh’s guidance in the lives of Israel’s ancestors and David” (The Book of Ruth NICOT, p. 42).    


i. God’s providential salvation of the Naomi’s family serves as a reminder of hope and redemption in a dark time.  Ruth 1:1 places the book’s happenings during the time of the judges, a period we know to be rife with apostasy and sin.  But the literary masterpiece that is Ruth stands against the times and joyfully proclaims Romans 8:28: “God works for the good of those who love him, who are called according to his purpose…”

ii. Ruth can also be seen as an apologetic for David’s kingship.  While the book of Judges establishes the need for a king, Ruth narrows down the leadership of Israel to David’s line and firmly establishes:  “David was a divine gift to Israel” (IOT, p. 134).  

c. Theme:  God’s marvelous, hidden provision is the main theme of Ruth.  The focus of the book is not Ruth’s loyalty or Boaz’s kindness; rather, it is the subtle hand of God orchestrating events toward redemption.  The best example of this comes from 2:3: Ruth “happened to come to the part of the field belonging to Boaz.”  Hals: “The labeling of Ruth’s meeting with Boaz as ‘chance’ is nothing more than that no human intent was involved” (The Theology of the Book of Ruth, p. 12).  God guided Ruth to the field; God moved Boaz to show favor to Ruth; and God redeemed Ruth through Boaz.  And God’s marvelous, hidden provision moved through Ruth and Boaz to continue the lineage that would yield the righteous King David.      

2. AUTHORSHIP & DATE

a. Author unknown, but hypotheses abound.

i. The Talmud points to Samuel as the author, but according to Dillard and Longman, the issues addressed in Ruth rule out Samuel because “he lived too early” (p. 131).  

ii. Solomonic authorship is put forth by Hubbard largely because of 4:7, which indicates political conditions similar to his time.  

iii. Because of Ruth’s nationality (Moabite), some scholars believe Ruth’s author was post-exilic.  According to them, the author intended Ruth as a polemic against “the harsh postexilic policies” of Ezra and Nehemiah (intermarriage is roundly condemned and the Israelites are commanded to abandon their non-Israelite spouses).  This hypothesis is flawed for two reasons:  1) the book is clearly not polemical in tone; 2) when “the unnamed kinsman-redeemer refuses to marry Ruth, the book implicitly shames him, an embarrassment easily avoided and turned to pride if he had insisted that a marriage with a Moabite were somehow improper” (IOT, p. 131).  

b. As far as date is concerned, Ruth was probably written some time before the exile.  We can even propose its composition occurred during the time of David because of the support for his kingship – Ruth can be seen as an answer to groups still backing the house of Saul.  Also, Ruth, the heroine, is a Moabite, a foreigner and foreigners “were a large part of David’s power base” (IOT, p. 131).  

3. STRUCTURE:  Taken from Keathley
I. The Resolve and Return of Ruth (1:1-22)

A. Her Background, 1:1-5 

B. Her Choice, 1:6-18 

C. Her Arrival in Bethlehem, 1:19-22 

II. The Reaping Rights of Ruth (2:1-23)

A. Her Right to Glean (2:1-3)

B. The Results of Her Gleaning (2:4-17)

C. The Report of Her Gleaning (2:17-23)

III. The Request of Ruth (3:1-18)

A. Suggested by Naomi (3:1-4)

B. Executed by Ruth (3:5-9)

C. Agreed to by Boaz (3:10-18)

IV. The Reward of Ruth (4:1-22)

A. A Husband (4:1-12)

B. A Son (4:13-17)

C. A Lineage (4:18-22)

4. APPROACHING THE NT

a. God’s acceptance of Ruth the Moabite and her later inclusion in the geneaology of Jesus clearly illustrates this Gospel truth: true Israelites were people of faith, not necessarily Jewish.  Paul would piggyback on this truth in Romans 4.

b. Boaz and Jesus parallel as “kinsman-redeemers.”  “Both voluntarily sacrificed themselves to redeem those in need” (IOT, p. 134).  

c. Ruth and Mary are parallels as well – both fall in the line of David (and then Jesus) and both find themselves in a common setting: Bethelehem.

d. As mentioned earlier, Ruth is a grand example of the truth in Romans 8:28: God works for the good of those who love him, who have been called according to His purpose.  

e. Ruth also shows us in marvelous fashion the incredible, often hidden, provision of God.  Dillard and Longman state it well: “While to many in Jerusalem the crucifixion was just another execution and to those who nailed him to the cross it was an expression of their desire to hill him, God’s hidden hand was behind it” (IOT, p. 134).  Just as God’s hidden hand moved Ruth to Boaz’s field for eventual redemption, so God’s hidden hand orchestrated the death of His Son to bring about our salvation.  

1 & 2 SAMUEL
1. TITLE, PURPOSE & THEME

a. The title of the book obviously comes from the prophet Samuel: “Both 1 and 2 Samuel get their names from the prophet Samuel whom God used in the transition from using judges to the establishment of the monarchy” (Keathley).  Transition, indeed. The best way to describe the two books is transition:  from theocracy to monarchy.  From the judges to the kings.  From Samuel, the last judge, to Saul, the first King, to David, God’s chosen ruler.  

i. Originally the book was one in the Hebrew text.  Also, since the Jews believed Samuel to be author of both books, they were quick to assign the title to him.  

b. Purpose:  The purpose of Samuel is, as stated before, to establish the monarchy.  Howard: “The books begin with Israel still under the decentralized system of the judges period and end with the Israelite monarchy firmly in place” (p. 141).  1 Samuel deals with all the issues: “whether and how the monarchy should be established” and “who should be the king of Israel” (ibid., p. 141).  2 Samuel exclusively chronicles David’s kingship.  

c. Theme:


i. The establishment of and justification for the Davidic monarchy.

1. Saul vs. David.  Saul is prominent in 1 Samuel, and he is an example of kingship without obedience, kingship that began well but ended in murderous threats, wrongful sacrifices, and sin.  I Samuel details the decline of Saul and the rise of David.  David is the shining example who follows: “a man after God’s own heart.”  

2. David as the “Proper” King.  God describes the people’s request for a king as a rejection of Him: “they have rejected me as their king” (I Sam. 8:7).  Yet, we must not mistake their rejection for a change in God’s plan: He had always intended on establishing a monarchy (cf. Deut. 17:14-20); He even promised that kings would come out of Abraham’s seed (Gen. 17:6, 16).  Howard: “the problem with Israel’s request for a king was not that God did not ever want Israel to have a human king… a proper kingship, in which God retained His supreme place over Israel as its God and its warrior, was not what Israel actually asked for when it requested a king, and that was the reason for the verdicts about its sinfulness” (p. 160).  David was that proper king, who “[led] Israel in being faithful in keeping His covenant” (p. 159).  Over and against Saul, David submitted to God’s law and exhibited a humility that caused him always to seek the face of God; even when he sinned, he was quick to repent and seek atonement.  His example inspired a time in the nation where we find little or no reference to idolatry. 

ii. The effects of sin: Sin brings judgment – “people suffer for their sins in accordance with divine retribution” (IOT, p. 145).  God promises judgment in the Pentateuch and we see the effects of that judgment in 1 & 2 Samuel.  Every major character is plagued with sin.

1. Samuel:  Samuel’s sons were wicked.  In fact, his improper anointing of them as judges spawned the request by Israel for a king.  Samuel’s line could have continued on as judges for the nation, but because of his sons’ greediness, we remember Samuel as a great prophet and poor father instead of the beginning of the line to the Messiah.

a. Eli, Samuel’s mentor and guardian, also had sons who committed the worst vagrancies in worship.  His sons were killed, and the priesthood was wrested from his family (Samuel foreshadowed this by prophecy).  

2. Saul:  He started out well, attributing victories to the Lord.  He ended poorly, exhibiting little trust in God (offering sacrifices before God before Samuel could arrive), demonstrating a murderous jealousy toward David, and disobeying God’s commands for total destruction of his enemies.  As far as we can tell, his life spiraled into further and further hardness of heart:  he never exhibited the same kind of repentance that David did.  As a result, the kingship and the anointing of God were removed from Saul.

3. David:  David’s sin with Bathesheba caused judgment to fall on him.  “Out of your own household I am going to bring calamity upon you” (2 Sam 12:11).  David’s first child with Bathsheba died; David’s son Amnon raped Tamar (and he did not punish Amnon!); David’s son Absalom killed Amnon, then later tried to usurp the throne; Absalom himself was killed when he led his troops out to battle with his father’s.  Also, later, David’s proud census of his mighty men led to a plague killing 70,000 Israelites.

iii. God’s sovereignty: in the end, God is in control and His plan moves forward.  The Davidic covenant is a wonderful example of love for His people and for David.  He won great victories over the Philistines and Ammonites through Samuel, Saul, and David, continuing to deliver them from trouble and bringing rest to the land.  And He sovereignly watched over David, protecting him from his enemies and helping him in all his adversity.  

2. AUTHORSHIP & DATE

a. AUTHORSHIP:  Anonymous.  We do not know who the author of the two books is, but we know most of it was certainly not written by Samuel since his death is recorded in 1 Sam. 25.  Also, we read a strange encounter with Samuel’s ghost in chapter 28.   I Chronicles 29:29 alludes to Samuel’s writings as well as Nathan and Gad, but we cannot pin authorship of the two books on these three without more evidence.  

b. DATE:  Scholars are divided on this.  Some believe that Samuel was written before monarchic rule in Israel, some after.  Their arguments are largely based on what they believe are “editorial layers” as well as their attempts at source criticism.  Since Samuel is alternately promonarchical in tone at some points and anti in others, scholars have proposed two sources: one before Saul (the earlier) and the other while the monarchy is firmly established (the later).  Also, since Samuel seems to be a confused theological document (some parts are optimistic, some parts are negative about conquest; some parts seem more legalistic and conditional, others seem gracious and unconditional), scholars have wondered if Samuel is the collation of a number of editors from different time periods working from one or more sources.  Both approaches are flawed, however: the debate raging around kingship was appropriate to social conditions at the time (and therefore does not necessitate two sources) and the editorial layers that lead to theological confusion would have to also result in an ideologically confused book – which Samuel is most certainly not.  The bottom line: we do not know.  

3. STRUCTURE (from Howard, pp. 165-167)

a. The Rise of Samuel (I Sam. 1-7)

i. The Birth of Samuel

ii. Samuel and the House of Eli

iii. Israel, the Philistines and the Ark

iv. Samuel the Judge 

b. The Advent of Kingship (I Sam. 8-15)

i. The Demand for a King

ii. Anointing and Choosing of Saul

iii. Saul’s First Victory

iv. Covenant Renewal

v. Saul Rejected as King A

vi. Saul’s and Jonathan’s Military Exploits

vii. Saul Rejected as King B

c. David’s Rise to Power (I Sam. 16:1-2 Sam 5:10)

i. David Anointed as King at Bethlehem

ii. David’s Arrival at the Royal Court

iii. David and Goliath

iv. Threats to David

v. David the Fugitive

vi. The Death of Saul

vii. Judah’s Anointing of David as King at Hebron

viii. A Rival King

ix. All Israel’s Anointing of David as King at Hebron

x. David’s Capture of Jerusalem

d. David’s Consolidation of Power (2 Sam 5:11-8:18)

i. Material Successes A

ii. Spiritual Successes

iii. Material Successes B

e. David’s Decline (2 Sam. 9-24)

i. David and Mephibosheth

ii. The Ammonite War

iii. The Bathsheba Affair

iv. The Ammonite War

v. Two Rebellious Sons

vi. David’s Restoration 

vii. David’s Last Deeds

4. APPROACHING THE NT

a. The central demand of covenant life really does not change from OT to New.  How is it that Saul, a sinner, is remembered as an evil king, but David, a sinner, is remembered as a man after God’s own heart?  Saul failed where David excelled: “The central demand of life in covenant with God, both from the mouth of Moses and Jesus, was to love him with the whole heart (Deut. 6:5; Mark 12:30)” (IOT, p. 146).  The Psalms are David’s enduring legacy of a life lived with passionate love for God.  

b. Repentance and the record of a righteous life.  Later, David is remembered as a king who had followed God wholly and righteously. Yet David was flawed, just as we are.  What did David do?  David shed tears, fasted, and sacrificed in repentance. He was washed clean of his sin in that repentance.  But the penalty of his sin was unremoved: atonement came from the shedding of blood, whether it was his own family or the thousands of Israelites who succumbed to that horrible plague.  Our sin also demands retribution and atonement, but we have it in Jesus Christ.  He bears the penalty of sin on Himself.  David’s life should lead us to gratitude and worship for Jesus, our sacrifice.

c. David as a type of Christ: “ the primary portrait and anticipation of Messiah is found in the life of David. He was born in Bethlehem, worked as a shepherd, was ruler over Israel, and became the forerunner of Messiah King through the Davidic dynasty” (Keathley).  He also was the anointed one, just as Jesus is the anointed one.  We know from the IOT that Messiah literally means “anointed one” and “the idea of a Messiah for Israel grows out of her ideology about a righteous king, one who would be like David” (p. 146).  Furthermore, Jesus is descended directly from the lineage of David.    

d. David’s life makes us look for one who is better…  David was imperfect.  Jesus led a righteous life; David sinned with tremendous effect.  Jesus is the Good Shepherd; David led his sheep, the people of Israel, into a plague because of his sin.  “David will not be the good shepherd that will give his life for the sheep—we must keep reading for another (John 10:11)” (IOT, p. 146).  

1 & 2 KINGS
1. TITLE, PURPOSE & THEME

a. Title:  Like Samuel, Kings was originally one book, divided into two because of its length.  The title of the book comes from the Hebrew title melechim, meaning, simply enough, “Kings.”  The title is appropriate since the books chronicle the kings of Israel and Judah, beginning with Solomon and ending with Jehoiachin in exile.  

b. Purpose:  The writer of the Kings addresses a people in exile.  Imagine the questions that must have been plaguing the disgraced nation:  “Is Marduk not Yahweh god?”  “Had God failed?” “Was he not able to keep his promises to David?”  “Did God make a mistake in choosing Jerusalem as His dwelling?”  As Dillard and Longman aptly observe, “the writer of Kings sets out to explain the Exile and destruction of Judah in a way that would rescue the faith of the people in the face of such questions” (IOT, p. 161).  And so he answers these questions by showing the Sovereign God had been acting purposefully through history: “[Kings] is proof that he was ruling over history and that the armies of Babylon were simply doing his bidding” (ibid, p. 161).  The writer also shows the exiled that a holy God sent his people to Babylon because of their sin.  

i. IOT notes that Kings serves as theodicy: a justification of the justice of God in ordaining or permitting natural and moral evil (p. 161).  The writer wishes to show Israel the exile is a direct result of their disobedience.  

c. Themes:

i. Deuteronomic Curses and Blessings: As we recall, the book of Deuteronomy lists in fine detail the curses and blessings that would attend the behavior of Israel.  We see them fulfilled in the life of the nation:  Deuteronomy promises certain punishment for the Israelites that would eventually culminate in exile and defeat (Deut. 28:36-237, 49-52; 2 Kings 17:24-32; 25:18-24).  Deuteronomy carefully admonishes the king toward the leading of the nation, and Kings is a disheartening history of kings who apostatize, commit infidelities, and drain the nation of its riches and glory.  The fate of the nation was tied to the behavior of the kings, and the writer does well to show the exiles that their kings failed miserably.  

ii. The Power and Fulfillment of Prophecy: “For an audience that had witnessed what appeared to be the failure of God’s promises, the writer was concerned to reassure them that the Lord’s word remained powerful and true” (IOT, p. 164).  Thus, the books are littered with examples, some glorious and some quotidian, of prophetic stories from Elijah’s confrontation with the prophets of Baal to Elisha’s floating axhead.  Furthermore, the nation’s exile and judgment is confirmed by prophecy (2 Kings 24:2).      

iii. The Sovereignty of God:  as we read the Kings we are tempted to see the books as a repetition of Judges, a downward spiral resulting in the desecration and destruction of a once glorious nation.  But the common thread through the stories of David and then Solomon and then Ahab is God’s power and sovereign work in history.  Every disaster is preceded by some warning: e.g., Solomon (1 Kings. 11) and Jeroboam (1 Kings 14) and Jehu (2 Kings 9).  This shows us that God moved the armies of opposing nations to harass and conquer Israel and Judah and that their defeat was an engineered occurrence.  Finally, the books end with the hope that God would remember His promises to David (2 Kings 25:27-30) further encouraging the Israelites that God could sovereignly also engineer restoration.  

2. AUTHORSHIP & DATE

a. Authorship: Anonymous.

b. Date:  During the exile.  Though the date is uncertain, it is clear from the content that Kings had to have been written during the exile.  For instance, “[Kings] does not show any awareness of the edict of Cyrus that sent the deported Judeans back to Jerusalem to build their city and temple (2 Chron. 36:22-23)” (IOT, p. 161).  Understanding the time frame of the author is key to our understanding of the book.  

3. STRUCTURE


I. The United Kingdom: The Forty Year Reign of Solomon (1:1-11)

A. Solomon’s Accession (1:1-3:1)

B. Solomon’s Wisdom (3:2-4:34 )

C. Solomon’s Temple (5:1-8:66; cf. 2 Chron. 2:1-7:22)

D. Solomon’s Fame (9:1-10:29; cf. 2 Chron. 8:1-9:28)

E. Solomon’s Decline and Downfall (11:1-43)

II. The Divided Kingdom: The First Eighty Years of the Two Kingdoms (12-22)

A. The Cause of Division (12:1-24)

B. The Reign of Jeroboam in Israel (12:25-14:20)

C. The Reign of Rehoboam in Judah (14:21-31)

D. The Reign of Abijam in Judah (15:1-8)

E. The Reign of Asa in Judah (15:9-24)

F. The Reign of Nadab in Israel (15:25-31)

G. The Reign of Baasha in Israel (15:32-16:7)

H. The Reign of Elah in Israel (16:8-14)

I. The Reign of Zimri in Israel (16:15-20)

J. The Reign of Omri in Israel (16:21-28)

K. The Reign of Ahab in Israel (16:29-22:40)

L. The Reign of Jehoshaphat in Judah (22:41-50)

M. The Reign of Ahaziah in Israel (22:51-53)

III. The Divided Kingdom (2 Kings 1:1-17:41)

A. The Reign of Ahaziah in Israel (1:1-18 )

B. The Reign of Jehoram (Joram) in Israel (2:1-8:15) 

1. The translation of Elijah (2:1-11)

2. The beginning of Elisha’s ministry (2:12-25)

3. Jehoram’s expedition against Moab (3:1-27)

4. Elisha’s ministry (4:1-8:15) 

C. The Reign of Joram (Jehoram) in Judah (8:16-24)

D. The Reign of Ahaziah in Judah (8:25-29)

E. The Reign of Jehu in Israel (9:1-10:36)

F. The Reign of Athaliah in Judah (11:1-16)

G. The Reign of Jehoash (Joash) in Judah (11:17-12:21)

H. The Reign of Jehoahaz in Israel (13:1-9)

I. The Reign of Jehoash (Joash) in Israel (13:10-25)

J. The Reign of Amaziah in Judah (14:1-22)

K. The Reign of Jeroboam II in Israel (14:23-29)

L. The Reign of Azariah (Uzziah) in Judah (15:1-7)

M. The Reign of Zechariah in Israel (15:8-12)

N. The Reign of Shallum in Israel (15:13-15)

O. The Reign of Menahem in Israel (15:16-22)

P. The Reign of Pekahiah in Israel (15:23-26)

Q. The Reign of Pekah in Israel (15:27-31)

R. The Reign of Jotham in Judah (15:32-38)

S. The Reign of Ahaz in Judah (16:1-20)

T. The Reign of Hoshea in Israel (17:1-41)

1. Israel’s Defeat (17:1-6 )

2. Israel’s Sins (17:7-23)

3. Israel’s Dispersion (17:24-41)

IV. The Surviving Kingdom of Judah (18:1-25:30)

A. The Reign of Hezekiah (18:1-20:21)

B. The Reign of Manasseh (21:1-18)

C. The Reign of Amon (21:19-26)

D. The Reign of Josiah (22:1-23:30)

E. The Reign of Jehoahaz (2 Chron. 36:1-4) (23:31-33)

F. The Reign of Jehoiakim (23:34-24:7)

G. The Reign of Jehoiachin (24:8-16)

H. The Reign of Zedekiah (24:17-25:21)

1. Rebellion against Babylon and destruction of the Temple (24:17-25:10)

2. Third deportation to Babylon (25:11-21)

I. The Governorship of Gedaliah, a Puppet Governor (25:22-26)

J. The Release of Jehoiachin in Babylon (25:27-30)

4. OTHER AIDS

Table 1: A list of the Kings & Corresponding Prophets

	ISRAEL
	JUDAH
	Prophets

	Jeroboam I 930-909 bad
	Rehoboam 930-913 bad
	

	Nadab 909-908 bad
	Abijah 913-910 bad
	

	Baasha 908-886 bad
	Asa 910 869 good
	

	Elah 886-885 bad
	
	

	Zimri 885 bad
	
	

	(Tibni) 885-880* ??
	
	

	Omri 885-874 very bad
	
	

	Ahab 874-853 very very bad
	Jehoshaphat 872-848 good
	Elijah

	Ahaziah 853-852 bad
	Jehoram (Joram) 853-841 bad
	Elisha 

	Jehoram (Joram) 852-841 bad
	Ahaziah 841 bad
	Elisha 

	Jehu 841-814 mixed
	(Athaliah) 841-835* bad
	Elisha Obadiah Joel

	Jehoahaz 814-798  bad
	Joash (Jehoash) 835-796 mixed
	Elisha 

	Jehoash (Joash) 798-782 bad
	Amaziah 796-797 good
	Elisha

	Jeroboam II 793-753 bad
	Azariah 792-740 good Uzziah
	Jonah Hosea

	Zechariah 753 bad
	
	

	Shallum 752 ??
	
	

	Menahem 752-742 bad
	Jotham 750-732 good
	Hosea Isaiah Micah

	Pekahiah 742-740 bad
	
	Hosea Isaiah Micah

	Pekah 752-732 bad
	Ahaz 735-715 bad
	Hosea Isaiah Micah

	Hoshea 732-723/22 bad 
	Hezekiah 729-686 good
	Isaiah Micah

	722 ISRAEL EXILED
	Manasseh 697-642 bad cf. 21:11ff.
	Nahum

	
	Amon 642-640 bad
	Nahum 

	
	Josiah 640-609 good
	Nahum Jeremiah

Habakkuk Zephaniah

	
	Jehoahaz 609 bad
	Jeremiah

	
	Jehoiakim 609-598 bad 
	Jeremiah Daniel

	
	Jehoiachin 598-597 bad
	Jeremiah Daniel

	
	Zedekiah 597-586 bad
	Jeremiah Ezekiel Daniel

	
	600 Jerusalem & Temple Destroyed – Babylonian Exile
	



* Rivals to the thrones, not really kings


5. APPROACHING THE NT

a. The promise of a King through the seed of David.  Clearly, the most unifying promise between OT and NT is the promise of Jesus, who would descend directly from David’s royal lineage.  We know that the hope for that promise fulfilled pulsated through the heart of Israel.  As a result, “the gospel writers are concerned to trace the Davidic ancestry of Jesus and his rightful claim to the title ‘son of David,’ heir to the kingdom that God would erect as a consequence of his promises to David” (IOT, p. 166).  

i. The fulfillment of the Davidic covenant is longed and looked for as each “chronological notice” passes and each king more or less fails the test of fidelity.  As we read Kings, we ought to think of our righteous King, Jesus, and thank God for a Ruler and Shepherd who doles out peace and grace and is Himself without sin.   

ii. The book, as we have discussed, ends on a note of hope.  So, too, we, despite the vagrancies of our world today, must cling to hope and pray for the day that Jesus will be fully revealed as King over heaven and earth.  

b. Elijah & Elisha vs. John the Baptist & Jesus.  The parallels between these two pairs are astonishing.  It’s evident that we can use Elijah and Elisha to help us better understand John and Jesus.  And it’s also clear that God orchestrated these events and miracles to help validate Jesus’ ministry to the Jews later.  

i. Elijah and John the Baptist:  We know that Jesus applied the title of Elijah to John the Baptist (Matt. 17:11-13).  But here are other similarities:
1. Elijah’s dress: “garment of hair and with a leather belt around his waist” (2 Kings 1:7-8).  John dressed similarly: “John’s clothes were made of camel’s hair, and he had a leather belt around his waist” (Matt. 3:4).  

2. Also, Elijah and John faced a “hostile political power throughout their lives” (IOT, p. 166).  For Elijah it was Ahab and an awful woman Jezebel; for John it was Herod and his wife Herodias.

3. Both Elijah and John anointed their successor at the Jordan River.  They preceded one who was greater.  The angel Gabriel said this about John: “And he will go on before the Lord, in the spirit and power of Elijah, to turn the hearts of the fathers to their children and the disobedient to the wisdom of the righteous—to make ready a people prepared for the Lord” (Luke 1:17).  

ii. Elisha and Jesus:  The amazing miracles of Elisha parallel the astounding works of Jesus.  When John the Baptist asks Jesus, “Should we expect someone else,” Jesus responds with a list of miracles (Matt. 11:4-5) performed by Elisha in his day: the blind see (2 Kings 6:18-20);  lepers are cured (2 Kings 5); the dead are brought to life (4:32-37; 8:4-5; 13:21); and the good news is preached (2 Kings 1-7).  IOT:  “Jesus was in effect telling John, ‘Elijah’s successor has come.  I am the one you are looking for’” (p. 167).  More similarities:  “Elijah’s ministry emphasized God’s law, judgment, and severity. Elisha supplemented this by demonstrating God’s grace, love and tenderness. Elijah was like John the Baptist, thundering the message of repentance for sin. Elisha followed this up by going about, as Christ did, doing deeds of kindness, and by doing miracles attesting that the words of the prophets were from God” (Keathley, quoting Irving Jensen, II Kings with Chronicles, A Self-Study Guide).  We can see that Matthew was giving a new interpretative grid to the Jews by comparing the two; as NT Christians, we can read the story of Elisha and Elijah in a new light as well.

c. Solomon and the New Heavens and Earth.  Solomon’s vast wealth and humble request for wisdom seemed to herald a coming golden age for the nation of Israel.  The land enjoyed rest on every side, and Solomon’s wisdom was so legendary kings and queens traveled from afar to ask him questions.  Solomon also built the gold overlaid temple of God, a larger, more opulent permanent Tabernacle.  It was a real symbol of God’s dwelling place among men, and indeed God’s glory settled there.  As Christians today, we can look at Solomon’s reign as a foreshadowing of the golden age that awaits us when Christ comes back again and God the Father makes the heavens and the earth new.  Like the Solomonic temple, the city of God would radiate with His glory and light; like Solomon’s time, we will enjoy rest on every side.  Yet we know that Solomon failed to follow God fully and in the end his heart turned to idols.  As a result of his kingship, the kingdom was divided into north and south.  While Solomon foreshadows the end of eternity, he also shows us that we are to expect someone better.


        1 & 2 CHRONICLES
1. TITLE, PURPOSE & THEME

a. TITLE:  The book’s title comes from Jerome, who dubbed the books Chronicorium Liber in the Latin Vulgate.  According to Keathley, Jerome meant his title in the sense of “The Chronicles of the Whole of Sacred History.”  Dillard and Longman also note that the Chronicles is “one of the two books in the Bible to cover all of human history from creation to the author’s day” (IOT, p. 169).  In the Hebrew Bible, the books (like Samuel and Kings) are one; apparently they were divided because of the length.  The Hebrews gave Chronicles the simple name “events of the days” (dibre yamim) and place the book at the end of its canon.  Interestingly enough, Chronicles has been long overlooked and is considered a roughly unimportant addendum to Samuel and Kings; hence, its name in the Greek Septuagint is “the things omitted, left over” or Paralipomenon.   

b. PURPOSE:  Chronicles plays a vital role in the life of the nation of Israel.  The author clearly lived after the Exile for a number of reasons: 1) the currency mentioned in I Chronicles 29:7 is a postexilic money unit; 2) Cyrus’s decree is recorded at the end of the book; 3) theological concerns pin the book later.  The writer of Kings is obviously writing to a people in exile with questions about God’s ability to carry through His plan.  The writer of Chronicles is addressing the postexilic restoration community and their questions are different: “In the judgment of the Exile, had God ended his covenant with Israel?” “Are we still the people of God?”  “Is God still interested in us?” (IOT, p. 173).  The genealogy and the list of kings while cumbersome and repetitive is meant to show the Israelites that they are still the chosen people of God and that David’s line is still God’s pathway to the Messiah. The Chronicler also intends to show the people of God how to live under God’s promises after the exile, how to avoid another such judgment, and how God continues to show us His faithfulness to His people through Cyrus.  2 Chronicles 7, the famous passage on prayer, must have rang in the hearts of the restoration community with warning and promise:  “If my people, who are called by my name, will humble themselves and pray and seek my face and turn from their wicked ways, then I will hear from heaven and will forgive their sin and will heal their land” (v. 14).       

c. THEME:  

i. “All Israel”:  Kings shows us a divided kingdom, North and South, splintered because of the sin of Solomon.  It also laments the fate of both kingdoms as they are dispersed into exile; first to Assyria, then to Babylon.  In sharp contrast, the Chronicler all but ignores the schism and follows only the line of Judah (after Solomon).  He is also careful to begin his book with a genealogy that spans almost all of Israel.  Rather than exclude the Northern Kingdom, he includes those tribes and subtly communicates that the schism is “neither permanent nor desirable” even hinting at a possible “revival of the nation in its largest extent” (IOT, pp. 173-174).  We can find the words “all Israel” mentioned numerous times throughout Chronicles (cf. 1 Chron. 9:1; 11:1, 10; 12:38; 14:8; 15:3, 28; 18:14; 2 Chron. 1:2; 7:8; 9:30; 10:3, 16; 12:1; 13:4, 15; 18:16; 24:5).  

ii. Messianic Historiography:  David and Solomon are described as glorious, all-obedient leaders rather than the flawed men in Kings.  The Chronicler is concerned with building the hope of the nation of Israel and bolstering their faith in their God and His promises to build David an enduring dynasty.  Indeed, “David and Solomon are not just the David and Solomon who were, but the David and Solomon of the Chronicler’s eschatological hope” (IOT, p. 174).  Therefore, David and Solomon’s account takes on a luster that is untarnished by their sin.  The Chronicler omits Solomon’s sin attributing the division of the Kingdom to his son, records a smooth power shift from David to Solomon (no mention is made of Adonijah) and even chooses to ignore the sin of David with Bathsheba.   

iii. Immediate Retribution:  While Kings shows the exile as the result of a cumulative effect of sin, Chronicles paints a different picture and in many instances shows a God who will not punish sons for the sins of their fathers.  Each generation is faced with a choice.  The Chronicler “is concerned to show that punishment for sin is not always deferred, but rather each generation will experience blessing or judgment in terms of its own actions” (IOT, p. 176).  This is known as a theology of “immediate retribution.”  Even the prayer of the dedication of the Temple and the response by God reminds the exiles of this theology; they cannot hear the words of “If my people turn to me…” and not feel they have some ability to turn the devastating sequence of events toward restoration.   The references to immediate retribution comprise the biggest difference between Kings and Chronicles; for more on this, see Dillard and Longman’s treatment (IOT, pp. 176-177).

iv. Attitudes of the Heart:  According to Howard, the word heart appears 63 times in 1 & 2 Chronicles.  Howard describes Braun’s view on this: “He notes that mere outward obedience to the letter of the law is not enough for the Chronicler; what is important is that obedience be done with a willing, generous, perfect, and joyful heart” (p. 264).  For example, Chronicles chiefly describes Hezekiah according to the attitudes of his heart: Hezekiah spoke to the heart, he acted with all his heart, and later in his life, Hezekiah repents of the pride of his heart. This attitude of the heart theme also resonates in other kings as they did not “set [their] heart[s] to seek the LORD” (2 Chron. 12:14) and also in the people: “the people had not yet set their hearts upon the God of their fathers” (2 Chron. 20:33).

v. Prayer.  In addition to the passage referenced above (2 Chron. 7:14), Chronicles records magnificent, lengthy prayers for deliverance, blessing, forgiveness and dedication.  The five major prayers are by David (2), Solomon, Jehoshaphat, and Hezekiah.  They help to paint the positive picture of Chronicles as well as “provide us with rich insights into God Himself, His desires for His people, and ways of properly relating to [Him]” (Howard, p.266).        
2. AUTHORSHIP & DATE

a. Authorship:  Anonymous.  Since the mid-nineteenth century or so, scholars have believed that Chronicles and Ezra-Nehemiah made up one body of work.  Chronicles is often attributed to Ezra because Ezra-Neh. and Chron. share the last verses and first verses (Cyrus’s decree), theological concerns overlap, and they “share numerous features of vocabulary and syntax” (IOT, p. 171).  The evidence is not convincing, however: it is easy to say that they share common ideologies and theologies, but difficult to prove that it could not have been two authors who wanted to link the works.  The similarities in syntax and vocabulary can easily be attributed to the “common linguistic substratum of fourth-century Jews living in Judah” (IOT, p. 171).  It is also puzzling that Chronicles omits Solomon’s intermarriages while Ezra mentions Solomon as a terrible violator of that law.  In the end, we do not know who wrote the book.

b. Date:  Postexilic, probably the 4th century BC.  

3. STRUCTURE (From Keathley)

I. Genealogies from Adam to David (1:1-9:44)

A. Adam to Abraham (1:1-27)

B. Abraham to Jacob (1:28-54)

C. Jacob to David (2:1-55)

D. David to the Captivity (3:1-24)

E. Genealogies of the Twelve Tribes (4:1-8:40)

F. Jerusalem’s Inhabitants (9:1-34)

G. The Family of Saul (9:35-44)

II. The Rise and Anointing of David (10:1-12:40)

A. The Death of Saul (10:1-14)

B. The Accession of David (11:1-3)

C. The Capture of Jerusalem (11:4-9) 

D. The Heroes of David (11:10-12:40)

III. David’s Reign (13:1-29:21)

A. David and the Ark (13:1-17:27)

1. David brings the Ark to Chidon: Uzza’s death (13:1-14)

2. David’s fame and victory over the Philistines (14:1-17)

3. David brings the ark to Jerusalem (15:1-29)

4. David’s celebration and arrangements for the ark (16:1-43)

5. David’s desire to build a Temple: the Davidic covenant (17:1-27)

B. David’s Wars (18:1-20:8)

C. David’s Sinful Census (21:1-30)

D. David’s Preparations for the Temple (22:1-23:1)

E. David’s Organization of the Levites (23:2-26:32)

1. Numbering of and duties of the Levites (23:2-32) 

2. Dividing the Levites into twenty-four groups (24:1-31)

3. Assigning the musicians (25:1-31)

4. Appointing gatekeepers (26:1-19)

5. Assigning the treasures (26:20-28) 

6. Delegating magistrates (26:29-32)

F. David’s Civil Leaders (27:1-34)

G. David’s Last Instructions to the People and to Solomon (28:1-21)

H. David’s Offerings and Worship (29:1-21)

IV. The Accession of Solomon and Death of David (29:22-30)

V. The Reign of Solomon (2 Chron. 1:1-9:31)

A. Solomon’s Inauguration (1:1-17)

B. Solomon’s Temple (2:1-7:22) 

C. Solomon’s Fame (8:1-9:28)

D. Solomon’s Death (9:29-31)

VI. The Kings of Judah (10:1-36:21)

A. Rehoboam (10:1-12:16)

B. Abijah (13:1-22)

C. Asa (14:1-16:14)

D. Jehoshaphat (17:1-20:37)

E. Jehoram (21:1-20)

F. Ahaziah (22:1-9)

G. Athaliah (22:10-23:15)

H. Joash (23:16-24:27)

I. Smaziah (25:1-28)

J. Uzziah (26:1-23)

K. Jotham (27:1-9)

L. Ahaz (28:1-27)

M. Hezekiah (29:1-32:33)

N. Manasseh (33:1-20)

O. Amon (33:21-25)

P. Josiah (34:1-35:27)

Q. Joahaz (36:1-4)

R. Jehoiakim (36:5-8)

S. Jehoiachin (36:9-10)

T. Zedekiah (36:11-21)

VII. The Decree of Cyrus (36:22-23)

4. APPROACHING THE NT

a. According to Longman and Dillard, the genealogies “speak eloquently of the desire of believers to have their own names enrolled in the roster of God’s people (Dan. 12:1; Phil 4:3; Rev. 3:5, 13:8)” (p. 177).  

b. The positive picture of David and Solomon should also herald the glory of David’s seed, Jesus.  Their reigns ought to remind us of the one to come with Jesus as King, full of righteousness, peace, and glory.

c. The prayers of 2 Chronicles are great prayers for us today.  We can mine them for words to articulate our prayers for the church and for the times we live in.  Hezekiah’s prayer for mercy on the nation should lead us to pray for mercy for the church.  God’s response to Solomon in 2 Chron. 7 should lead us to our knees and pray for the healing of our land.  And David’s prayer of humility should model our prayers before our gracious and loving God:  “Who am I, O LORD God, and what is my house, that you have me thus far?” (I Chron. 17:16).  

d. According to one accomplished scholar, we must not forget that Chronicles is both warning and promise: a warning to live in purity and a promise that God loves righteous behavior.  This still applies today.  Every time we thumb through these books, we ought to feel the weight of holiness.  

EZRA-NEHEMIAH
1. TITLE, PURPOSE & THEME

a. TITLE:  Ezra and Nehemiah were originally one book and it was not until the Middle Ages that the two were separated in the Hebrew Bible.  The two books get their names from the main character in each book.  Ezra is a shortened form of the name “Azariah” which means “Yahweh helps”; Nehemiah means “Yahweh comforts.”  

b. PURPOSE:  The purpose of the two books is to chronicle “the life of God’s people as it unfolded in the postexilic period, both immediately after the Exile and many years later” (Howard, p. 274).  Ezra-Nehemiah is also concerned with holiness and unity – the books function as a reestablishment of a people who are trying to live out covenant life.  Since the Exile was a time bereft of worship (no sacrifices, no temple) and full of despair, Ezra-Nehemiah serves the people of God by showing God is still faithful and good to Israel.  

c. THEME:  

i. Two Walls:  Dillard and Longman cite Green in this theme; the two books are the rebuilding of “two walls.”  Of course, we know of Nehemiah’s wall – a wall physically separating “the people of God from their enemies” (IOT, p. 187) but Ezra’s work also symbolized a wall.  Ezra’s wall “erected a spiritual boundary between Israel and all other people” (ibid., p. 187).  Green reminds us that Ezra’s mission was to teach the law of God (Ezra 7:10); that law and the behavior attending it consecrated the people of God.   

ii. Holiness:  holiness runs all throughout the two books.  Repentance and revival are the hallmarks of Ezra-Nehemiah.  Ezra ends on the high note of a people turned back to God.  Nehemiah records marvelous revival – all the people wept as Ezra read the law and confessed their sins.  The center of Nehemiah is a re-ratification of the Mosiac covenant: “all… join with their brothers, their nobles, and enter into a curse and an oath to walk in God’s Law that was given by Moses the servant of God…” (Neh. 10:29).  The books especially condemn intermarriage. Ezra provides us with a detailed list of the offenders while Nehemiah “confronted them and cursed them and beat some of them and pulled out their hair” (Neh. 13:25).  The message is clear: God’s people must be holy.     

1. The book of Nehemiah ends the story of Israel with a doubtful note of hope.  Despite the corporate renewal of the covenant, Nehemiah oddly ends with a number of episodes of sin.  “Will Israel survive to repeat the sins of the past?” (IOT, p. 187).  The holiness note sounded in Nehemiah rings with warning.  

iii. Eskenazi’s Three Themes:

1. From leaders to community.  We have traced the awesome history of Israel mainly through their charismatic leaders: Abraham, Moses, Samuel, and David.  Now the shift seems to be toward the community: it is the community that “accomplishes the task of rebuilding the temple and wall of Jerusalem.  It is the people who turn to the Lord in corporate allegiance in the end” (IOT, p. 186).  

2. From narrow holiness to widespread holiness.  Holiness is no longer restricted to certain places.  According to Eskenazi, the dedication and consecration of the city walls indicates that the Israelites were going to live in a “holy city” (11:1) not only look toward a “holy of holies.”

3. From oral authority to written authority.  The role of written documents in Ezra-Nehemiah is astounding.  Decrees and letters and the book of the Law take center stage.  Indeed, it is the reading of the book of the Law that galvanizes covenant renewal.  The reading of the Torah fuels passion, stirs emotion, and hardens resolve toward holiness.   

iv. God’s Sovereignty and Goodness:  Indeed, we see the hand of God moving through history to restore His people.  For years they lived under slavery and now they were sovereignly returning to the land.  From Cyrus’s decree to the massive revival in Nehemiah we see the hidden hand of God moving His people to Himself.  Even in the energetic rebuilding of the wall (52 days to accomplish what Zerubbabel could not do in many years), God’s power is working on behalf of Israel.   

2. AUTHORSHIP & DATE

a. AUTHORSHIP:  Scholars are undivided on this:  Nehemiah and Ezra’s memoirs make up the bulk of the work.  But many scholars believe that there is an editorial layering that dates the completion of the books up to a century later than the ministries of the two main characters largely because of the introduction of Ezra (chapters 1-6).  

b. DATE:  it is clear that the memoirs are written fairly close to the events that took place.  Documentation surrounding Nehemiah’s mission dates him at 445 BC.  Scholars conjecture that Ezra’s mission to teach the people the law dates him to 428 BC.  

3. STRUCTURE

Ezra

I. The Restoration; The First Return to Jerusalem under Zerubbabel (1-6)

A. The Decree of Cyrus (1:1-11)

B. The Census of the People (2:1-70)

C. The Construction of the Temple Begun (3:1-13) 

D. The Opposition (4:1-24)

E. The Construction Renewed (5:1-6:12)

F. The Temple Completed (6:13-22)

II. The Reformation of the People; the Return Under Ezra (7:1-10:44)

A. The Return to Jerusalem (7:1-8:36)

B. The Revival of Jerusalem (9:1-10:44)

Nehemiah
I. The Rebuilding of the Walls (1-7)

A. Preparation for Rebuilding (1:1-2:20)

B. Rebuilding(3:1-7:73)

II. The Restoration of the People (8:1-13:31)

A. The Renewal of the Covenant (8:1-10:39)

B. The Obedience of the People to the Covenant (11:1-13:31)


4. APPROACHING THE NT

a. Holiness and election mark the people of God.  Holiness and election set the NT church apart as well.  The Gospel does not negate a pure life; it enables it by the power of the Holy Spirit.  We each live under grace, but the Spirit transforms and sanctifies us.  Reading Ezra-Nehemiah should remind us to be pure.  Intermarriage symbolizes divided devotion – do we mirror the Israelites in this regard or is Christ the first, the preeminent in our lives?

b. Ezra and Nehemiah also show us that despite the restoration of the nation, despite the re-ratification of the Mosaic covenant, sin still permeates the community.  As mentioned before, Nehemiah ends with a strange number of sinful episodes.  “Perfection, in a word, has not been reached” (IOT, p. 187).  When we read Ezra-Nehemiah, we are reminded that we can look toward the perfection of the restoration of the heavens and the earth as a place to pin our hopes; that future reality is gloriously described in Revelation.

c. The authority of the written Word extends into our lives, too.  Where can we go to fuel passion for our souls?  What stokes the fire of worship?  The Bible.  And just as the book of the Law dissolved the Israelites into tears and stirred conviction, so too the Bible does the same for us.


ESTHER
1. TITLE, PURPOSE & THEME

a. TITLE:  The title is taken from the name of the main character.  Her Hebrew name is Hadassah, but her Persian name is her name of renown: Esther, meaning “star.”  

b. PURPOSE:  The purpose of the book is simple: “to account for the origin of the Jewish festival of Purim” (IOT, p. 191).  Pur is the Hebrew word for “lot” and it refers to the lot cast by Haman: “For Haman… the enemy of all Jews, had plotted against the Jews to destroy them and had cast the pur…for their ruin and destruction” (9:24).  The festival of Purim is a celebration of the astounding of turn of events from certain destruction to miraculous deliverance for the Jewish exiles who did not return to the land but remained in Babylonia.  Howard conjectures that the book means to be a good story, “one showing Jews flourishing in a foreign land amidst great hostility” (p. 318) and glorifying our providential and hidden God.      

c. THEME:

i. God’s Providence and Sovereignty:  God’s providence and His sovereignty are found on every page of this little book.  How extraordinarily providential that:

1. Esther was so attractive (2:7)!

2. Mordecai heard the plot of the two conspirers against Xerxes (2:21-22)!

3. Mordecai’s name was entered into the records as a hero of the kingdom (2:23)!

4. The King could not sleep so the records were read (6:1-2)!

5. The King had the sense enough to ask whether Mordecai had been rewarded (6:3)!

6. Mordecai was a descendent of Saul and Haman of Agag the Amalekite (Mordecai finished the Saul’s charge to utterly destroy the Amalekites) (2:5; 3:1)!

7. The King returned from the garden just as a sentenced Haman was pleading for his life and falling on Esther’s couch (7:8)! 

8. Mordecai became the King’s second-in-command and possessor of the King’s signet ring (8:2)!

It’s quite clear: God was engineering and orchestrating events for the deliverance of His people.  Mordecai used that signet ring and the favor of Xerxes to put to death all those who were against the Jews.  And fear of God permeated the kingdom – people even called themselves Jews to protect themselves!  How ironic!  The turn of events from tragic (Haman persuaded the King to kill the Jews) to glorious (Haman is condemned to die, the King turns back the death sentence of Israel, and the Jews live victoriously in the land) signals the remarkable providence of God!  

ii. God’s Hiddenness:  Indeed, while God’s name is not once mentioned, His hidden hand is moving history to aid the Jews.  “The presence of God is implied and understood throughout the story” (IOT, p. 196). But a further point must be made.  Howard: “the author seems to be affirming, on the one hand, that God indeed is involved with His people (providence) and, on the other hand, that perceiving this involvement is sometimes difficult (God’s hiddenness)” (p. 327).  And following that, Dillard and Longman:  “For where God’s actions and purposes are not transparent, the importance of human obedience and faithfulness becomes the more apparent” (p. 196).  The initiative of Esther and Mordecai to pray and fast for their people is a key component of the story: even when they might have been uncertain about where God was in “the crisis”, they held on to faith and asked God for deliverance.  “The author of Esther would have us hold to confidence even when lacking certainty and an understanding of details” (Howard, p. 327).   

2. AUTHORSHIP & DATE

a. AUTHORSHIP:  Anonymous.  There is considerable difference between the Hebrew version and the Septuagint’s.  The LXX adds a dream of Mordecai, two edicts of Artaxerxes, prayers by Mordecai and Esther, and an interpretation of Mordecai’s dream.  The original composition is what we believe we have in our hands today.  

b. DATE:  The book was probably written not long after Xerxes’s reign (486-465 BC).  The author’s familiarity with Persian court etiquette and his decided lack of Greek vocabulary pin him somewhere before Alexander’s conquests.  Incidentally, we can read accounts of Xerxes (in Esther, “Ahasuerus”) in the “History of the Persian Wars” by Herodotus.  

3. STRUCTURE (from IOT, p. 190)

a. The Feasts of Xerxes (1:1-2:18)

i. Vashti Deposed (1)

ii. Esther Made Queen (2:1-18)

b. The Feasts of Esther (2:19-7:10)

i. Mordecai Uncovers a Plot (2:19-23)

ii. Haman’s Plot (3)

iii. Mordecai Persuades Esther to Help (4)

iv. Esther’s First Banquet (5:1-8)

v. A Sleepless Night (5:9-6:14)

vi. Esther’s Second Banquet (7)

c. The Feasts of Purim (8-10)

i. The King’s Edict in Behalf of the Jews (8)

ii. The Institution of Purim (9)

iii. The Promotion of Mordecai (10)


4. APPROACHING THE NT

a. God’s Providence:  Esther should remind us that God is working no matter how dire the circumstances.  Esther’s story is about exiled Jews who have not returned to the land, years after they could.  It is a postexilic story about a people who had not yet found their way home.  Yet, still, God works for their deliverance.  Even in the distant city of Susa, God’s hand moved for His people.  No matter where we are, no matter in what situation, we can be confident that God works for us, too.  

i. On a larger redemptive history level, Esther should show us that God “still providentially ruled the course of history and brought it steadily to the appearance of his own Son who would break down that barrier between Jew and Gentile” (IOT, p. 197).

b. God’s hiddenness: The author of Esther makes “the reader sit up and take notice and peer deeply into its pages to detect the presence of God there” (Howard, p. 328).  Indeed, sometimes we must look deeply in the history of our lives to find the presence of God.  We can be sure He’s working because of the above point 4a.  But when our hearts fail us, we can cling to faith and hope and pray that God would show us His hidden hand in our lives.  

c. Esther’s and Mordecai’s response:  Their response to danger is to fast and pray.  They had a godly perspective that regarded their own safety as less important than the safety of the people of God (Esther did not value her own life above the Israelites).  We, too, can look to their example and fast and pray for our people, the church, that God would send revival and “heal” our land.   
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