THE PROPHETIC BOOKS
The prophetic books stand in a long stream of prophecy throughout the entire Old Testament.  We remember that Moses, Samuel, and Elijah were prophets.  We also remember the role of Nathan in David’s life, calling him to repentance and revealing God’s plan for erecting a temple.  The books we are going to study today are, in the Hebrew Bible, called the “Latter Prophets” (Keathley) – a designation indicative of their place in the canon and not historical context.  These prophets are sometimes called “the writing prophets.”  They span the period between pre-exilic Israel and the Jewish postexilic restoration community.  The prophetic books are listed below under their “Major Prophet” and “Minor Prophet” affiliations.  The only difference between Major and Minor Prophets is Length.
MAJOR PROPHETS

NAME

ERA

APPROX. DATE

AUDIENCE
1. Isaiah

PRE-EXILIC
740-680


Judah
2. Jeremiah 
PRE-EXILIC
627-585


Judah
(also Lamentations)


3. Ezekiel

EXILIC

592-570


Babylonian Exiles
4. Daniel

EXILIC

605-536


Babylonian Exiles
MINOR PROPHETS

NAME

ERA

APPROX. DATE

AUDIENCE
1. Hosea

PRE-EXILIC
780-850


N. Kingdom
2. Joel???



765-750???

Universal
3. Amos



755-715


N. Kingdom

4. Jonah



835-796


Nineveh, N. Kingdom
5. Micah



740-690


Judah
6. Nahum



630-612


Judah
7. Habakkuk


606-604


Judah
8. Zephaniah


625


Judah


9. Obadiah

EXILIC

app. 580 or later

Edom, Judah


10. Haggai

POST-EXILIC
520


The Postexilic Community
11. Zechariah


515


“
12. Malachi



430


“
13. Joel???



400???

1. Prophet: definitions, qualifications
a. “Authorized Spokesperson”:  The word “prophet” comes from the Hebrew: ayb]n* (nabi).  The essential idea behind the word is “authorized spokesperson” (Keathley).  VanGemeren: “Through the prophets, people heard the ‘voice’ of God and received a new vision for life” (27).  VanGemeren adds that the prophets were “God’s spokespersons in crisis” (28).  Samuel was spokesperson in the crisis of immorality plaguing the nation of Israel and its priest, Eli.  Elijah addressed the “bankruptcy of Israel’s faith” (VG, 28).  And of course, Isaiah, Jeremiah, and Ezekiel spoke to a fragmented nation about to be plunged into exile.  Along with the priests and kings, the prophets “comprised a class of theocratic officers by whom the Lord guided the covenant community” (VG, 32).  In terms of role, the prophets also served as a kind of “prosecuting attorney” who “indict[ed] the nation for violations of the Mosaic covenant” (Keathley).  
b. Qualifications:  Moses is the “fountainhead” of the prophetic stream.  He is where it begins, the first of many.  And so in Mosaic revelation, we find the LORD showing us what makes a prophet.  For example, Deuteronomy 18:17-20 – “I will raise up for them a prophet like you from among their brothers; I will put my words in his mouth, and he will tell them everything I command him.  If anyone does not listen to my words that the prophet speaks in my name, I myself will call him to account.  But a prophet who presumes to speak in my name anything I have not commanded him to say, or a prophet who speaks in the name of other gods, must be put to death.”  VanGemeren gleans seven qualifications out of the sum of Mosaic revelation:
i. The Prophet must be an Israelite; he must share “fully in the heritage of the covenant, the divine revelation, and the promises” (VG, 33).  See v. 18: “like you from among their brothers.”
ii. VG (34): “the prophet received a distinct call from the Lord.  Like Moses, he knew without a doubt that he had been sent with a message by the great King.”

iii. The Holy Spirit clearly empowered the prophets as they spoke, allowing them to withstand “the pressures of their contemporaries” (33) and leaving them with absolutely no doubt that “God had spoken” (33).  

iv. “The prophet declared God’s word as his spokesperson” (33) – cf. vv. 18-19.  He did not serve his own interests; he was the LORD’s servant.    

v. “The authority of the prophet lay not in his personal credentials but in the privilege of speaking in the name of the Lord” (VG, 33).

vi. Also, Moses showed us that the prophet is a good shepherd who intercedes on the behalf of his people (cf. Ex. 32:1-34:10).

vii. The prophet also occasionally comes with a “sign” – verifying “that the Lord had sent him” (VG, 33).  See Ex. 3:12; 4:8; Deut. 13:2; 1 Kings 13:5; 2 Kings 20:9; Isa. 8:18; Ezek. 4:3.  Still, VanGemeren notes “whether or not the prophet gave a sign, the veracity of his message was vindicated by fulfillment (1 Kings 13:26; 16:12; 2 Kings 24:2; Jer. 28:15-17; Ezek. 33:33)” (33).  
c. True vs. False Prophets: Much mention is made of false prophets, from the false prophets who spoke sure victory to the King of Israel in 1 Kings 22 to Hananiah’s false prophecy of restoration in Jer. 28.  Israel “had difficulty in distinguishing the true from the false” (VG, 59), even though a clear roadmap for discernment lay in the pages of Scripture.     
i. False prophets misled the people (Deut. 13:2; 18:20; Jer. 2:8; 23:27).
ii. False prophets had “loose morals” (Jer. 23:14).

iii. False prophets practiced magic and divination (Isa. 8:19; Jer. 14:14).  (Divination: the practice of knowing through the future through interpreting dreams, casting lots, shooting arrows, or consulting the dead).  

iv. False prophets operated more from power politics and catered to the “voice of the people.”   They were often popular.  True prophets, on the other hand, became the “objects of ridicule, hatred, and plots” (VG, 64).  
v. False prophets brought together revelation and religion.  Revelation called the people to submission.  Religion allowed the people to manipulate the word of God, and placed them above the divine.  True prophets operated solely out of revelation.

vi. False prophets selectively proclaimed themes from the revelation of God that they knew would comfort the people.  “They believed in God’s promises… but did not apply God’s warnings and threats to themselves” (VG, 63).  True prophets “opposed any human restriction on the freedom of God” (ibid, 64) – thus they wholeheartedly adhered to a theology of the sovereignty of God.
vii. False prophets lived and worked “for a human ideal, dream, vision, or institution” (ibid, 64).  This explained why the false prophets were quick to plot the demise of Jeremiah (Jer. 18:18); he prophesied against their message of comfort and victory.
viii. False prophets were “guardians of the status quo” (ibid, 65).  Therefore, they would not believe that God would reconstruct or reestablish his kingdom by the Spirit – they saw God establishing his kingdom through economic, social, power, cultural and military structures (65).    
2. The Prophetic Message
a. Eschatology and the NEW ERA OF SALVATION: Eschatology and prophecy mix.  The whole Bible, in fact, pertains to eschatology taken in this sense: “biblical teaching which gives humans a perspective on their age and a framework for living in hope of a new age” (VG, 88).  Indeed, the prophets announce the closure of one era and the opening of a new era.  There is continuity between new and old “as the new acts of grace flow out of the promises of God” but discontinuity as “God confirms an even grander fulfillment of his promises” (88-89).  We see eschatology in the prophetic message of Moses, who longed for the rest, peace and enjoyment of God’s protection in the Promised Land (new era), but dealt with the harsh realities of his own disobedience and Israel’s rebelliousness (old era).  Similarly, Jeremiah announced the end of the era of life in Israel but wrote of a promise of a new covenant (Jer. 31).   Isaiah, after denouncing the “obstinate people” (65:2) then proclaims a new era of salvation: “Behold, I will create new heavens and a new earth.  The former things will not be remembered, nor will they come to mind” (65:17).  
i. Remnant:  The new era of salvation was poured out on a remnant – the faithful and true Israelites who would survive the judgment and receive the promises of God.  How does God continue to bless His people even though they rebel?  He saves a remnant for himself.  Isaiah 10: 20 In that day the remnant of Israel, the survivors of the house of Jacob, will no longer rely on him who struck them down but will truly rely on the LORD, the Holy One of Israel.  21 A remnant will return, [2] a remnant of Jacob will return to the Mighty God.  22 Though your people, O Israel, be like the sand by the sea, only a remnant will return. Destruction has been decreed, overwhelming and righteous.
b. The Kingdom of God:  The prophets were unified by their proclamation of the sovereignty and freedom of God (Isa. 45:9-10; Jer. 13:16-17; 49:36; Ezek. 28:6-7).  Also, each new era of salvation heralded a greater fulfillment of God’s eventual full establishment of His kingdom on earth.  
c. The Day of the LORD:  While the prophets witnessed to a new era of salvation, they also announced His judgment.  “They declared that Yahweh holds the nations, peoples, and even Israel and Judah accountable and that the moment of accountability takes place in time.  He has reserved a day for judgment and wrath on all ungodliness” (VG, 45, italics added). 
d. Theocentricism: The prophets gloriously tell of God’s perfections and wonders.  And they bear witness to humanity’s need for God’s free and wonderful salvation in Jesus Christ.  

e. Progressiveness; While the prophets unfold one plan of redemption, the message transforms as historical contexts change.  The message from pre-exile to restoration to post-restoration transforms and we must read this message in light of changes in time.  Nevertheless, the message is bound by the power of one Spirit and one redemption.    
3. Reading the Prophets

a. Historical Context.  The prophets were “servants in time applying God’s word during crises in the covenant relation between God and his people” (VG, 73).  Therefore, the language, literary form, and subject matter were all pertinent to their contemporaries.  In order to read the prophets, we must understand in what historical context they wrote.
i. Pre-Exile:  During this period, the nations of Israel and Judah are warned continually to repent of their rebellion and ungodliness and turn toward God.  They are promised a new era of salvation, hope, and intimacy with God if they do.  Judgment is imminent in the exile (Assyrian – Israel; Babylonian – Judah), and the prophets cried out against injustice, corruption and apostasy.  For example, Isaiah and Micah condemned “Samaria’s power, pride, and pragmatism” (VG, 55) and warned that “what had happened in Israel was a foreboding sign of Jerusalem’s fall” (ibid, 55).  Still, the Israelites can be good figs (cf. Jeremiah 24) if they submit to God even in a foreign land.  
1. Prophets in Israel:  Jonah, Amos, Hosea
2. Prophets in Judah:   Isaiah, Joel???, Micah, Nahum, Zephaniah, Habakkuk, Jeremiah
ii. Exile: The people of God are now dispersed in Babylon (earlier, Assyria).  Will they submit to the syncretism of the Babylonians?  Will they remain faithful to Yahweh?  Will God ever bring deliverance?  A new era of salvation rises for these outcast exiles.  Ezekiel gives the dimensions of the new temple.  Jeremiah sees a new covenant of intimacy and knowledge of the Lord.  Daniel prophesies the fall of the kingdom of Babylon.  

1. Jeremiah, Ezekiel, Daniel, Obadiah 
iii. Post-exile:  The promises come true!  And the people of Israel are reunited in the Promised Land once again, with orders from the King to rebuild the Temple and the city of Jerusalem.  But, what will Israel do, now that it has been restored?  Will it remain faithful?  Again, an even greater new era of salvation and intimacy lies ahead.  And again, a warning of judgment for the ungodly.  “See, I will send you the prophet Elijah before that great and dreadful day of the LORD comes.  He will turn the hearts of the fathers to their children, and the hearts of the children to their fathers; or else I will come and strike the land with a curse” (Mal. 4:5-6).  
1. Haggai, Zechariah, Malachi, Joel???
b. Compenetration (concentric circles of fulfillment).  The message of the prophets, while addressing a certain point in history still is applicable to us today.  While we read these prophets in context, we must also understand that their prophecies do not end with a singular fulfillment.  They are all fulfilled in Christ, and then ultimately in the final kingdom where God rules and reigns on earth forever and everyone is brought before Him on the Day of Judgment.  The prophets’ words are fulfilled in greater and greater circles of fulfillment as time passes.  And while we must understand that these books addressed a people in time, they also pass to us and signal both warning and hope.  

i. Let’s take Hosea.  Hosea was written to Israel in 750 BC, but it also “functioned as God’s Word to the godly in Judah during the Assyrian crises, the Babylonian siege, and the subsequent exile” (VG, 80).  The godly interpreted the words as warning to Judah and not simply to Israel.  They saw it as the Word of God for them and drew comfort from Yahweh’s love.  Similarly, the exiles also read Hosea and drew comfort from Yahweh’s love and “received instruction as to how to find salvation in the Lord alone, and gained perspective on God’s sovereign rule over the nations” (VG, 81).  They hoped with Hosea in the “salvation to come” promised in 14:4-5.  The post-exilic community also benefited from Hosea – “they applied his message of repentance and loyalty to Yahweh to themselves” (ibid, 81).  And so we, too, apply that message to us today.  We see that Christ is the “love of God and the Divine Warrior incarnate.  He brings salvation, transformation, and also judgment” (VG, 81). 

ii. And so, too, Isaiah.  To Ahaz was promised a child whose birth would herald the destruction of the two kings.  That promise was fulfilled in Isaiah’s day (Isaiah 8:3-4).  But that promise heralded a greater promise to all the people of God.  Our Lord, born of the virgin Mary, saves us and delivers us from the penalty of sin and the enemy, death.   

iii. In addition, the eschatological nature of the prophets heralded the truth that their audience lived between the past acts of God and future promises of His work in redemptive history.  Similarly, we live between fulfillments: “During the present age the world is under God’s judgment, but the children of God already receive their Father’s goodness as tokens of the glory awaiting them” (VG, 90).      
THE MAJOR PROPHETS:

ISAIAH

1. Famous Passages (you might have heard of Isaiah because of these verses):

a. Ch. 7:  14 Therefore the Lord himself will give you [3] a sign: The virgin will be with child and will give birth to a son, and [4] will call him Immanuel. [5] 15 He will eat curds and honey when he knows enough to reject the wrong and choose the right. 
b. Ch. 9:  6 For to us a child is born, to us a son is given, and the government will be on his shoulders.  And he will be called Wonderful Counselor, [2] Mighty God, 
Everlasting Father, Prince of Peace.  7 Of the increase of his government and peace 
there will be no end.  He will reign on David's throne and over his kingdom, 
establishing and upholding it with justice and righteousness from that time on and forever.  The zeal of the LORD Almighty will accomplish this. 
c. Ch. 40:  28 Do you not know?  Have you not heard?  The LORD is the everlasting God, 
the Creator of the ends of the earth.  He will not grow tired or weary, and his understanding no one can fathom.  29 He gives strength to the weary and increases the power of the weak.  30 Even youths grow tired and weary, and young men stumble and fall; 31 but those who hope in the LORD will renew their strength.  They will soar on wings like eagles; they will run and not grow weary, they will walk and not be faint.

d. Ch. 49:  6 he says: "It is too small a thing for you to be my servant to restore the tribes of Jacob and bring back those of Israel I have kept.   I will also make you a light for the Gentiles, that you may bring my salvation to the ends of the earth."

e. Ch. 53 (the whole).  A sample:  1 Who has believed our message and to whom has the arm of the LORD been revealed?  2 He grew up before him like a tender shoot, 
and like a root out of dry ground.  He had no beauty or majesty to attract us to him, 
nothing in his appearance that we should desire him.  3 He was despised and rejected by men, a man of sorrows, and familiar with suffering.  Like one from whom men hide their faces he was despised, and we esteemed him not.  4 Surely he took up our infirmities and carried our sorrows, yet we considered him stricken by God, 
smitten by him, and afflicted. 5 But he was pierced for our transgressions, 
he was crushed for our iniquities; the punishment that brought us peace was upon him, and by his wounds we are healed.  6 We all, like sheep, have gone astray, 
each of us has turned to his own way; and the LORD has laid on him the iniquity of us all.
f. Ch. 61:  1 The Spirit of the Sovereign LORD is on me, because the LORD has anointed me to preach good news to the poor.  He has sent me to bind up the brokenhearted, 
to proclaim freedom for the captives and release from darkness for the prisoners, 
2 to proclaim the year of the LORD's favor and the day of vengeance of our God, 
to comfort all who mourn, 3 and provide for those who grieve in Zion- to bestow on them a crown of beauty instead of ashes, the oil of gladness instead of mourning, 
and a garment of praise instead of a spirit of despair.  They will be called oaks of righteousness, a planting of the LORD for the display of his splendor.
g. Ch. 64:  17 "Behold, I will create new heavens and a new earth.  The former things will not be remembered, nor will they come to mind.  18 But be glad and rejoice forever 
in what I will create, for I will create Jerusalem to be a delight and its people a joy. 
19 I will rejoice over Jerusalem and take delight in my people; the sound of weeping and of crying will be heard in it no more.
2. Historical Context:  
a. Isaiah was a resident of Jerusalem, beginning his prophetic ministry in the year that King Uzziah died (some time around 740 BC).  His ministry extended through the reigns of Jothan, Ahaz, and Hezekiah and he probably lived through Manasseh’s wickedness.  Isaiah lived at the time of the rise of Assyrian power, and warned King Ahaz of Judah against forming an anti-Assyrian alliance with the Northern Kingdom and Syria.  When the alliance turned against Ahaz, he turned to Tiglath-pileser, the Assyrian king, for help.  According to Longman and Dillard, “this show of weakness on Ahaz’s part was an invitation to assert Assyrian dominance over Judah (2 Chron. 28:16-21)” (IOT, 276).  Although later Judah was miraculously delivered from the Assyrian Sennacherib (Isaiah predicted this, too!), “Hezekiah was reduced to paying tribute to [him]” (IOT, 276).  Finally, Isaiah was the prophet who told Hezekiah that everything Hezekiah had shown the Babylonian envoys would be carried off to that land, effectively predicting the exile.     

b. Biblical Context: 2 Kings 15-21; 2 Chronicles 26-30.     

3. Message & Themes:
a. MESSAGE:  Isaiah name in Hebrew is Yes„aàya„hu, meaning “Yahweh is salvation. “ “The meaning of the name Isaiah… sums up the prophecy: Yahweh delivers!” (VG, 288).  He is often called the “Evangelical Prophet” because he speaks so often of the salvation and redemptive work of Christ.  Keathley cites Gleason Archer: 

Appropriately enough, the basic theme of Isaiah’s message is that salvation is bestowed only by grace, by the power of God, the Redeemer, rather than by the strength of man or the good works of the flesh. The holy God will not permit unholiness in His covenant people, and will therefore deal with them in such a way as to chasten and purge them and make them fit to participate in His program of redemption. Isaiah sets forth the doctrine of Christ in such full detail that he has rightly been described as “the evangelical prophet.” Deeper Christological insights are to be found in his work than anywhere else in the Old Testament.

b.  THEMES:  

i. God as the Holy One of Israel:  According to Longman and Dillard, Isaiah’s vision of the holy Lord, “seated, high and exalted, on his throne, surrounded by seraphs calling out ‘Holy, holy, holy is the LORD Almighty” (276) set the tone for his ministry.  His “favorite designation for God” is “the Holy One of Israel” (1:4; 5:19. 24; 10:17. 20; 12:6; 17:7; 29:19, 23; 30:11-12, 15; 31:1; 37:23; 40:25; 41:14, 16, 20; 34:3, 14-15; 45:11; 47:4; 48:17; 49:7; 54:5; 55:5; 60:9) (IOT, 276).  This designation occurs only six times elsewhere in the OT.  Isaiah realized that from the beginning of his call, God’s command to the Israelites in Leviticus “Be holy as I am holy” was not followed, and the nation wallowed in rebellion and sin.  He lived among a “people of unclean lips” (6:5).
ii. God as Savior and Redeemer:  Indeed, Isaiah is the “Evangelical Prophet” – he speaks of a Holy God, but also a God who would deliver His people and not abandon them to destruction.  He promised through Isaiah salvation from the Syro-Ephraimite coalition, Assyria, and Babylon.  And He also promised restoration.  “Instead of a blind and deaf nation, they would become ‘the Holy People’; instead of being held in bondage, they would become ‘the Redeemed of the Lord’; instead of rejected, ‘Sought After’; instead of barren and depopulated, ‘the City No Longer Deserted’ (62:12)” (IOT, 277).  This redemption would be a work of grace by a gracious Father (63:16).
iii. Remnant:  God would preserve a remnant of faithful and true Israelites, purified and set apart as the “nucleus for the continuation of… the people of God” (ibid, 277).  While the nation suffered divine judgment, God preserved a small number for Himself who would inherit the blessings of the promise and embrace the “new era of salvation.”  While desolate and abandoned (“a shelter in the vineyard” (1:8-9), “the stump of a felled tree” (6:13)), God also promised election, grace, and mercy – a righteous Branch for the Davidic line (4:2-3; 11:1-16).  Isaiah’s own son’s name was prophetic for the return of this purified people: Shear-Jashub (“a remnant will return” – 7:3) (IOT, 278).  Remnant also heralded judgment – though the remnant would remain, the others would be punished.  Isaiah also spoke of the mission of the remnant: 1) “to call ethnic Israel to participate in the new grace of God, the restoration and the new community” (VG, 278) and 2) “to carry the light of God’s revelation and redemption to the nations: ‘I will also make you a light for the Gentiles…’ (49:6)” (ibid, 278).  
iv. The Servant of the Lord:  Isaiah boasts four “servant songs” in chapters 40-66 that describe the servants of the Lord, whether referring to remnant, a particular person, or the Messiah.  The nation of Israel (the purified remnant) is called servant in 41:8-9; 44:1-2, 21; 45:4; 48:20; 49:3-6.  Postexilic prophets quickly recognized, however, that the purification of Israel through the exile still yielded a remnant full of injustice and sin.  The servant also refers to a reality far greater than the faithful people of God, because Isaiah “individualized” the Servant (44:24; 46:3; 49:1).  Jesus was the embodiment of the true remnant, a suffering servant without sin, who underwent judgment (the cross), experienced exile (forsaken by God at the cross), and was restored to life.  Isaiah points to a resurrected Savior as “the focus of the hopes of the continued existence of the people of God in a new kingdom, a new Israel of Jew and Gentile alike” (IOT, 279).   
v. The Spirit of the Lord:  Throughout the OT, the Spirit is “the spirit that inspires and enables the prophets” (IOT, 280).  In the same way, the Spirit of God in Isaiah gives wisdom and understanding (11:2), empowers the Lord’s servant to proclaim the Good News (61:1), and makes “possible the announcing of the purposes of God (48:16)” (ibid, 280).  The Spirit also brings restoration, order, and “re-creation” out of the desolation of exile and sin (ibid, 280).  
vi. God’s Rule Over History:  “Isaiah exults in the sovereign rule of God over the course of history” (IOT, 280) and marvels at God’s ability to call something out beforehand, cause it to be fulfilled, and bring his purposes to reality.  Throughout the sum of Isaiah, He is the mover of history and nothing can thwart His plan.  “What I have said, that will I bring about; what I have planned, that will I do.  Listen to me, you stubborn-hearted, you who are far from righteousness.  I am bringing my righteousness near, it is not far away; and my salvation will not be delayed.  I will grant salvation to Zion, my splendor to Israel” (Isa. 46:11-13).  God demonstrated His sovereignty and trustworthiness in fulfilling a promise of deliverance from Sennacherib, eventual salvation from Babylon, and finally the final redemption of His people through His suffering Servant, Jesus.  “Because he had spoken with power and authority before past events, God can be believed when he speaks about the future” (IOT, 280).  
4. Authorship & Structure:
a. Authorship:  With the prophetic books, we will generally not address the issue of authorship, because the superscriptions tell us who wrote the book, and where and when the books take place.  The authorship of Isaiah, however, bears closer scrutiny because debate has raged over the composition and unity of the book.  Many scholars believe that Isaiah was written by two authors: Isaiah wrote the first half (1-39), and another author completed the rest (40-66).  Some have even gone so far as to say that multiple authors composed the latter portion of the book.  Why?  They believe the first portion was written by Isaiah in Jerusalem during the eighth century, who predicted the exile in the future.  The second portion was written presumably by an exilic author who considered the exile as given and predicted the restoration of Israel.  Moreover, these scholars cite marked differences in theology, language, and style.  The first portion references the messianic king.  The second replaces that king with “the Servant of the Lord” and makes no mention of that messianic king.  The first author pales in comparison to the second author’s “lyric, flowing, impassioned, hymnic” style (IOT, 270).  What do the conservative scholars say to these arguments?  They disagree for the following reasons:
i. Themes and Vocabulary:  Referencing Jewish scholar Margalioth, Longman and Dillard state: “there [is] not a single chapter in Isaiah 1-39 that [is] not reflected in Isaiah 40-66 and … hundreds of words and phrases peculiar to the book of Isaiah occur in both halves” (IOT, 271).  Margalioth finds fifteen different subject areas that had “common designations” in both halves of Isaiah: God, Israel, introductory formulae for oracles, pairing Zion and Jerusalem, the ingathering of exiles, messages of consolation, etc. (IOT, 271).  

ii. Dependence on Isaiah by other prophets:  Zephaniah, Nahum, and Jeremiah “contain passages quite similar to utterances in Isaiah 40-66” (ibid, 272).  These prophets were preexilic.  This is a good argument for dating the second half of Isaiah at the same time of the first.
iii. New Testament citations:  The NT cites Isaiah by name twenty times “and such citations include references to both halves of the book” (IOT, 272).  For example, in Acts 8, Luke records an exchange between Philip and the Ethiopian eunuch; Luke tells us that the eunuch was reading from the book of Isaiah.  The passage?  Isaiah 53:7-8.

iv. Superscriptions:  The superscriptions (first few verses) that begin each prophetic book (with the notable exceptions of Lamentations and Daniel) tell us author and historical context: “in each case the heading is most naturally understood as providing the name of the prophet whose utterances were found in the book” (IOT, 272).  As believers committed to the infallibility and inerrancy of Scripture, we take those superscriptions as the very Word of God.  The superscription places the authorship of the book squarely in the hands of Isaiah.
b. STRUCTURE:

I. Prophecies of Denunciation and Judgment (1:1-39:8)

A. Prophecies Against Judah (1:1-12:6)

1. The Condemnation of Judah (1:1-5:30)

2. The Commission of the Prophet (6:1-13)

3. The Coming of Messiah (7:1-12:6)

B. Prophecies Against Gentile Nations (13:1-23:18)

1. Against Babylon (13:1-14:23)

2. Against Assyria (14:24-27)

3. Against Philistia (14:28-32)

4. Against Moab (15:1-16-14)

5. Against Damascus and Her Ally, Israel (17:1-14)

6. Against Ethiopia (18:1-7)

7. Against Egypt (19:1-20:6)

8. Against Babylon (21:1-10)

9. Against Edom (21:11-12)

10. Against Arabia (21:13-17)

11. Against Jerusalem (22:1-25)

12. Against Tyre (23:1-18)

C. Prophecies of the Day of the Lord (24:1-27:13)

1. Judgments of the Tribulation (24:1-23)

2. The Triumphs and Blessings of the Kingdom (25:1-27:13)

D. Prophecies Against Israel and Judah (Woes and Blessings) (28:1-35:10)

1. Woe on Samaria (28:1-29)

2. Woe on Judah (29:1-31:9)

3. Behold Messiah and His Kingdom (32:1-20)

4. Woe to Assyria, the Spoiler of Jerusalem (33:1-24)

5. Woe to the Nations (34:1-17)

6. Behold the Coming Kingdom (35:1-10)

E. Prophecies Against Sennacherib (36:1-39:8)

1. The Taunt from Assyria (36:1-22)

2. The Truth from God (37:1-7)

3. The Threat from Assyria (37:8-35)

4. The Triumph over Assyria (37:36-38)

5. The Sickness of Hezekiah (38:1-22)

6. The Stupidity of Hezekiah (39:1-8)

II. Prophecies of Comfort or Consolation (40:1-66:24)

A. Prophecies of Israel’s Deliverance and the Greatness of God (40:1-48:22)

B. Prophecy of Israel’s Deliverer; the Salvation of the Suffering Servant (49:1-57:21)

C. Prophecies of Israel’s Glorious Future; God’s Program for Peace (58:1-66:24)

5. Approaching the NT:
a. As stated before, Christ is the nucleus now of the true people of God.  He is the embodiment of the remnant.  Christ summons the flock to Himself (Dan. 7:22, 27; Luke 12:32); Christ appoints twelve judges for the new age (Matt. 19:28); Christ establishes the church as the new Israel, “a chosen race, a royal priesthood, a holy nation, God’s own people” (1 Peter 2:9).  And He bore the weight of judgment to usher in a new era of salvation.  See IOT, 279 for more discussion on this.
b. Isaiah abounds with rich allusions to the NT.  John the Baptist was the voice crying in the wilderness (Isa. 40:3).  Isaiah predicted Christ’s virgin birth (7:14).  Jesus referenced Isaiah in describing the obstinacy of the nation of Israel (Matt. 13:13-15 to Isa. 6:9-10).  Jesus was the Suffering Servant.  And Jesus used Isa. 61 to inaugurate His ministry.  John saw the glory of the LORD in Isa. 6 as the glory of Jesus (John 12:41); see IOT, 283.  Truly Isaiah was the “Evangelical Prophet” heralding the salvation to come in Christ.  We can mine Isaiah for these allusion and worship our God who had always planned to bring about His salvation for us through Christ.  We see it in Isaiah, and we see it now in the NT.  
c. Isaiah also is rich in NT themes.  Eschatology:  Isa. 65 speaks of a new heaven and earth – just as Revelation promises this in Rev. 21-22.  Divine Armor:  Eph. 6 and Isa. 59:15-17.  Hypocrisy: Matt. 23 and Isa. 58:1-14.  Gentile Inclusion in the new Israel: Rom. 15:12, 10:10 and Isa. 11:10, 65:1.    
JEREMIAH

1. Famous Passages:  

a. Ch. 23:  28 Let the prophet who has a dream tell his dream, but let the one who has my word speak it faithfully. For what has straw to do with grain?" declares the LORD.29 "Is not my word like fire," declares the LORD, "and like a hammer that breaks a rock in pieces?
b. Ch. 29:  11 For I know the plans I have for you," declares the LORD, "plans to prosper you and not to harm you, plans to give you hope and a future. 12 Then you will call upon me and come and pray to me, and I will listen to you. 13 You will seek me and find me when you seek me with all your heart. 14 I will be found by you," declares the LORD, "and will bring you back from captivity. [2] I will gather you from all the nations and places where I have banished you," declares the LORD, "and will bring you back to the place from which I carried you into exile."
c. Ch. 31:  33 "This is the covenant I will make with the house of Israel after that time," declares the LORD.  "I will put my law in their minds and write it on their hearts. 
I will be their God, and they will be my people.  34 No longer will a man teach his neighbor, or a man his brother, saying, 'Know the LORD,' because they will all know me, from the least of them to the greatest," declares the LORD.  "For I will forgive their wickedness and will remember their sins no more."

2. Historical Context:  Jeremiah (ministry from 627 BC to 585 BC) lived in an intensely active period of history.  The Assyrians, who had dominated the “ancient Near East” for two centuries and had subjected Israel (The Northern Kingdom) to exile and humiliation were passing quickly out of power and the Babylonians and Egyptians were vying for control.  The Babylonians had captured Nineveh in 612 and the Egyptians were pressing north through Israel.  It was during this Egyptian march that Josiah died; the King of Judah attempted to block the Egyptians at Megiddo and was killed in battle.  Josiah’s son Jehoiakim played “power politics” with both the Egyptians and Babylonians until his failure to pay tribute caused the Babylonians to lay siege to Jerusalem.  When Jerusalem was captured, Nebuchadnezzar placed Mattaniah, another son of Josiah, on the throne, changed his name to Zedekiah, and carried Jehoiakim’s successor, son Jehoichin, off to Babylon along with the royal court and leading citizens.  Jeremiah’s ministry began thirteen years into Josiah’s reign.  He witnessed the people of God tossed between the two empires and saw the destruction of Jerusalem.  Jeremiah loved Judah and the sin and rebellion of his country as well as the terror of the exile broke his heart.  He is often called “The Weeping Prophet.”  “In the midst of it all, Jeremiah was called to proclaim the word of God, first offering God’s blessing if the nations would repent, but then assuring her of a future restoration when divine judgment could no longer be averted” (IOT, 287).  Jeremiah’s short life probably ended in Egypt.       
3. Message & Themes:
a. MESSAGE:  We have in our hands the honest and authentic cries of a reluctant prophet who thought himself too young (1:6), wept unceasingly for his people (9:1), was beaten, tortured, and reviled by his fellow Judahites (11:18-23; 12:6; 18:18; 20:1-3; 26:1-24; 37:11-38:28), but was obedient and faithful to the end.  Jeremiah’s name means “Jehovah establishes” but it can also mean “to throw” or “to hurl” – which could mean “’hurling’ the prophet into a hostile world or of ‘throwing down’ the nations in divine judgment for their sins” (Keathley).  Shining through the message of judgment on Judah and the nations is a message of hope and restoration if the nation would repent (earlier in his preaching – the temple sermon one example in 7:1-5) or submit (later in his preaching – the good and bad figs in 24).  Like VanGemeren has already told us, Jeremiah is eschatological: it stands at the end of one era and heralds a new era of salvation (Jer. 30-33).
b. THEMES: 

i. Jeremiah’s God:  Jeremiah called the people of God to the Yahweh who had been faithful to them.  He did not introduce any new ideas about God, but reinforced His fidelity, sovereignty, and dominion.  “Yahweh was the living God, the source of life-giving waters” (IOT, 297).  Jeremiah saw a God who ruled over all of His creation, over every people, every nation.  Like Moses, Jeremiah was sent to be a “prophet to the nations” (1:4).  Indeed, “Jeremiah’s extended oracles against foreign nations are a testimony to the prophet’s confidence in Yahweh’s universal rule” (IOT, 298).  And God’s sovereignty and holiness worked hand in hand as He called the nations to repent of their sin and opposition.  Jeremiah also reveled in God’s mercy and patience (3:12; 13:14; 15:16 and the Book of Consolation 30-33).  He also, with Hosea, gloriously preached Yahweh’s lovingkindness (2:2).   
ii. The People and the Covenant:  Jeremiah relentlessly preached to a people who were unfaithful and too secure in their covenant with God.  Yes, God had uniquely called Israel His own. Yes, God had called the nation His “firstfruits” (2:3), “choice vine” (2:21), his beloved bride (2:2; 3:14), his vineyard (12:10), and his own inheritance (12:7-9) (IOT, 298).  But the covenant would not stand if Israel did hot heed the Mosaic commands.  Jeremiah called Judah a harlot.  But even here, Jeremiah recognizes the mercy and grace of God in His covenant with David – God would still “make a new covenant with David and his descendants” (IOT, 299).  “’The days are coming,’ declares the LORD, ‘when I will raise up to David a righteous Branch, a King who will reign wisely and do what is just and right in the land.  In his days Judah will be saved and Israel will live in safety’” (23:5-6a).
iii. God’s Word: The authentic and powerful Word of God issued from Jeremiah’s lips just as Moses declared it would for all the prophets who followed him in Deuteronomy 18:18.  The LORD tells Jeremiah: “Now, I have put my words in your mouth” (1:9).  Indeed, he could not hold it in: “his word is in my heart like a burning fire, shut up in bones” (20:8).  Jer. 23:29: “’Is not my word life fire,’ declares the LORD, ‘and like a hammer that breaks a rock in pieces?’”  Jeremiah’s prophecies of destruction for Babylon and other nations, his oracles concerning Judah and Egypt were confirmed in history and proved as God’s Word, despite the poisoned tongues of opposing false prophets who contradicted him.    

iv. A Second Moses:  Many have noted the similarities between Moses and Jeremiah.  Just as God had put the words in Moses’ mouth to speak (Deut. 18:18), so too Jeremiah.  And just as Moses had been called not only to Israel, but to a gentile nation (Ex. 3:10), so too Jeremiah was a prophet to “the nations” (1:4).  Moses and Jeremiah are also found protesting their call to the LORD; Moses cites his inelegant speech, Jeremiah his age.  Like Moses, Jeremiah intercedes for his people (21:1-2; 37:3; 42:2-4), but unlike Moses, Jeremiah is commanded to stop praying for the people of God (7:16).  Judgment is inevitable!   VanGemeren sees Jeremiah as a “new” Moses who completes the curses laid out by Moses in the Pentateuch and announces the end of the Mosaic era (VG, 294-5) and the beginning of a new era (Jer. 31) that he himself would not be able to enter (like Moses and Canaan).  
v. Hope for the Future:  The passage that Jeremiah is perhaps most famous for is 29:11: “I know the plans I have for you… plans to prosper you and not to harm you, plans to give you hope and a future.”  Ringing through the brokenhearted lament of Jeremiah is hope for the future.  Jeremiah’s symbolic purchase of the field heralds this hope: Israel would be fully restored!  A Righteous Branch would be given to Israel, and the LORD would call him “The LORD our righteousness.”  All this from the grace and mercy of Yahweh! 

4. Structure:  Jeremiah can be considered in many ways a “book of books” (IOT, 294).  VanGemeren sees Jeremiah as a collection of anthologies, designed to give “the generation of the Exile an anthology of Jeremiah’s preaching and life” (VG, 294).  While many scholars have puzzled over its structure, VanGemeren sees a clear ordering when rhetorical analysis is employed.    
a. STRUCTURE (VG, 293)

i. Prophecies and poems of Jeremiah, 1-20

ii. Historical narratives from the time of Jehoiakim and Zedekiah, 21-36

iii. Events immediately prior to and following the fall of Jerusalem, 37-45

1. Book of Consolation, 30-33 (IOT, 294).  

iv. Oracles against the nations, 46-51

v. Historical Appendix, 52

b. LITERARY CONCERNS:

i. Jeremiah, like prophets who will follow him in the canon, made use not only of story and poetry, but also used physical symbols to illustrate his points (IOT, 296).  A rotted linen belt showed how Judah would become useless (Chapter 13); an earthenware jug was smashed just as city and people would be destroyed (Ch. 19); Jeremiah wore a yoke symbolizing Nebuchadnezzer’s rule over other nations (Ch. 27); he also bought a field showing the Judahites that they would again inhabit and buy land in Israel again (Ch. 32).  Jeremiah also remained celibate all his days at the command of the Lord (16:1-3).
ii. Jeremiah and Hosea seem to be closely linked.  It is probable that Jeremiah drew from Hosea in describing Israel as an unfaithful wife (3:1-5 and Hosea 2:14-15).  Jeremiah also cites Hosea 10:12 when he instructs the Israelites to “break up your unplowed ground…” (IOT, 297). 

5. Approaching the NT:
a. Christ is gloriously foreshadowed in Jeremiah.  And while the Righteous Branch probably refers to Zedekiah on one level, it definitively points to our Righteous Messiah and King, Jesus, who rules our lives now with grace and mercy, calling us to holiness, but who will also rule over the heavens and earth in the coming age (See Revelation).  The new covenant is fulfilled in Jesus: Jesus makes possible 31:33-34.
b. Jeremiah also prefigures Christ.  Jeremiah, the Weeping Prophet, foreshadows a weeping Jesus over Jerusalem.  Both Jeremiah and Jesus (also Micah) warn the people about the impending destruction of the temple and city.  And Jeremiah’s temple sermons (7 and 26) foreshadow Jesus’ sermons to a stubborn religious contingent (Matt. 23:29-24:2).  In fact, Jesus’ cleansing of the temple “draws its rationale from Jeremiah (7:11; Matt. 21:13)” (IOT, 301).  Is it any wonder that the people of Jesus’ time associated Jesus with Jeremiah (Matt. 13:14)?  Jeremiah also considered himself a lamb for the slaughter (11:19); Jesus was THE Lamb who was slaughtered.  
c. OTHER NT REFERENCES:  Paul read Jeremiah 18 and “took the lessons from Jeremiah’s visit to the house of a potter as instruction about God’s sovereignty in his calling of the Gentiles” (IOT, 301).  Stephen referenced Jeremiah 6:19 and 9:26 to indict the Sanhedrin just before he was stoned.  

LAMENTATIONS

1. Famous Passages:  

a. Ch. 3: 22Because of the LORD's great love we are not consumed, for his compassions never fail.  23 They are new every morning; great is your faithfulness.  24 I say to myself, "The LORD is my portion; therefore I will wait for him."  25 The LORD is good to those whose hope is in him, to the one who seeks him; 26 it is good to wait quietly for the salvation of the LORD.  27 It is good for a man to bear the yoke 
while he is young.

2. Historical Context:  Lamentations was probably anonymous.  Tradition attributes the book to Jeremiah, but it must be noted that the Hebrew Bible does not even associate the book with him, “since the book is found in the third part of the canon, the writings (Ketubim) and not with Jeremiah in the second, the prophets (Nebi’im)” (IOT, 304).  The book is part of the Megilloth, those books associated with Hebrew festivals.  The Greek Septuagint sees Jeremiaic authorship as it places the book right behind Jeremiah and adds this to the beginning of the book: “And it came to pass that Jeremiah sat weeping and composed this lament over Jerusalem…”  However, Jeremiaic authorship, while not impossible, is not necessary to understanding the book nor does “the text insist upon it” (IOT, 304).  What is certain is the period of time when the book was constructed:  during the exile.  Judah, caught between two warring powers, alternately rebelled and catered to the Egyptians and Babylonians.  After Babylon crushed the Egyptians at Carchemish in 605 BC and chased them back to their land, Nebuchadnezzar made Jehoiakim, Josiah’s son, his vassal and Judah a Babylonian province.  When Jehoiakim tried to enlist the Egyptians to help them to rid themselves of Babylon, Nebuchadnezzar came back to Judah and reestablished his power.  He placed another son of Josiah as king, but when that son rebelled against Babylon, Jerusalem was destroyed.  IOT, 305: “Lamentations was written in reaction to the physical devastation of the city and expresses the psychological and spiritual anguish over God’s abandonment of his people and his hostility toward them.”     

3. Message & Themes

a. MESSAGE: Lamentations is “a communal lament” (IOT, 306).  The book is “a composition whose verbal content indicates that it was composed to be used by and/or on behalf of a community to express both complaint, and sorrow and grief over some perceived calamity, physical and cultural, which had befallen or was about to befall them and to appeal to God for deliverance” (IOT, quoting Ferris, 306).  Lamentations is written in response to the destruction of Jerusalem in 587 BC; it shows the devastation of the people of Israel, but also clearly demonstrates the sovereignty of God.  He is the One who ordered and arranged this because of the rebellion of His people.  IOT, 311: “The theological purpose of Lamentations is to acknowledge God’s judgment against Jerusalem and move him to intercede for and restore… his people.”
b. THEMES:  

i. Corporate Suffering.  Much like Job addresses the suffering of an individual, Lamentations addresses the suffering of a nation punished by God.  Most scholars agree that the individual in Lamentations is a representative of the people of Israel, standing for the collective whole (IOT, 310).  
ii. Covenant.  Lamentations is certainly a demonstration of the faithfulness of God to His covenant and to the blessings and curses that attend it.  Deuteronomy 28 could not be clearer: “If you do not obey the LORD your God… the LORD will bring a nation against you from far away, from the ends of the earth, like an eagle swooping down…” (vv. 15. 49).  

iii. Divine Warrior.  God fights as Warrior for His people.  But He also fights against them, due to their sin.  Behind Babylon is the hand of God – the exile is not a random happenstance.  Lamentations unabashedly credits their fate to Him: “he has poured out his wrath like fire on the tent of the Daughter of Zion…” (2:4).       

iv. The Compassion of God.  Hope still rings, however faintly, for the people of God: “the poet expresses his assurance that God does not abandon those who turn to him for help” for “his compassion is greater than his anger” (IOT, 312).  The middle chapter is glorious.  Yet we must not forget – Lamentations ends on an uncertain note: “Restore us to yourself, O LORD, that we may return; renew our days as of old unless you have utterly rejected us and are angry with us beyond measure” (5:21-22).  
4. Structure (From IOT, posited by W. Kaiser):  Lamentations is written in a semi-pyramidic style, with the third chapter being the climax of the book.  Chapter 5 ends with a plaintive plea for uncertain divine deliverance: “we have the hope, not the fact, of reconciliation” (IOT, 308).  

Chapter 3: The Compassions of God

Chapter 2: The Wrath of God
Chapter 4: The Sins of All Classes

Chapter 1: The City




Chapter 5: The Prayer

5. Approaching the NT:
a. Divine Warrior:  Clearly God is the enemy in Lamentations – He is justified in His judgment of Israel.  But still this theme carries through in the positive sense to the NT.  Christ is the Divine Warrior who will shoulder our sin and blame and vanquish Satan.  

b. Suffering:  We mentioned the parallels between Lamentations and Job.  Job, however, was innocent.  The people of God were not.  And the exile stands as a reminder of this.  Throughout church history, “the suffering of Israel at the time of the Exile” has been seen as an anticipation of “Christ’s hanging on the cross” (IOT, 312) – the sin is ours, not His.  As we read Lamentations, we can read the suffering of a nation under judgment and thank God that Christ our Divine Warrior was also Savior, bearing the wrath and judgment of God for our sake.

EZEKIEL

1. Famous Passages:  

a. Ch. 36:  24 "'For I will take you out of the nations; I will gather you from all the countries and bring you back into your own land. 25 I will sprinkle clean water on you, and you will be clean; I will cleanse you from all your impurities and from all your idols. 26 I will give you a new heart and put a new spirit in you; I will remove from you your heart of stone and give you a heart of flesh. 27 And I will put my Spirit in you and move you to follow my decrees and be careful to keep my laws. 28 You will live in the land I gave your forefathers; you will be my people, and I will be your God. 29 I will save you from all your uncleanness. I will call for the grain and make it plentiful and will not bring famine upon you. 30 I will increase the fruit of the trees and the crops of the field, so that you will no longer suffer disgrace among the nations because of famine.
b. Ch. 37:1-14.  A sample:  1 The hand of the LORD was upon me, and he brought me out by the Spirit of the LORD and set me in the middle of a valley; it was full of bones. 2 He led me back and forth among them, and I saw a great many bones on the floor of the valley, bones that were very dry. 3 He asked me, "Son of man, can these bones live?"  I said, "O Sovereign LORD, you alone know."  4 Then he said to me, "Prophesy to these bones and say to them, 'Dry bones, hear the word of the LORD! 5 This is what the Sovereign LORD says to these bones: I will make breath [1] enter you, and you will come to life. 6 I will attach tendons to you and make flesh come upon you and cover you with skin; I will put breath in you, and you will come to life. Then you will know that I am the LORD.' "

c. Ch. 47:  1 The man brought me back to the entrance of the temple, and I saw water coming out from under the threshold of the temple toward the east (for the temple faced east). The water was coming down from under the south side of the temple, south of the altar. 2 He then brought me out through the north gate and led me around the outside to the outer gate facing east, and the water was flowing from the south side… 12 Fruit trees of all kinds will grow on both banks of the river. Their leaves will not wither, nor will their fruit fail. Every month they will bear, because the water from the sanctuary flows to them. Their fruit will serve for food and their leaves for healing."

2. Historical Context:  Ezekiel was the son of a priest, destined for priesthood, when the LORD called him into prophetic ministry during the fifth year of the exile of Jehoiachin (ca. 592 BC).  Of course, exiled in Babylon, Ezekiel could not fulfill his priestly duties as he was far removed from the temple and the city of Jerusalem.  But we see his priestly concern radiating through passages indicting the idolatrous elders of Israel and chronicling the devastating departure of the Presence of God from the temple.  Ezekiel lived among the upper crust of Jewish society – people who hoped for a short exile so they could return to their considerable wealth in Israel.  Ezekiel’s message countered that hope: the exile would be long and the city would be destroyed.  Ezekiel probably grew up around the time of Josiah, so he was able to witness that king’s righteous rule.  He also saw the falling fortunes of a crumbling Assyrian empire and was a teenager when Josiah was killed by the Egyptians.  He probably heard the preaching of Jeremiah and “may have known the ministries of Habakkuk and Zephaniah” (IOT, 315).  But Ezekiel’s ministry was mainly during the exile.      
3. Message & Themes:
a. MESSAGE:  Ezekiel, like the other prophets, preached a message of judgment and salvation.  The structure of the book (see below) began with woes on Jerusalem and Judah, shifted to the oracles against foreign nations and then issued forth with blessing and hope – a new army and a new home for the Presence of the LORD.
b. THEMES:

i. The Holiness and Transcendence of God:  Ezekiel is full of the transcendent LORD – He who calls angels and warriors to do His bidding.  Ezekiel’s vision of God is glorious, but even that vision is only an “appearance of the likeness of the glory of the LORD” (IOT, 325); God is so transcendent, Ezekiel cannot see him face to face.  When Ezekiel receives revelation, it is often through an “angelic guide.”  This transcendent God was also a holy God; “chapters 4-24 are devoted largely to oracles announcing that God will no longer ignore the sin of the nation” (IOT, 325).  The exile would produce a purified remnant, but until then the nation would sit in judgment.  

ii. The Grace and Mercy of God:  Despite the terror of judgment, God would not turn His back on His sovereign election of the nation of Israel.  The remnant would experience restoration and the fulfillment of the promises made to the covenant community.  “God would again be in their midst (48:35; cf. 11:20; 14:11; 36:28; 36:23, 27)” (IOT, 325).  He would return to the temple and “give to his people a new heart and a new spirit” (36:24-28).  
iii. The Sovereignty of God:  Ezekiel makes clear that the destruction of Jerusalem and the exile was not a failure on the part of the LORD to protect His people.  Ezekiel shows a nation in exile that God was in control at all times and that He was LORD over every circumstance and every nation.  Chapters 25-32 demonstrate His Lordship over the earth.  Also, littered throughout the book of Ezekiel is the phrase: “they/you will know that I am the Lord” showing that the fulfillment of Ezekiel’s words would cause Israel and the nations to know that Yahweh was LORD.    
iv. Individual Responsibility:  More than any prophet that preceded him, Ezekiel connects the exile to the sin and rebellion of the people of Israel (cf. 18:1-32; 33:10-20).  Their sin contributed to the destruction of Jerusalem and the temple (IOT, 326).  
4. Issues in Ezekiel:
a. Was Ezekiel clinically insane?  Freudian E.C. Broome offered this scathing assessment of Ezekiel: “’…a true psychotic’ characterized by ‘a narcissistic-masochistic conflict, with attendant phantasies of castration and unconscious sexual regression’” (IOT, 319).  True or false?  After all, combing through Ezekiel, we find the prophet laying motionless for long periods (Ch. 4), dumb and mute (Ch. 3, 24, 33), emotionally immovable by his wife’s death (Ch. 24), and engaged in “bizarre conduct” (Ch. 4, 5, 12) (IOT, 319).  But we must remember that just as preachers use story and illustration to aid their sermons, the Israelite prophets used symbols to capture their audience.  “Israel’s prophets more often used props and presented their sermons in symbolic actions” (IOT, 319).  Indeed, “rather than find his behavior peculiar or appalling, we ought to see in it the depths of his commitment to God and to his people and to appreciate the way in which the prophet was bearing the shame that so often accompanied proclaiming God’s Word” (IOT, 319).  
b. Does Ezekiel make reference to cold war powers?  Ezek. 38-39 has been misused by preachers and teachers throughout church history – “whenever there is military unrest in Middle East… they tend to go straight from the pages of the newspaper to select passages in Ezekiel” (IOT, 322).  In addition, in some camps, Meshech was said to be Moscow and Tubal mirrored the Russian city Tobolsk; patriotic preachers found plenty of ammunition against the Soviet Union in Ezekiel.  Gog and Magog found similar equivalents in apocalyptically minded Christians today.  Was this warranted?  While Ezekiel is undeniably eschatological, he is also unmistakably referring to “recognizable” entities during his day – Meshech and Tubal “designated tribes that lived in central and eastern Anatolia” (IOT, 323).  Longman and Dillard admonish “modern readers” to carefully consider the author’s original purpose – “Ezekiel himself intends to use these nations as symbolic references to all powers arrayed against God’s people” (IOT, 323).    
c. Will a temple be built according to the exact specifications of Ezekiel?  Because the postexilic community never built the glorious temple in Ezekiel, many today have read Ezekiel and posited that God intends a new Israel to rebuild the temple in the future.  Some have said that the construction of that temple will hasten Christ’s second coming.  The passage was not intended this way.  According to scholars, the temple serves as a symbol of God’s presence rather than a blueprint for a new community.  VanGemeren: “This vision encouraged the postexilic community to consider the temple as the symbol of God’s presence” (IPW, 338).  
5. Structure:
a. Judgment on Judah and Jerusalem (1-24)

i. The prophet’s call (1-3)

ii. Symbolic actions about the destruction of Jerusalem (4-5)

iii. Oracle against the mountains of Israel (6)

iv. The end (7)

v. A vision of judgment in Jerusalem (8-11)

vi. Oracles about the sins of Israel and Jerusalem (12-24)

b. Oracles against foreign nations (25-32)

i. Ammon (25:1-7)

ii. Moab (25:8-11)

iii. Edom (25:12-14)

iv. Philistia (25:15-17)

v. Tyre (26-28)

vi. Egypt (29-32)

c. Blessing for Judah and Jerusalem (33-48)

i. Ezekiel the watchman (33)

ii. The shepherds of Israel (34)

iii. Against Edom (35)

iv. A prophecy to the mountains of Israel (36)

v. The valley of dry bones (37:1-14)

vi. Two sticks becoming one (37:15-28)

vii. Gog and Magog (38-39)

viii. A vision of a restored Jerusalem (40-48)

6. Approaching the NT:  Direct or indirect reference is made to Ezekiel in the NT sixty-five times, with forty-eight of them occurring in the book of Revelation.  The importance of Ezekiel to the story of redemption cannot be belittled.
a. Jesus is the faithful Shepherd King in Ezekiel 34 who is building His temple “in their midst out of living stones” (IOT, 326).  When Jerusalem and the temple were destroyed shortly after the death of Christ, the early church probably applied the prophecies of Ezekiel to its destruction.  They concluded that their Jerusalem was destroyed for the same reasons Jerusalem was destroyed in Ezekiel’s day and saw themselves “as the heir of the promise of restoration” (IOT, 326). 

b. Christ is unmistakably the river of life flowing from the altar, turning the water of the Dead Sea fresh (Ezek. 47:1-12).  When Jesus spoke with the woman at the well in John 4, he called Himself the source of “this life-giving water” (IOT, 326).  We remember also John 7:38-39 – “Whoever believes in me, as the Scripture has said, streams of living water will flow from within him.”  That living water is the Spirit and foreshadows the river of life flowing from the throne of God in Revelation 21.  Christ is the fulfillment of the temple – He is God with us, the very Presence of God in our midst as the temple was meant to be.  

c. In Ezekiel 22:30, God laments the lack of a man “who would build up the wall and stand before me in the gap on behalf of the land so I would not have to destroy it…”  Christ is that Man, the One who bore the brunt of God’s wrath so that we who believe would not be destroyed and the One who stands in the gap on our behalf now.  
d. The vision of the temple did not come into real fruition and fulfillment until Christ came.  He is the fulfillment of the last verse of the book of Ezekiel: “THE LORD IS THERE.”  He is the LORD among us.  
e. With a nod toward the concept of compenetration, Ezekiel has apocalyptic and eschatological overtones.  The last few chapters foreshadow the last chapters of Revelation.  Even in the exile, God was holding forth the hope of a new temple (Christ the fulfillment of this in each one of us) but also a new heavens and earth where we would dwell for eternity with our awesome and glorious LORD.  The parallels to the end of Ezekiel and the end of Revelation are astonishing!
DANIEL

1. Famous Passages:  Daniel is probably most well-known for its stories of incredible faith and death-defying miracles.  “The stories of the first six chapters are the staple of Sunday school classes and vacation Bible schools” (IOT, 329).  

a. Ch. 1:  11 Daniel then said to the guard whom the chief official had appointed over Daniel, Hananiah, Mishael and Azariah, 12 "Please test your servants for ten days: Give us nothing but vegetables to eat and water to drink. 13 Then compare our appearance with that of the young men who eat the royal food, and treat your servants in accordance with what you see." 14 So he agreed to this and tested them for ten days. 
15 At the end of the ten days they looked healthier and better nourished than any of the young men who ate the royal food. 16 So the guard took away their choice food and the wine they were to drink and gave them vegetables instead. 
17 To these four young men God gave knowledge and understanding of all kinds of literature and learning. And Daniel could understand visions and dreams of all kinds. 
18 At the end of the time set by the king to bring them in, the chief official presented them to Nebuchadnezzar. 19 The king talked with them, and he found none equal to Daniel, Hananiah, Mishael and Azariah; so they entered the king's service. 20 In every matter of wisdom and understanding about which the king questioned them, he found them ten times better than all the magicians and enchanters in his whole kingdom.
b. Ch. 2:  a sample:  26The king asked Daniel (also called Belteshazzar), "Are you able to tell me what I saw in my dream and interpret it?"  27 Daniel replied, "No wise man, enchanter, magician or diviner can explain to the king the mystery he has asked about, 28 but there is a God in heaven who reveals mysteries. He has shown King Nebuchadnezzar what will happen in days to come. Your dream and the visions that passed through your mind as you lay on your bed are these…”
c. Ch. 3:  a sample: 16 Shadrach, Meshach and Abednego replied to the king, "O Nebuchadnezzar, we do not need to defend ourselves before you in this matter. 17 If we are thrown into the blazing furnace, the God we serve is able to save us from it, and he will rescue us from your hand, O king. 18 But even if he does not, we want you to know, O king, that we will not serve your gods or worship the image of gold you have set up."
d. Ch. 6:  19 At the first light of dawn, the king got up and hurried to the lions' den. 20 When he came near the den, he called to Daniel in an anguished voice, "Daniel, servant of the living God, has your God, whom you serve continually, been able to rescue you from the lions?"  21Daniel answered, "O king, live forever! 22 My God sent his angel, and he shut the mouths of the lions. They have not hurt me, because I was found innocent in his sight. Nor have I ever done any wrong before you, O king."
2. Historical Context:  Daniel was a Judahite exile among the chosen young men from Israel who lived in Babylon.  The book begins the year (approx. 605 BC) that Nebuchadnezzar carries Daniel and three friends off into exile (Dan. 1:3-4) after besieging Jerusalem and taking it for his own. The book ends during the third year (approx. mid-530s) of Cyrus the great Persian King (10:1).  Reviewing the history of Judah, we remember that Josiah, the last good king, died trying to stop the Egyptians from advancing against Assyria and his son Jehoahaz took his place.  His son ruled only three months, for Egypt, who controlled Judah, replaced him with Jehoiakim, another son of Josiah.  Nebuchadnezzar, however, was able to wrest Judah from Egyptian control and Jehoiakim, pro-Egyptian, now became a vassal of Babylon (2 Kings 24).  During this Babylonian incursion, Daniel was taken to Babylon, along with other fine men of great learning and handsome appearance (Dan. 1:3-4).  In 600 BC, Jehoiakim rebelled against Babylon, holding out hope that Egypt would come to his aid, but the African nation could not (2 Kings 24:7).  When the Chaldeans besieged Jerusalem because of its rebellion, Jehoiakim had  died, and his son, Jehoiachin, just eighteen years old, reigned in his place.  Jehoiachin’s rule was brief; three months into his reign, Nebuchadnezzar “himself came up to the city while his officers were besieging it.  Jehoiachin king of Judah, his mother, his attendants, his nobles and his officials all surrendered to him” (2 Kings 24:11-12).  The young king was carried off to Babylon, and his uncle Zedekiah ruled Israel in his place.  Alas, Zedekiah rebelled too and the result of his insurrection was the death and destruction of Jerusalem and the temple.  
a. BABYLON:  Assyria was crumbling.  The first ruler of the so-called “neo-Babylonian empire” was Nebuchadnezzar’s father, Nabopolassar, who asserted Babylonian independence from Assyria and conquered Nineveh in 612 BC.  Nebuchadnezzar finished off the last remnants of Assyria in 605, the year of his father’s death and the year he ascended to the throne. The two Babylonian kings mentioned in Daniel are Nebuchadnezzar and Belshazzar, a regent and the son of the real king Nabonidus; three kings not referenced in Daniel rule between the Nebuchadnezzar and Belshazzar.  Most of the book of Daniel occurs during the reign of Nabonidus.  The absent Babylonian king was unpopular in his own country, and quickly succumbed to Cyrus, king of Persia.  Cyrus conquered Babylon without struggle in 539 BC and marched into the city to the welcome of enthusiastic crowds.    
b. DARIUS THE MEDE:  Who is Darius the Mede?  When Persia became the ruling power in the Middle East, it was clear that Cyrus was King through historical record and other references in Scripture (2 Chron. 36).  But Daniel calls Darius king over Babylon.  Much ink has been spilled concerning the identity of this mysterious Persian; “[Darius] is unknown by that name outside of the book” (IOT, 334).  Critical scholars have used Darius as a lightning rod for controversy, calling Daniel a multi-authored composition which must have been written after events actually occurred.  The book is not predictive but rather purports to be so, and really is summary of events in that turbulent era.  Conservative scholars disagree.  Daniel is THE author of this book, and Darius did exist, he simply was known by a different name. Darius was titular and given to a vassal king, one general Gubaru, appointed by Cyrus.  He ruled for a year and half before dying, and ceding a more involved rule from Cyrus.
c. PROPHECIES FULFILLED:  The history following Daniel’s death fulfills his prophecies at the end of Daniel.  Persia ruled for two centuries, before the Greeks faced off against them for “supremacy in the Aegean world” (IOT, 340) – see Daniel 7:5-6.  The four wings on the third beast Daniel mentions in 7:6 sprout from Alexander’s kingdom – after he died at the young age of 33, four of his generals split the kingdom into Thrace, Macedonia, Ptolemaia, and Seleucia.  Antiochus the IV, the Seleucid ruler, is referenced in Daniel 8:23-25 as the “master of intrigue” and he is the object of the prophecy in 11:21-45 (IOT, 340).  The four beasts in Daniel 7 are probably Babylon, Medo-Persia, Greece, and Rome.  Two hundred years after Daniel’s death, his prophecies were bearing out as true.  And we know that thousands of years after Daniel, more of his words will be fulfilled.  We look forward to the day that Daniel also prophesied – the day when “God would directly intervene and bring all oppressive human governments to an end… (Dan. 7:23-25)” (IOT, 341).  
3. Message & Themes

a. MESSAGE: Longman and Dillard say: “there is a clear message that rings through every chapter of the book.  God is sovereign.  He overrules and eventually will overcome evil” (IOT, 348).  Indeed, Daniel “focuses on the sovereignty of the Creator-Redeemer over the kingdoms of this world, on the suffering and perseverance of the saints during the wars among the kingdoms of this earth, and on their final reward” (VG, 342).  Daniel is meant to encourage the exiles – God will establish His kingdom on earth!  And He is working on behalf of the faithful even when they are in exile.  Daniel is comfort for the afflicted. Daniel also gives us a glimpse into the future…  It is certain that even while the people of God were being beaten down by judgment, they read Daniel and saw that their God was sovereign.  As the Seleucids ruled Palestine, the Israelites must have read Daniel and discerned God’s hand moving through history.  As we read Daniel now, we can look forward to the day when “His kingdom will be an everlasting kingdom, and all rulers will worship and obey him” (7:27).  
b. THEMES:  

i. The Sovereignty of God.  We see God’s power and rule easily throughout Daniel, as we observe Him “intervening in the historical circumstances of the characters and delivering them from danger…” (IOT, 348).  Daniel 3 chronicles the three men who are delivered from the burning furnace.  And Daniel 6 reveals the God who protects Daniel in the lions’ den.  The second half of Daniel equally touts a God who delivers – but that deliverance is more “future hope” than “historical reality” (IOT, 349).  Destruction of the empires that follow Babylon (Persian, Seleucid, etc.) is promised but not realized until many years later (see Dan. 11ff.).  Even Shadrach, Meshach, and Abednego recognize that their deliverance might not come right away: “…the God we serve is able to save us from [the furnace], and he will rescue us from your hand, O king.  But even if he does not, we want you to know, O king, that we will not serve your gods or worship the image…” 3:17-18.  
ii. God’s Power over the Grotesqueness and Potency of Evil:  Daniel uses vivid, disturbing imagery to paint a picture of evil: he cites the chaotic sea, an “evocative image of evil and chaos” in ancient times (IOT, 349); he describes the powers of the world as grotesque beasts, imagery that would offend the Jew (see Daniel 7).  He makes unmistakable connections between that evil and the pride and folly of man (Dan. 3: 30 and 11:36-37).  Over against this evil, he portrays a glorious image of our majestic God:  “As I looked, thrones were set in place, and the Ancient of Days took his seat… thousands upon thousands attended him; ten thousand times ten thousand stood before him…” (Dan. 7:9-10).  The imagery is human this time and we can see that Daniel’s purpose is to use this imagery to set a stark contrast between God and the power of human evil, between the kingdom of God and the kingdoms of man.  He shows God as a human, “a venerable, wise, and powerful judge” (IOT, 35) and depicts the nations as gross animals.  “The message of Daniel’s prophecy is that the kingdom of God will be victorious.  This victory will be both certain and complete” (IOT, 351).   
4. Structure:  Daniel is pretty much divided into two parts: one narrative, the other prophetic.  Much ink has been spilled over the two sections, as well as puzzlement over the seemingly random switching back and forth between Aramaic and Hebrew (the Aramaic section in chapter 2 might be due to the wise men answering in that language – but there is no reason it should continue beyond dialogue).  Scholars are still somewhat confused about the unity of Daniel in form and structure.  But conservatives all agree – the message is one.  There is no disputing the theme of the Sovereignty of God throughout Daniel.  VanGemeren gives us this structure (342):
Section 1: Daniel, his friends, and royalty, 1:1-6-28


Introduction: The preparation of Daniel and his friends, 1:1-21

- The kingdoms of this world face the kingdom of God, 2:1-6:28


- The rescue of Daniel’s friends from the fiery furnace, 3:1-30




- Dream of the image of the four kingdoms, 2:1-49




- Nebuchadnezzar’s dream of the tree, Daniel’s

Interpretation, and Nebuchadnezzar’s humiliation, 4:1-37

- Belshazzar’s feast, the writing on the wall, and God’s judgment, 5:1-31





- The rescue of Daniel from the lions’ Den, 6:1-28 

Section 2:  Vision and Interpretations, 7:1-12:13




- Vision of the four beasts, 7:1-28




- Vision of the kingdoms, 8:1-27



- Daniel’s prayer and vision of the seventy weeks, 9:1-27




- Vision of the coming troubles and victory, 10:1-12:13

5. Approaching the NT:
a. Daniel is relevant for Christians today.  God IS sovereign and God will “once and for all defeat evil” (IOT, 351).  He will not abandon us in this world, but will establish His kingdom on earth.  We know from Colossians 1 that Jesus “battles with Stan and evil during his earthly ministry and… defeats the powers of evil on the cross” (IOT, 351).

b. We also see in Revelation and in Daniel a picture of our glorious Divine Warrior, Christ, who is the Ancient of Days (Rev. 1:12-16 and Dan. 7:9-10), and “is coming with the clouds” (Rev. 1:7 and Dan. 7:13).  He will come again and finally destroy the powers of Satan and evil.  

c. Just as Revelation reminds us to hope in the kingdom God will establish one day, Daniel does as well.  The book was a boon to the afflicted in his time.  For us, it is comfort in our “imperfect, at times horrifying world” (IOT, 352).    
THE MINOR PROPHETS:
HOSEA

1. Famous Passages:

a. Ch. 1:  2 When the LORD began to speak through Hosea, the LORD said to him, "Go, take to yourself an adulterous wife and children of unfaithfulness, because the land is guilty of the vilest adultery in departing from the LORD." 3 So he married Gomer daughter of Diblaim, and she conceived and bore him a son.
b. Ch. 1:  10 "Yet the Israelites will be like the sand on the seashore, which cannot be measured or counted. In the place where it was said to them, 'You are not my people,' they will be called 'sons of the living God.' 11 The people of Judah and the people of Israel will be reunited, and they will appoint one leader and will come up out of the land, for great will be the day of Jezreel.
c. Ch. 6:  1 "Come, let us return to the LORD.  He has torn us to pieces but he will heal us; he has injured us but he will bind up our wounds.  2 After two days he will revive us; on the third day he will restore us, that we may live in his presence.  3 Let us acknowledge the LORD; let us press on to acknowledge him.  As surely as the sun rises, he will appear; he will come to us like the winter rains, like the spring rains that water the earth."
2. Historical Context:  Hosea was one of the earliest prophets, with a ministry from about 750 to 715 BC – the superscription and internal evidence tells us that his ministry probably began late in the reign of King Jeroboam II and ended “early in Hezekiah’s rule of [Judah]” (IOT, 355).  He, Amos, Micah and Isaiah were the only eighth century prophets.  Hosea was “God’s spokesman to the last generation of Israel” (VG, 105) – “Hosea… is clearly a prophet of the north, and his prophecy is in the main directed toward the north…” (IOT, 354).  Longman, Dillard, and VanGemeren agree: Hosea was sent to a prosperous Samaria (or Israel) to warn them of impending judgment.  

a. The Northern Kingdom Crumbles:  Hosea lived in a golden age of prosperity for Israel and Judah – “The concurrent reigns of Uzziah of Judah (792-740 BC) and Jeroboam II of Israel (793-753 BC) rivaled the ‘golden age’ of David and Solomon in prosperity and peace…” (VG, 105).  But that prosperity did not lead to greater faithfulness on the part of the split nation, but rather increasing perversions of the Mosaic faith. By the time Hosea entered into ministry, Israel was plagued with temple prostitution, Baal worship, and the pollution of their religious system.  “Hosea ministered God’s word to a people who still enjoyed the benefits of the economic boom but were about to experience national crisis in rapid succession” (VG, 106).  After Jeroboam II, the political situation of Israel began to crumble.  The post-Jeroboam era saw a rising power in the east, Assyria, led by Tiglath-pileser III (745-727 BC).  Menahem, king of Israel (after having killed Shallum who had murdered Jeroboam’s son and successor Zechariah) and Rezin of Syria sought to impede the progress of Assyria’s imperialistic interests by paying tribute to this Tiglath.  This kept the Assyrians from moving toward their lands.  In Israel, Menahem left the throne to his son Pekahiah.  Pekah, one of Pekahiah’s chief officers, killed him (2 Kings 15) and allied himself with Rezin of Syria to throw off the shackles of Assyrian vassalage.  The two tried to convince Ahaz, king of Judah to join in their anti-Assyrian coalition, but he refused.  This caused Rezin and Pekah to attack Judah, laying siege to Jerusalem (2 Kings 16).  Ahaz, desperate for deliverance, cried out to the Assyrians and Tiglath-pileser for help.  This lead to the Assyrian king’s attack on the north and “the exile of a portion of its population and the appointment of pro-Assyrian Hoshea as king of the north” (IOT, 356 and 2 Kings 15-16).  But Hoshea proved to be a traitor (2 Kings 17) and his attempt to enlist the aid of the Egyptians resulted in a final attack by Shalmaneser, Tiglath’s successor.  “The king of Assyria invaded the entire land, marched against Samaria and laid siege to it for three years.  In the ninth year of Hoshea, the king of Assyria captured Samaria and deported the Israelites to Assyria.  He settled them in Halah, in Gozan on the Habor River and in the towns of the Medes” (2 Kings 17:5-6).   
b. Fulfilled Prophecy in Hosea:  As Longman and Dillard assert, “a number of Hosea’s oracles may be associated with [the] historical events [listed above]” (IOT, 356).  For example, when Hosea’s ministry begins, he is given a word of judgment against the house of Jehu (1:4-5).  “This oracle may be dated to the time of Jeroboam II, anticipating the end of the house of Jehu, when Zechariah, Jeroboam’s son and the last of the dynasty was assassinated by Shallum (2 Kings 15:8-12)” (IOT, 356).  The economic prosperity enjoyed by Israel is probably referenced also by 2:2-5, 8-13; 4:1-9; 12:2-10.  
c. Hosea’s Marriage – Wasn’t the command given to Hosea morally unethical?  Controversy has surrounded Hosea’s marriage to the prostitute (“wife of harlotry” NKJV).  Wasn’t it morally objectionable for the Israelite to marry a whore? We know that God intended Hosea’s marriage to be a symbol of the unfaithfulness of Israel with her husband, a faithful God. Yet God’s command to Hosea in 1:2 has bothered commentators over the centuries.  Some have resolved this tension by concluding that the marriage was a vision (Gressman 1921 and Young IOT 253). Others have said that Gomer was only a prostitute in the sense that she mirrored the other Israelites in their idolatry.  While it is clear is that the book of Hosea is not intended as historical biography, “a straightforward reading of the text leads most naturally to the conclusion that Hosea was ordered by God to marry a promiscuous woman in order to symbolize God’s relationship with Israel” (IOT, 357).  In any case, only priests are prohibited from marrying prostitutes (Lev. 21:7. 14).   
3. Message & Themes:

a. MESSAGE:  The message of Hosea is centered on the overwhelming love of Yahweh.  “Hosea was written to demonstrate the steadfast or unfailing love of God for Israel in spite of her continued unfaithfulness” (Keathley).  VanGemeren agrees: “Hosea magnificently demonstrates and describes the love and grace of God” (109).  Through all of Israel’s infidelity, God pledges His love and election will stay with His people, and that wrath will last only a moment.  It is fitting that the most often mentioned metaphor is one of marriage.  Despite Israel’s infidelity, God remains faithful and loving.
b. THEMES:

i. Covenant:  The Mosaic covenant is key to understanding Hosea.  Blessings attend obedience, curses rebellion.  Dillard and Longman cite Stuart, “The book [of Hosea] contains a series of blessings and curses announced for Israel by God through Hosea.  Each blessing or curse is based upon a corresponding type in the Mosaic law” (IOT, 360).  When Hosea tells the Israelites they will “eat but not be satisfied” (Hosea 4:10), he is referring to Deuteronmy 28:17 and Deuteronomy 32:24-28.  In that same passage, Hosea also says, “they will practice prostitution but not break forth,” he is calling down the curse of infertility in Deuteronomy 28:18.  

ii. Marriage:  We have already mentioned how important the metaphor of marriage is to the book of Hosea.  Hosea’s marriage mirrors the relationship of unfaithful Israel with loving Yahweh.    
iii. Judgment and Salvation: The prophets bring a dual message of judgment and salvation.  Hosea speaks God’s judgment on Israel, but also presents the hope of a restored nation and future salvation.  Through Hosea, God decries the idolatry and rebellion of His people with verses like “There is no faithfulness, no love, no acknowledgement of God in the land” (4:1) and “I have seen a horrible thing in the house of Israel… Ephraim is given to prostitution and Israel is defiled” (6:10) and “you have been unfaithful to your God; you love the wages of a prostitute at every threshing floor” (9:1).  But over against the judgment passages, words of love ring through with startling power and tenderness: “I led them with cords of human kindness, with ties of love; I lifted the yoke from their neck and bent down to feed them” (11:4); “I will heal their waywardness and love them freely, for my anger has turned away from them” (14:4); “Therefore I am now going to allure her; I will lead her into the desert and speak tenderly to her” (2:14); “I will betroth you to me forever; I will betroth you in righteousness and justice, in love and compassion” (2:19).  
4. Structure (From Keathley):

I. Superscription (1:1)

II. Hosea’s Marriage: A Portrait of God’s Dealings with Israel (1:2-3:5)

A. The prophetic nature of Hosea’s family (1:2-2:1)

1. Hosea’s marriage: Israel’s unfaithfulness (1:2-3a)

2. Hosea’s children: Israel’s judgment (1:3b-9)

3. Israel’s future: restoration (1:10-2:1)

B. Restoration through punishment (2:2-23)

1. The Lord’s punishment of Israel (2:2-13)

2. The Lord’s restoration of Israel (2:14-23)

C. Restoration of Hosea’s marriage (3:1-5)

1. The divine command (3:1)

2. Hosea’s obedient response (3:2-3)

3. The illustration explained (3:4-5)

III. Hosea’s Message: The Judgment and Restoration of Israel (4:1-14:9)

A. The Lord’s case against Israel (4:1-6:3)

1. Israel’s guilt exposed (4:1-19)

2. Israel’s judgment announced (5:1-14)

3. Israel’s restoration prophesied (5:15-6:3)

B. The Lord’s case against Israel enlarged (6:4-11:11)

1. Israel’s guilt and punishment (6:4-8:14)

2. Israel’s guilt and punishment restated (9:1-11:7)

3. The Lord’s compassion renewed (11:8-11)

C. The Lord’s case against Israel concluded (11:12-14:9)

1. A concluding indictment (11:12-13:16)

2. A concluding exhortation (14:1-9)

5. Approaching the NT:

a. Marriage is a metaphor that carries into the New Testament.  Paul uses it to describe the relationship between Christ and the church most notably in Ephesians 5:22-23.  Dillard and Longman say it well: “the divine-human covenant is mirrored by human marriage” (IOT, 362).  We ought to feel a warning in reading Hosea: God intends for His people to seek righteousness and turn to Him.  Our relationship with Him must not be violated; our commitment is much more serious and weighty than the pledges of fidelity that we make to our spouses.  Thankfully, as in marriage, we have Christ, who will intercede for us and send His Holy Spirit to comfort us, guide us, transform us and give us strength.  
b. Paul also, along with Peter, reference Hosea “to support their contention that the Gentiles are now a part of the people of God” (IOT, 362). They both employ Hosea’s prophecies about the names of their children.  Paul also takes Hosea’s “sarcastic” call to death in Hos. 13:14 to celebrate Christ’s victory over death! (ibid, 362).  
c. Finally, the love that we see in Hosea encourages us today.  Despite our rebellion and our sin, God loves us and will redeem us and heal our waywardness.  And we see the fulfillment of that love in our Savior, Christ.  VanGemeren sums up Hosea:  “[t]his message of Yahweh’s love for a rebellious people and of his chastisement, healing, and restoration is relevant for God’s people in any age” (109).  

JOEL

1. Famous Passages:

a. 2:28-32. And it will come about after this that I will pour out My Spirit on all mankind; And your sons and daughters will prophesy, your old men will dream dreams, your young men will see visions.  And even on the male and female servants I will pour out My Spirit in those days.  And I will display wonders in the sky and on the earth, blood, fire, and columns of smoke. The sun will be turned into darkness, and the moon into blood, before the great and awesome day of the LORD comes.  And it will come about that whoever calls on the name of the LORD will be delivered; for on Mount Zion and in Jerusalem there will be those who escape, as the LORD has said, even among the survivors whom the LORD calls.
2. Historical Context:  Not much is known about Joel, other than that he was the son of a man named Pethuel.  Dating Joel to a certain time period is difficult, because no other information about the prophet is included in the superscription except his family origin.  This may imply that Joel was well known by his contemporaries and “that further identification was unnecessary” (IOT, 363).  He probably lived in Jerusalem, and he most likely lived during the postexilic period although there are arguments that can place him either before or after the exile.  Scholars like Longman and Dillard and VanGemeren place him in the postexilic period.  VanGemeren: “Arguments in favor of a postexilic date include (1) the significant place of the elders and priests (1:2, 13-14), (2) the centrality of the temple (1:9, 14, 16; 2:17), (3) Joel’s language, (4) his familiarity with other prophetic writings, (5) his awareness of the exile (3:2), (6) the existence of a small community in postexilic Judah (2:27; 3:16), and (7) the reference to the Greek (3:6)…  I assume a date shortly after Nehemiah’s completion of Jerusalem’s wall” (120).  Joel could have ministered at the same time as Haggai and Zechariah, or he could be “the last OT prophet” (VG, 120).  VanGemeren, however, does well to cite Calvin: “Not to know the time of Hosea would be to readers a great loss… but as to Joel there is… less need of this; for the import of his doctrine is evident, though his time be obscure and uncertain” (120).  Joel’s message is universal.  

a. Of NOTE:  Joel’s place in the canon may have indicated date for some; we find him sandwiched between two preexilic prophets: Hosea and Amos.  Interestingly enough the Septuagint puts him after Micah.  The canonical position of Joel is probably due to the fact that he and Amos “mention Tyre, the Philistines, and Edom” (IOT, 367).  

b. The difficulty of dating Joel may be because Joel could have been used as a liturgical text, specifically in times of national lament.  If it were used in that context, then the book would have to be more universal so that it could be read on a variety of sad occasions such as national disaster or military threat.  In fact, Joel shares the same features as other lament Psalms (IOT, 368): 

i. The people were summoned to a fast at a sanctuary (Joel 1:13-14; 2:15-17) where…

ii. They would present their complaint to God in prayer and remind of his past mercies (1:2-12, 15-20; 2:1-11) and…

iii. Receive an answer of weal or woe from God (2:12-3:21)           

3. Message & Themes:  

a. MESSAGE:  Joel used the occasion of a locust plague and recent drought to “expound the meaning of covenant life and suffering” (VG, 122).  Joel sees covenant life as judgment for sin, blessing for repentance and suffering as “a token of God’s final and climactic judgment over all his opponents” (VG, 122).  He saw the locust plague as judgment from God and also warning: “if Israel was not repentant, a yet more devastating army would come against the nation” (IOT, 370) – that army would be the army of the LORD.   Like all the other prophets, though, Joel brought a message of hope to his fellow Israelites: God would pour out His Spirit and His Spirit would be the “sign of covenant renewal, of God’s promise of restoration, and of his vindication” (ibid, 124).  
b. THEMES:  

i. The Judgment of God:  Joel saw the locust plague as warning of coming judgment.  While Israel retained a hope in God as Divine Warrior, Joel turns the metaphor against them: He would bring winged warriors to judge them!  Joel also makes reference to the Day of the LORD – “the period in which the Lord sovereignly acts in judgment and vengeance, scrutinizing everything on earth and in heaven (2:11-12)” (IOT, 122).  For those who turn to God, that Day would bring compassion and mercy.  For those caught in rebellion and sin, and for the nations who arrayed themselves against Yahweh, He would bring certain death and destruction.  Joel warned the Israelites to repent and seize “today” for repentance and faith.  
ii. The Spirit of Restoration:  A note of hope rings through Joel, too – the Spirit of God was promised to the people of God.  He would be present with the people in their adversity.  As long as they clung to faith, He would sustain, protect and be present with them (VG, 123).  The Holy Spirit would be the guarantee that these things would hold true.  See above: the Spirit is a sign of covenant renewal!  VanGemeren calls the Spirit “God’s eschatological gift to the new community before the Day of the Lord” (124).  And that Spirit would be given to all (2:28) who call on him.  Indeed, Joel proclaims a “democratization of the Spirit” (VG, 125).  How encouraging those words must have sounded to the postexilic faithful! 
iii. The Sovereignty of God:  We have already mentioned that God will come in judgment against an unrepentant nation if they do not turn to Him, but Joel also shows a God who rules over every nation, who will call every nation to account.  “Joel portrays not simply the victory of Israel over a particular historical foe… but a universal and eschatological, decisive cosmic battle against evil on the Day of the Lord” (IOT, 370).  He will vindicate His Name among the nations!  
4. Structure (from Keathley):


I. The Historic Day of the Lord (1:1-20)

A. The Historic Occurrence of Locust (1:1-12)

B. The Historic Occurrence of Drought (1:13-20)

II. The Prophetic Day of the Lord (2:1-3:21)

A. The Imminency of the Day of the Lord (2:1-27)

1. The Prophecy of an Invasion of Judah (2:1-11)

2. The Condition Needed for the Salvation of Judah (2:12-27)

B. The Ultimate Day of the Lord (2:28-3:21)

1. The Final Events Before the Day of the Lord (2:28-32)

2. The Events of the Day of the Lord (3:1-21)

a. Judgment on the Gentiles (3:1-16)

b. Judgment on Judah (3:17-21)

5. Approaching the NT:
a. We need to hear the message of Joel: “it remains true that God chastens those he loves (Prov. 3:11-12; Heb. 12:5-11) and that he will yet vindicate his name among the nations” (IOT, 370).  We need to hear the warning in these pages both for us and for our non-believing friends – God’s judgment is sure.  The Day of the Lord is coming.  Turn now while you have the chance.  

b. We also know that Joel anticipated the outpouring of the Holy Spirit.  Peter quoted 2:28-32 in his sermon at Pentecost (Acts 2:14-21).  He saw a fulfillment of that prophecy in the tongues of fire on that day.  Indeed, because of Christ, we all have the Spirit of God and we are all able to “prophesy.”  

c. Joel also anticipated a “democratization” of the Holy Spirit – an elimination of the so-called Jewish sociological “pecking order” that placed the older free Jewish male at the top (IOT, 370).  IOT, 371: “Joel’s prayer envisages a change, for in the Israel Joel foresees, prophetic endowment will not be for men alone, but also for women… for the young… for the enslaved.”  Paul may have had this passage in mind when he penned Gal. 3: 28There is neither Jew nor Greek, slave nor free, male nor female, for you are all one in Christ Jesus.  We know that he used 2:28 in Rom. 10:12 to show the Roman readers that there was no difference between Jew and Gentile.

d. Finally, Joel wonderfully anticipates the NT in 2:32: “And everyone who calls on the name of the LORD will be saved.”  The NT often speaks about “calling” on the Lord or on His Name (Acts 4:9-12; 9:14, 21; 22:16; 1 Cor. 1:2; 2 Tim. 2:22) (IOT, 371).  We know that this calling is a calling on the name of Jesus, the “only name by which we must be saved” (Acts  4:12).  
AMOS

1. Famous Passages:

a. Ch. 9:  11 "In that day I will restore David's fallen tent.  I will repair its broken places, 
restore its ruins, and build it as it used to be, 12 so that they may possess the remnant of Edom and all the nations that bear my name, [6] "declares the LORD, who will do these things.  13 "The days are coming," declares the LORD, "when the reaper will be overtaken by the plowman and the planter by the one treading grapes.  New wine will drip from the mountains and flow from all the hills.  14 I will bring back my exiled [7] people Israel; they will rebuild the ruined cities and live in them.  They will plant vineyards and drink their wine; they will make gardens and eat their fruit. 
15 I will plant Israel in their own land, never again to be uprooted from the land I have given them," says the LORD your God.
2. Historical Context:  Amos preached to the Israel of Jeroboam II (and the Judah of Uzziah), that so-called “golden age” rivaling the Solomonic period.  “It was the abuse of wealth, power, and privilege by the wealthy in Samaria that formed the focus of so much of Amos’s preaching” (IOT, 375).  Although he preached to the Northern Kingdom, he lived in a town of Judah called Tekoa, was a lower class Israelite who tended sheep (1:1) and dressed sycamore figs (7:14).  In line with his humble origins, Amos said: “I was not a prophet, nor the son of a prophet” (7:14).  Nevertheless, Amaziah the priest called him “seer” and we find ample evidence of prophetic activity in the book.  
3. Message and Themes:
a. MESSAGE:  Amos’s name means “to lift a burden” or “to carry” – a fitting appellation given his prophetic ministry.  Indeed, in two instances, he successfully intercedes for Israel to avert judgment.  In the end, however, God’s judgment prevails and He condemns Israel.  Amos was “the first one to announce God’s judgment on Israel” (VG, 138).  Hope, however, finds its way into chapter 9 – and the book ends with a high note of salvation and restoration.  Through it all, Amos points to “Yahweh as the sovereign, free, and all-powerful Ruler over the nations” (VG, 138).    
b. THEMES:  

i. Divine Sovereignty and Judgment.  God is sovereign – He rules over history and exercises judgment over those who would disobey.  All the prophets attest to this and Amos is no different.  “Amos announces God’s rejection of the religious and social practices of the northern kingdom and his determination to punish that nation for its disobedience” (IOT, 382).  According to Longman and Dillard (382), sovereignty and judgment occur on four levels (citing Hubbard): 1) personal, divine level – Yahweh himself authors judgment – it is He who has been disobeyed; 2) creation – Amos shows a creation shuddering in anticipation of the Divine Warrior coming to level judgment on the disobedient (2:13; 8:8; 9:1); 3) moral causality – evil begets evil (3:11; 5:11) and rejection of God’s prophetic word results in a famine of the word of the Lord (8:11-12); 4) political history – God not only punished ALL nations, but He also used other nations to do His bidding (3:11; 5:3).  

ii. Idolatry and Social Injustice.  Amos preached against two areas: idolatry and social injustice.  Idolatry was rampant in the northern kingdom (2:8; 5:5, 26; 7:9-13; 8:14) and the poor were oppressed by the wealthy elite (2:7; 4:1; 5:11; 8:4).  Amos reveals a God who protects the poor and roots out the corruption of worship.  IOT, 383:  Those who abused their power and wealth (2:7; 4:1) would certainly experience God’s judgment (2:13).  Those who prostituted themselves for worship (2:7-8) would “witness wives turned into prostitutes…” (7:17).    

iii. The Covenant and the Remnant:  Amos was certainly well familiar with the covenant and covenant ideology.  He makes good use of “pentateuchal materials in 2:8… 2:12… 4:4… 4:11” (IOT, 383).  And he considered himself a prophet in the line of Moses and like Moses, admonished the nation of Israel to turn from their wicked ways and “walk in the good way” (Jer. 6:16).  Amos readily saw the consequences of Israel’s sin and rebellion: if they did not repent, they would suffer judgment.  In the last two visions of Amos, we find out that judgment is unavoidable.  But, like the other prophets before him, Amos also understands that God is merciful and will continue to be faithful to the people of Israel.  Though they would be punished for their sins, God would preserve a remnant: “the nucleus for the continuation of the people of God” (IOT, 383).  
iv. The Day of the Lord:  Amos introduces a devastating idea to Israelites who hoped for the Day of the Lord – it would not be a day for “national vindication” but a day of judgment for Israel.  The Divine Warrior would Himself come against them.  The Divine Warrior would send foreign armies to invade their territory (5:18-20).  

v. God’s Word:  God’s Word is powerful and effective; it will be fulfilled.  The prophets deliver this powerful word and it must not be ignored, even though the Israelites do this (3:3-8).  

4. Structure:

I.  The Oracles Against the Nations (1-2)  
        COMMENT:  The X and X + 1 scheme (e.g., “for three sins, even for four”) is common to wisdom literature (IOT, 380).  These oracles are “largely a rhetoric device leading up to his condemnation of Israel” (ibid, 380).  Indeed, Amos circles Israel geographically with denunciations of the surrounding nations, but then swoops in on the unsuspecting nation: “I abhor the pride of Jacob and detest his fortresses; I will deliver up the city and everything in it” (6:8).  
II.  Judgment Speeches Against Israel (3-6)
        COMMENT:  Amos employs a lawsuit form to indict Israel.  See IOT, 380.  
III.  The Vision Reports (7-9)

5. Approaching the NT:
a. Social Injustice:  Abuse of the poor is a concern in Amos that should be found in churches today.  The NT admonishes the people of God to show no favoritism to the rich (1 Cor. 11:22), caring for the needy (Jas. 1:27), and viewing the poor as “particular objects of God’s care” (Jas. 2:5) (IOT, 384).  

b. The NT also makes reference to Amos on a number of occasions: Acts 15:16-17 cites Amos 9:11-12; Paul may have referenced Amos 5:15 in Romans 12:9; and Stephen uses Amos 5:25 in his sermon in Acts 7.  Amos 9:11-12 bears closer scrutiny.  As Keathley states, “Christ [is] the One who will rebuild David’s dynasty (9:11) and [is] the one who will restore His people (9:11-15).”  Longman and Dillard see this citation of Amos 9 as a declaration of God’s purpose to unify all nations as His people: “it includes the ingathering of the nations” (IOT, 385).  
OBADIAH

1. Famous Passages:  None.  

2. Historical Context:  Like Joel, little is actually known about the historical context of Obadiah.  The superscription only tells us the name of the prophet, but we can reasonably infer that Obadiah probably lived during the Judean exile or some time later in that century because of internal evidence in the book.  Obadiah seems to be condemning Edom for raiding Judah during the time of the fall of Jerusalem (vv. 11-16), a fact which is corroborated in later Jewish literature. 1 Esdras blames the Edomites for destroying the temple.  Esau was the father of the Edomites, and his country (also known as Seir) was a small strip of land with two major trade routes, the source of its income.  We recall that much earlier, during the Exodus, the Israelites wanted to pass through Edom to enter the promised land, but the Edomites refused them entry (Num. 20:14-21).  The reigns of Saul, David and Solomon subjugated the little country, but they fought free of Israel’s power by the reign of Ahaz.  Edom, like Israel, was a vassal to the powers of Assyria and later Babylon and possibly with the help of the Babylonians raided Jerusalem around 500 BC.  Interestingly enough, “Edom is the subject of more separate oracles against foreign nations and more brief or passing hostile references in the prophetical books than any other nation” (IOT, 388).  

3. Message & Themes:

a. MESSAGE:  Obadiah is pretty transparent in terms of message: Edom will fall because of her pride and arrogance.  But the prophet, like Amos, turns the tables on Judah and pronounces judgment on her as well.  The second half of the book addresses all nations, including Israel, but Edom is still the primary subject.  

b. THEMES:  
i. The Universal Rule of God:  Like all the other prophets, Obadiah shows us a God who rules over every nation, not just Israel.  IOT, 389: “The power of his word is not confined in some way within the borders of Israel…”

ii. The Fulfillment of the Abrahamic Covenant:  Gen. 12:3 – “I will bless those who bless you, and whoever curses you I will curse.”  Obadiah 15b: “As you have done, it will be done to you; your deeds will return upon your own  head.”  This also strikes at the heart of divine justice.  “Obadiah holds out confidence in the triumph of divine justice and God’s ultimate purposes” (IOT, 390).  

iii. Holy War:  The prophets are the messengers of the Divine Warrior.  “… Israel’s prophets were actively involved in the nation’s warfare, expressing God’s will as to whether to go to battle and giving instructions even about the conduct of the battle” (IOT, 389).

iv. Outrage toward Edom:  Edom betrayed Israel.  The language of Obadiah elevates this conflict to the brotherhood of Esau and Jacob and to the violation of God’s divine purpose.  Obadiah tells Edom that Edom will be despised among the nations – the same word used to describe Esau despising his birthright (IOT, 390).  God decreed that Esau would serve Jacob the younger but Edom brutally disregarded that decree, attacking the embattled nation at its lowest point.  “Edom’s attack on Israel was more than simply a matter of international politics and opportunism: it was betrayal of a brother and a strike against God’s plan for Edom established so many centuries ago when they came from Rebekah’s womb” (IOT, 390).  
4. Structure (from Keathley):


I.  The Prophecies of Judgment on Edom (1-9)

A.  The Certainty of Judgment (1-4)

B.  The Completeness of the Judgment (5-9)

II.  The Basis for the Judgment on Edom (10-14)

A.  For an Absence of Brotherly Love (vs. 10)

B.  For Aloofness (11-12)

C.  For Aggressiveness (13-14)

III. The Time of the Judgment (vs. 15)

IV. The Results of the Judgment (16-18)

V.  The Deliverance of Israel (19-21)

5. Approaching the NT:  

a. The conflict between brothers would not cease with the end of the Old Testament.  Herod the Great, who sought to kill Jesus as a baby, was an Edomite.  “An Idumean/Edomite sought to destroy that child who embodied all that Israel was meant to be” (IOT, 390).

b. Paul also refers to this battle between brothers.  Rom 9:10-13 defends the doctrine of election by citing Malachi: “Jacob I have loved, but Esau I have hated” (1:2-3).  This age-old conflict is instructive: “It does not, therefore, depend on man’s desire or effort, but on God’s mercy” (Rom. 9:16).  

JONAH

1. Famous Passages:

a. Ch. 2: 8 "Those who cling to worthless idols forfeit the grace that could be theirs. 
9 But I, with a song of thanksgiving, will sacrifice to you. What I have vowed I will make good. Salvation comes from the LORD."

b. Ch. 4: 11 But Nineveh has more than a hundred and twenty thousand people who cannot tell their right hand from their left, and many cattle as well. Should I not be concerned about that great city?"
2. Historical Context:  Jonah, the main character of this literary masterpiece, was a prophet who lived during the reign of Jeroboam II (786-746).  He resided in Gath Hepher.  2 Kings 14:25 shows a Jonah who prophesies the growth of Jeroboam’s kingdom.  

a. The historicity of Jonah: Is this book allegory, parable or history?  We argue for the last, for three reasons:  1) Kings shows that he was a real prophet; 2) Jonah is “closely related in form to the so-called historical books of the OT” (IOT, 392); 3) Matt 12:39-40 and Luke 11:29-30 demonstrates Jesus’ belief in the historicity of the book.  For a more detailed discussion, please see IOT, pp. 391-392. 

b. Pastor Mike gave a great sermon series on Jonah that addresses the psalm in Jonah.  Some scholars believe that the psalm is too glorious, too wonderful to be Jonah’s and runs counter Jonah’s actions in the end of the book.  Pastor Mike makes a convincing case for Jonah’s insincerity, however; according to him, the psalm is just lip service to a God who firmly has Jonah in His sovereign grip and that his true colors appear when Nineveh repents.   
3. Message & Themes:

a. MESSAGE:  Jonah rings clear with God’s compassion for the Ninevites, and those who are not in God’s covenant community.  The book foreshadows the inclusion of all people in the hearing of the Gospel message and demonstrates God’s concern for all nations. 
b. THEMES:
i. God’s concern for non-Israelites:  As mentioned before, Jonah is a great testament to God’s compassion for Gentiles.  When the nation of Nineveh repents, Jonah sinks into depression and anger; God tells him: “Should I not be concerned about that great city?” (4:11).  Interestingly enough, the pagan sailors and the Ninevites are found to be more spiritually in tune with the Jonah.  The sailors “are concerned that God not hold them accountable for Jonah’s death when they cast him overboard” (IOT, 394).  And despite Jonah’s reluctant and incomplete preaching, the Ninevites get the message and a city-wide repentance takes place.

ii. A rebuke for Israel:  Here we find a “stern rebuke” delivered to Israel through Jonah, the representative for Israel (IOT, 395).  If anyone ought to be spiritually in tune it should be Jonah the prophet.  He was anything but a devoted servant of God, fleeing to Tarshish when commanded by God to preach to the Ninevites.  When the city repented, Jonah did not rejoice, instead he got angry and depressed.  “Jonah is out of touch with God.  How much more Israel!” (IOT, 395).  

iii. God is God of all creation, not just Israel:  We have already seen that God has abundant compassion for the non-Israelites.  But Jonah also highlights God’s rule over creation: “he provides a great fish (1:17), a worm (4:7), and a scorching east wind (4:8) to show Jonah that there is no way he can escape God” (IOT, 395).          

4. Structure (from Keathley):
I.  The Fleeing of Jonah (1:1-17)

A.  The Reason for His Flight (1:1-2)

B.  The Route of His Flight (1:3)

C.  The Results of His Flight (1:4-17)

II. The Praying of Jonah (2:1-10)

A.  The Characteristics of His Prayer (2:1-9)

B.  The Answer to His Prayer (2:10)

III. The Preaching of Jonah (3:1-10)

A.  God’s Command to Preach (3:1-3)

B.  The Content of Jonah’s Preaching (3:4)

C.  The Consequences of Jonah’s Preaching (3:5-10)

IV.  The Learning of Jonah (4:1-11)

A.  Jonah’s Complaint to God (4:1-3)

B.  God’s Curriculum for Jonah (4:4-11)
5. Approaching the NT:

a. As we have already stated, the NT shows us God’s original plan to send out the message of the Gospel to all, whether Jew or Gentile.  “According to these… verses, Yahweh’s interest and mercy extend to all creation” (VG, 149).  This book is a great catalyst for missions and raises some uncomfortable questions.  Keathley: “The book also demonstrates how our prejudices like Jonah’s warped sense of Jewish nationalism can hinder us from following the will of God.”  How do our prejudices or presuppositions keep us from following God?  
b. Jonah also rings out a warning to every believer: how do you respond to the call of God?  Are you like Jonah?  
c. When asked for a miraculous sign, Jesus gives the Pharisees and teachers of the law the sign of Jonah (Matt. 12:39-41): he will be “three days and three nights in the heart of the earth” (v. 40).  He also compares his ministry to Jonah’s: “The men of Nineveh will stand up at the judgment with this generation and condemn it; for they repented at the preaching of Jonah, and now one greater than Jonah is here” (12:41).  And Jesus is greater, for though Jonah reluctantly preached to Nineveh after running away, Jesus “freely gave up his life to save many” (IOT, 395).

MICAH

1. Famous Passages:

a. Ch. 4: 1 In the last days the mountain of the LORD's temple will be established as chief among the mountains; it will be raised above the hills, and peoples will stream to it.  2 Many nations will come and say, "Come, let us go up to the mountain of the LORD, to the house of the God of Jacob. He will teach us his ways, so that we may walk in his paths."  The law will go out from Zion, the word of the LORD from Jerusalem.  3 He will judge between many peoples and will settle disputes for strong nations far and wide. They will beat their swords into plowshares and their spears into pruning hooks.  Nation will not take up sword against nation, nor will they train for war anymore.  4 Every man will sit under his own vine and under his own fig tree, 
and no one will make them afraid, for the LORD Almighty has spoken.  5 All the nations may walk in the name of their gods; we will walk in the name of the LORD 
our God for ever and ever.
b. Ch. 5:  2 "But you, Bethlehem Ephrathah, though you are small among the clans [2] of Judah, out of you will come for me one who will be ruler over Israel, whose origins [3] are from of old, from ancient times. [4] "
c. Ch. 6:  8 He has showed you, O man, what is good.  And what does the LORD require of you?  To act justly and to love mercy and to walk humbly with your God.

2. Historical Context:  We know Micah comes from Moresheth, a village about twenty-five miles southwest of Jerusalem.  His ministry probably took place in Jerusalem, the heart of Judah and from the superscription (1:1), began during the reign of Jotham (750-732 BC), continued through Ahaz (732-716), and ended in Hezekiah’s (715-686).  He was a contemporary of Isaiah and is mentioned in Jeremiah 26:17-19 – the elders appealed to Micah’s prophecies to save the life of Jeremiah, citing “the ministry of Micah as a justification for Jeremiah’s prophecy of judgment” (IOT, 398).  Through Isaiah and Micah, Hezekiah repented of his sins and spared the city of Jerusalem from attack by Sennacherib the Assyrian.  Micah prophesies the fall of Judah in 586 BC to the Babylonians and her restoration in 539.  

3. Message & Themes:

a. MESSAGE:  Like the other prophets, Micah speaks a message of judgment and salvation.  “The theology of Micah is largely concerned with divine judgment against sin” (IOT, 401).  And that judgment is directed toward Israel’s civil and religious leaders: “Micah’s canonical function is associated with his witness to the kingdom of God and his criticism of human leadership as self-serving and corrupt” (VG, 159).  But Micah also sounds a clear note of hope: “God will reinstate his rule and … his rule is continuous with what he has begun in Abraham, Moses, and David” (VG, 159).  

b. THEMES:

i. Judgment:  “Micah announced that their God, who had loved them in the past… was coming to establish his kingdom by expelling his covenant people” (VG, 152).  They had rebelled against the LORD by practicing idolatry, cultic worship (1:7; 5:12-14), and social injustice (2:1-2, 8; 3:1-4, 9-11; 7:2-4).  And Micah pronounced that God would send Samaria and Judah into exile; they would be judged and so too the nations (7:13, 16-17).

ii. Purification and Hope:  Micah also communicated the promise of restoration and redemption from exile (4:10).  Like the other prophets, he prophesied a remnant and challenged them to purify themselves for God and before His “coming judgment” (VG, 154).  He himself expressed passionate commitment to God, walking in the “old” way of mercy, love and justice (6:6-8).  The remnant could look to Micah for a godly example (4:5).  Micah ends his book with hope: “You will again have compassion on us; you will tread our sins underfoot and hurl all our iniquities into the depths of the sea…” (7:19)

iii. The Kingdom of God and of His Messiah:  Micah, like his counterparts, is eschatological.  The old era would conclude and usher in a new era marked by a “greater manifestation of the kingdom of God and his Messiah” (VG, 155).  The LORD will bring outcasts into His kingdom (4:7-8); He will work on their behalf (2:13); and He will rule justly (4:2-3).  Also, God promises a Messiah through Micah who will establish His kingdom on earth (5:2) – “The Davidic Messiah will truly accomplish the will of God on earth” (VG, 156).  Moreover, the promise of a Messiah meant security, righteousness, peace and enduring joy for the people of God: “He will stand and shepherd his flock in the strength of the LORD, in the majesty of the name of the LORD his God.  And they will live securely, for then his greatness will reach to the ends of the earth” (5:4).      
4. Structure (IOT, 400):

Superscription (1:1)
I.  First Round of Judgment and Salvation (1:2-5)

A.  God’s Judgment of Apostasy and Social Sin in Samaria and Judah (1:2-3:12)
B.   God’s Word of Hope to Israel (4-5)

II.  Second Round of Judgment and Salvation (6-7)

A.  God’s Dispute with Israel (6:1-8)

B.  God’s Reproach for Israel’s Social Sins (6:9-16)

C.  The Prophet Laments Israel’s Condition (7:1-7)

D.  Psalms of Hope and Praise (7:8-20)


5. Approaching the NT:

a. We can read Micah for the promise of a Messiah fulfilled.  As we read chapter 5, we can clearly see God’s purpose for salvation through Christ even in the pages of this book.  Matthew recognized Micah’s contribution to the Gospel citing Micah 4:2 in reference to Jesus’ birth (cf. Matt. 2:5) (IOT, 402).  

b. Micah 4:1-5 gives us a picture of later times when the mountain of the LORD will be established and people will flock to it to worship Yahweh.  That finds fulfillment in the restoration of Israel from Babylon but also “was realized when Christ ascended into the heavenly sanctuary and the earthly type was done away” (IOT, 402, citing Bruce Waltke).  And we know that that prophecy will be fully realized in the new heavens and earth and the new Jerusalem (Rev. 21:1, 10, 22-27) (ibid, 402).  

c. Micah is also a model to us for following Christ contra culture.  All around him, the people of God had mired themselves in the dredges of idolatry and social injustice.  Yet Micah stood firm and prayed that God would bring deliverance: “But as for me, I watch in hope for the LORD, I wait for God my Savior; my God will hear me” (7:7) and “Shepherd your people with your staff… let them feed in Bashan and Gilead as in days long ago…” (7:14).  He also admonished the remnant to be faithful: “He has showed you, O man, what is good… to act justly and to love mercy and to walk humbly with your God” (6:8).

NAHUM

1. Famous Passages:  None.
2. Historical Context:  We learn from Nahum’s superscription that he hails from Elkosh, the exact location of which scholars are uncertain; he could lived in Capernaum in the Northern Kingdom or near Nineveh making him an exile.  He could have even resided in Judah.  The location is not important to the message.  We know that Nahum’s prophecy concerns the destruction of Nineveh, which occurred in 612 BC, and that he mentions the fall of Thebes (664 BC); that places him in the seventh century BC when the Assyrian Empire was still secure in its power (see 1:12).  That empire reached its apex when it captured Thebes, capital of Egypt, under Assurbanipal (668-627?).  Assurbinapal and Samas-sum-ukin each ruled part of Assyria after their father Esarhaddon (680-669) died.  Esarhaddon had intended that Assurbinapal would rule the Assyria and Samas-sum-ukin would rule Babylon (the latter was subordinate to the former).  Samas led a revolt against his brother Assurb and though Assurb prevailed heavy casualties were dealt to both sides and Assyria seemed to spiral toward destruction.  Babylon revolted again under the leadership of Nabopolassar, warring against a weakened empire until Nineveh was destroyed (interestingly enough, the Medes were the ones who actually destroyed the city).  
3. Message & Themes:

a. MESSAGE:  Nahum is a prophecy against the Assyrians, pronouncing the judgment of God on that empire and the destruction of its great city.  “The prophecy of Nahum is God’s word against the kingdoms of this world symbolized by Nineveh” (VG, 161).  But it also declares that God will battle on behalf of those who take refuge in Him (1:7-8).   

b. THEMES:

i. God as Divine Warrior:  “In the book of Nahum God appears as a warrior ready to do battle on behalf of his people” (IOT, 408).  Nahum’s message brought hope to Judah – “The message of the judgment of the Assyrians and, specifically, the destruction of Nineveh communicated compassion toward the people of God” (ibid, 408).  But the judgment does not end there.  Nahum functions as a “dramatic illustration of the final, eschatological triumph of God over all his adversaries” (VG, 165, citing Brevard Childs).  
ii. The Jealousy and Zeal of the Lord:  According to VanGemeren, the wrath of God has two aspects: “In his jealousy for his people, he is angry with Nineveh, and in his zeal, Yahweh protects and defends those who look to him for refuge” (166).  The two aspects ring clear through these passages. “The LORD is a jealous and avenging God; the LORD takes vengeance and is filled with wrath” (1:2) – indeed, He will destroy any who oppose the glory of His Name.  But His zeal works compassion for his people, too: “The LORD is good, a refuge in times of trouble.  He cares for those who trust in Him” (1:7).        
4. Structure (from Keathley):

I. The Introduction (1:1)
II. The Prophecy and Certainty of God’s Judgment on Nineveh (1:2-15)

A. God’s Holy Wrath Against Nineveh (1:2-8)

B. Nineveh’s Scheming Against Yahweh Will Come to an End (1:9-11)

C. Judah’s Affliction Will End Because of Nineveh’s Judgment (1:12-15)

III. The Description of God’s Judgment on Nineveh (chap. 2)

A. The Assault Described (2:1-6)

B. The Defeat Declared (2:7-13)

IV. The Cause for God’s Judgment on Nineveh (chap. 3)

A. Because of Her Violence and Deceit that Leads to Shame (3:1-7)

B. Her Treatment of Thebes (No-amon) Results in Her Own Defeat (3:8-11)

C. Her Defenses to be Useless (3:12-19)

5. Approaching the NT:  

a. The picture of God as Divine Warrior calls to mind our Divine Warrior, Christ, who defeated the twin enemies of sin and death.  Longman and Dillard tell us that Christ is “frequently imaged as warrior in the NT” (IOT, 408).  And while the warfare in the NT differs from the brutal warring against flesh and blood of the OT, Nahum still prefigures a final battle “when evil comes to an end as Jesus leads his army in the final battle against Satan and his demonic and human army” (IOT, 408).  
b. Nahum depicts a God who is Lord over history.  “Even the world’s greatest power—Assyria in Nahum’s context—must submit to him” (VG, 167-8).  This should solidify our allegiance to our Lord, and boost our sometimes flagging hope in God’s purpose in the world.  
HABAKKUK

1. Famous Passages:

a. 2:4b: but the righteous will live by his faith.

b. Ch. 2: 14 For the earth will be filled with the knowledge of the glory of the LORD, 
as the waters cover the sea.

c. Ch. 3:  17 Though the fig tree does not bud and there are no grapes on the vines, 
though the olive crop fails and the fields produce no food, though there are no sheep in the pen and no cattle in the stalls, 18 yet I will rejoice in the LORD, I will be joyful in God my Savior.  19 The Sovereign LORD is my strength; he makes my feet like the feet of a deer, he enables me to go on the heights.

2. Historical Context:  Little is known about Habakkuk – the superscription merely gives us his name.  It is likely that the ministry of Habakkuk routinely “brought him into the environs of the temple” (IOT, 409) for “Habakkuk was a Levite, associated with the temple singers” (VG, 168).  Habakkuk lived in Jerusalem during the last days of Josiah.  The prophet witnessed the “raising up of the Babylonians” (1:6), when the Chaldeans had taken over the remnants of the Assyrian empire and were casting their military gaze toward the states of Syria and Palestine (IOT, 411).  This dates him around 625 to 604 BC.  Habakkuk’s contemporaries were likely Jeremiah, Zephaniah, Nahum, and “possibly Joel” (IOT, 411).    

3. Message & Themes:

a. MESSAGE:  Habakkuk records a dialogue between the prophet and the LORD. Habakkuk complains, God answers.  Habakkuk complains again, God answers again, and the book ends with a glorious psalm of praise and allegiance to Yahweh.  Habakkuk’s first complaint: “Why do the righteous suffer?”  God’s answer is terrifying: He will judge Judah by using the Chaldeans.  Habakkuk’s second complaint: “How can God in his holiness tolerate the treacherous?” (IOT, 412).  God’s answer is reassuring: He will also punish the Babylonians for their sin.  Shining through God’s second answer is the key message of Habakkuk: “the righteous will live by his faith” (2:4b).  “[T]hose who are truly righteous must live in faithful confidence that God will keep his promises” (ibid, 412).     

b. THEMES:

i. Living by faith: Habakkuk’s complaints must have seemed legitimate to the ordinary Jew living in his time.  All around, war was breaking out and the sign of their covenant with the Lord of the Universe, their land, was being threatened.  Habakkuk saw God as “inactive and unconcerned” (IOT, 413).  The Lord called him to live by faith and trust Him even in the face of great calamity.  Habakkuk seems to learn this lesson: we witness a dramatic turn from skeptic to worshipper in the prophet: “Though the fig tree does not bud and there are no grapes on the vines… yet I will rejoice in the LORD, I will be joyful in God my Savior” (3:17-18).  Indeed, the book ends on this faith-filled note.  Habakkuk’s prayers and psalm are not restricted to him alone.  “By his own example, he encouraged the godly to dialogue with God, to test their loyalty to him in harsh times, to develop hope in the Lord, and to praise Him” (VG, 171).  The remnant would later take these words and apply them to their situation, cultivating hope that the Divine Warrior of chapter 3 would soon come to deliver them.
ii. God as Divine Warrior:  Habakkuk is filled with martial imagery.  Not only will God use the Babylonians to “sweep across the earth to seize dwelling places not their own” (1:6), but He Himself will exercise judgment on His enemies: “In wrath you strode through the earth and in anger you threshed the nations… With his own spear you pierced his head when his warriors stormed out to scatter us…” (3:12, 14).  And God the Divine Warrior will also deliver His people: “You came out to deliver your people, to save your anointed one” (3:13).  

iii. God’s freedom and righteousness in judgment: God is justified in His judgments.  Habakkuk shows a God who rightfully punishes Judah for her sin and rebellion.  And the prophet shows a God who rules over all nations, using even the wicked Chaldeans to scourge His loved ones (1:6).  But even these Babylonians will not be able to escape judgment:  “because you have plundered many nations, the peoples who are left will plunder you…” (2:8).  
4. Structure (from Keathley):

I. The Perplexities of Habakkuk: faith is tested and taught (1:1-2:20)

A. The First Problem: Why Does God Allow Wicked Practices to Continue in Judah? (1:2-4)

B.  God’s First Answer (1:5-11)

C.  The Second Problem: Why Will God Use Wicked People to Punish Judah? (1:12-2:1)

D.  God’s Second Answer (2:2-20)

II. The Praise of Habakkuk: faith is triumphant (3:1-19)

A. Praise for God’s Person (3:1-3)

B. Praise for God’s Power (3:4-7)

C. Praise for God’s Purpose (3:8-16)

D. Praise for Faith in God (3:17-19)

5. Approaching the NT:  

a. Habakkuk is wonderfully applicable today.  Through adversity and persecution and suffering, the people of God have the words of Habakkuk and the heart of God spilled on to these pages for comfort, encouragement and hope.  Habakkuk is a psalm-like lament, with complaints that are familiar to us, honesty that challenges us, and admonitions that finally lead us to hope.  Though all around is barren, we will yet hope in God!  The message is clear: the righteous (those in Christ) live by faith!  

b. Paul picks up on Habakkuk’s main thrust in Romans 1:17 – all righteousness is by faith!  And he reiterates that message in Gal. 3:11 – “the righteous will live by faith.”  Indeed, we do not only live by faith in the sense that we cling to hope that God will vindicate His Name, but we also live by faith in that we would die without the faith in Christ that brings righteousness and relationship to us through the blood and the resurrection.  

c. Habakkuk also promises a time when God will vanquish His enemies – this was fulfilled in the restoration of Israel after Babylon was put down by Persia.  But it is also fulfilled in Christ, who defeated sin and death.  It will be finally realized in the last days, when Christ, our Divine Warrior will vanquish Satan once and for all.  


ZEPHANIAH

1) Famous Passages:  

a. 2:3:  Seek the LORD, all you humble of the land, you who do what he commands.  Seek righteousness, seek humility; perhaps you will be sheltered on the day of the LORD’s anger.

b. 3:17:  The LORD your God is with you, he is mighty to save.  He will take great delight in you, he will quiet you with his love, he will rejoice over you with singing.

2) Historical Context:  No other prophetic book begins with such a detailed genealogy (cf. 1:1); this undoubtedly is included to show that Hezekiah the King of Judah was Zephaniah’s ancestor.  Because of his lineage, Zephaniah would have had access to the royal courts of Judah, observing the sins of Judah’s leaders: “On the day of the LORD’s sacrifice I will punish the princes and the king’s sons…” (1:8).  From the superscription, we also know that Zephaniah lived during the time of Josiah’s reign, so he must have witnessed some of the reforms that the young king put in place.  But the major of commentators pin Zephaniah’s ministry before Josiah began to cleanse the nation: “The book does not contain any clear allusions to the reform activities associated with the discovery of the law book… this fact alongside the abuses and the low state of popular religion suggested… that Zephaniah’s ministry took place before 621 BC [the date commonly assigned to the beginning of Josiah’s reform]” (IOT, 416).  It must be said, however, that this dating is imprecise; according to Dillard and Longman, it is possible that the book was written later, because “it is unrealistic to think that [the reform] eliminated all commercial and religious transgression” (416).  Of particular note, even early in the days of Josiah, Zephaniah predicted that Babylon would come and deliver judgment on Judah (1:4).  Scholars have debated the identity of the “invaders” in Zephaniah, positing Scythian raids and Assyria.  But the Scythians would not have had such a wide-sweeping effect (3:10-20), and Assyria was already falling out of power.  It is best to believe that God was warning Judah of impending judgment at Chaldean hands, and admonishing his people to “Seek righteousness, seek humility; perhaps you will be sheltered on the day of the LORD’s anger” (2:3).              

3) Message & Themes:

a. MESSAGE:  Zephaniah’s ministry is to Judah, in the time of Josiah, warning the little country of God’s coming judgment through the Babylonians, calling them to repentance and at the same time encouraging the remnant (VG, 174).  The prophet brings a dual message of judgment and grace.  

b. THEMES:  

i. The Day of the LORD:  The Day of the Lord is an important theme in Zephaniah; “[t]his Day is the day when God vindicates his own honor and appears with destructive judgment against sin, whether among gentile nations (2:4-15) or in Israel itself (1:14-2:3)” (IOT, 419).  For Zephaniah, this Day is a terrible day for creation (1:2-3), when Yahweh comes as “Warrior, Judge, and the great King” (VG, 174) and the wicked are sifted from the righteous (3:12-13).  Zephaniah gives us the most detailed and extensive theology of this Day of Judgment (VG, 174).

ii. Grace and Mercy:  Alongside the terrible Day of the Lord, Zephaniah presents a gracious and merciful God, who preserves a remnant, fulfilling His promises to them (3:12-13).  Zephaniah ends with beautiful imagery: “The LORD your God is with you, he is mighty to save.  He will take great delight in you, he will quiet you with his love, he will rejoice over you with singing” (3:17).  

iii. The Lord of the nations:  Throughout the prophetic books, we also see that God is God over all creation and every people.  He not only rules His people, but He rules over and judges the earth, calling every person to account (2:4-15).  Moreover, He “who rules over the universe had always had a gracious intent toward all nations (Gen. 12:3; 22:18).  He who assembled the nations to hear his judgment (Zeph. 3:8) will also assemble them to receive his grace (v. 9); all will call on the name of the Lord” (IOT, 420).  

4) Structure (from Keathley):


I.  Introduction (1:1)

II. The Judgment of the Day of Yahweh (1:2-3:8)

A. Judgment on the whole earth (1:2-3)

B. Judgment on Judah (1:4-2:3)

1. The causes of judgment (1:4-13)

2. The description of judgment (1:14-18)

3. A summons to the nation: Repent and Seek God (2:1-3)

C. Judgment on the surrounding nations (2:4-15)

1. On Philistia (2:4-7)

2. On Moab and Ammon (2:8-11)

3. On Ethiopia (2:12)

4. On Assyria (2:13-15)

D. Judgment on Jerusalem (3:1-7)

1. The prophet’s indictment (3:1-5)

2. The Lord’s judgment (3:6-7)

E. Judgment on all the earth (3:8)

III. The Restoration of the Day of Yahweh’s (3:9-20)

A. The restoration of the nations (3:9-10)

B. The restoration of Israel (3:11-20)

5) Approaching the NT:

a. The LORD’s love is beautifully described in Zephaniah.  We know that He will be with us and that He is mighty to save – we have seen this in Christ and we experience that reality through the Holy Spirit.  As we read verses like 3:17, we can rejoice in the LORD who “will rejoice over [us] with singing” (3:17). 

b. Zephaniah’s admonition to seek righteousness and humility also applies for us today.  We can seek righteousness by following Christ and doing what He commands by the power of the Holy Spirit.  We find righteousness in the acceptance of His work on the cross.  We do righteous deeds through His power.  And we seek humility by worshipping our Lord from Whom all these good things come. 

c. Christ is the sacrifice that Zephaniah refers to in 1:7.     

d. The Day of the Lord is a future, eschatological event that was partially fulfilled in the exile of Judah, the destruction of Assyria, Philistia and other nations.  But we know that Paul refers to this day in Rom. 2:16; 1 Cor. 1:8; Phil. 1:6, 10; 2:16; 2 Tim. 4:8 – that Day will vindicate the name of our Lord and will call everyone to account.  Paul also calls this day the Day of Christ.  Judgment will fall on those who do not trust Jesus and God will once and for all abolish the power of his enemies forever.  

e. Zephaniah looked to a day when all the nations would come and bow before God (3:9-11).  We experience this reality as the church today, where both Jew and Gentile worship our Lord together, but we also know that Zephaniah (and the church) look forward to a further and final fulfillment of those verses.  One day, every knee WILL bow and every tongue WILL confess that Jesus Christ is Lord (Phil. 2:9-11).    
HAGGAI

1. Famous Passages:  

a. Ch. 2: 6 "This is what the LORD Almighty says: 'In a little while I will once more shake the heavens and the earth, the sea and the dry land. 7 I will shake all nations, and the desired of all nations will come, and I will fill this house with glory,' says the LORD Almighty. 8 'The silver is mine and the gold is mine,' declares the LORD Almighty. 9 'The glory of this present house will be greater than the glory of the former house,' says the LORD Almighty. 'And in this place I will grant peace,' declares the LORD Almighty."
2. Historical Context:  Haggai is the first postexilic prophet in the canon, and we know little about him except for the fact that he was a contemporary of Zechariah.  Throughout the book, he is only referred to as “the prophet” (1:3, 12, 13; 2:1, 10), which suggests that he was well known to those who lived in his time.  He was probably a priest along with Zechariah.  When Cyrus issued his decree allowing the people of God to return to their land, the exiles were reluctant to go, having followed Jeremiah’s exhortation to “build houses, settle down, plant gardens, marry and have sons and daughters” (Jer. 29:5-6).  While Babylon flourished, so had the exiles, and they tarried in the foreign land.  Those who did return, however, met numerous difficulties: 1) land “had lain fallow” (IOT, 422); 2) the poor had taken over the “those who were deported” (IOT, 422); 3) the rebuilding of Jerusalem and the temple was met with resistance by Persian officials and neighbors (see Ezra 4:1-5; 5:3-5); 4) “Initial efforts to begin construction on the temple were also met with discouraging remarks and onerous comparisons with the grandeur of the first temple on the part of those who had been alive to see it (Ezra 3:12-13; Hag. 2:3; Zech. 4:10)” (ibid, 422).  As a result, the Judeans who had returned to the land focused on rebuilding their homes and tending to the land.  Haggai and Zechariah were prophets called by God to “get their priorities straight and to build the temple” (ibid, 422-423).  The people responded and the temple was completed in 516 BC.  Dating Haggai is straightforward, because each of his four oracles is preceded by the exact time the prophecy was received.  Haggai ministered during a four month span of Darius I (not Darius the Mede, by the way), the king of Persia (his reign: 522-486 BC). Darius I was the second king after the death of Cyrus.      

3. Message & Themes:

a. MESSAGE:  “The imperative for action is the central thrust of Haggai’s message” (VG, 188). Sixteen years had passed since the exiles returned to the land and instead of prospering, they were barely surviving.  They had also become “complacent” (ibid, 188), discouraged, and doubting.  Haggai is a call to the people of God to stop blaming Him for their adversity and to begin examining their own lukewarm faith.  “He further called for loyalty to the Lord, the rebuilding of the temple, and the continued expectation of the new era of Yahweh’s blessings” (ibid, 189).

b. THEMES:

i. The Temple and Human Responsibility: According to VanGemeren, the “building of the temple was a necessary step of faith for the postexilic community in anticipation of a greater evidence of God’s presence and kingdom” (189).  The people languished in the land (1:4) and Haggai told the exiles that it was because of God’s judgment on their complacency and divided loyalty: “I struck all the work of your hands with blight, mildew and hail, yet you did not turn to me…” (2:17) and “What you brought home, I blew away.  Why?... Because of my house, which remains a ruin, while each of you is busy with his own house” (1:9-11).  Rebuilding the temple would mean a recommitment to God and His purposes; it would represent a turning back to the Lord.  Haggai focused on the people’s role and responsibility.  

ii. The Spirit of God:  The postexilic community responded admirably to the call of Haggai.  We witness in 1:13-15 that Zerubbabel the governor of Judah and Joshua and all the people began work on the house of God, obeying “the voice of the LORD their God and the message of the prophet Haggai, because the LORD their God had sent him” (1:12).  It is interesting to note: the LORD stirred up the “spirits” of Zerubbabel, Joshua, and the people and then later tells the remnant community – “my Spirit remains among you” (2:5).  The postexilic era was an era of the democratization of the Holy Spirit – “The godly response of the leaders and of the remnant bears witness to the spiritual transformation of the people (1:14) and to the working of the Holy Spirit” (VG, 190).  Indeed, the Spirit was at work in all the people, galvanizing them to action and quick obedience.  

iii. Token and Reality:  Haggai tells the postexilic community to look into the future not to attempt to regain the past.  “Who of you is left who saw this house in its former glory?  How does it look to you now?  Does it not seem to you like nothing?” (2:3).  But the LORD does not end here.  He continues: “In a little while I will once more shake the heavens and the earth… The glory of this present house will be greater than the glory of the former house…” (2: 6, 9).  The temple is a token of a reality to come, when God will bring the “desired of all nations” and when He will “grant peace” (2:7, 9).  Zerubbabel is a token of a reality to come in the Christ Who will rule over us with righteousness and in fellowship with the Father and the Spirit.  Haggai tells us that God will shake the nations in that day, calling the postexilic community to look forward the Day of the Lord, when He will finally “establish his sovereignty over all his creation” (VG, 191). 

iv. The Davidic Dynasty:  We remember in Jeremiah 22:24, 30 that the LORD cursed the line of Jehoiachin – a lineage that passed through David!  In Haggai, Yahweh lifts the curse and secures again the Davidic covenant in Zerubbabel (2:3-5) – “Zerubbabel became God’s signature guaranteeing the full redemption of his people, the messianic kingdom, and the new heaven and new earth” (VG, 192).    

4. Structure (from Keathley):


I. The First Message: A Call to Rebuild the Temple (1:1-15)
A. The Introduction (1:1)

B. The First Rebuke (1:2-6)

C. The Remedy (1:7-8)

D. The Second Rebuke (1:9-11)

E. The Response to the Prophet’s Message (1:12-15)

II. The Second Message: A Call to Find Courage in God’s Promises (2:1-9)

A. The Introduction (2:1-2)

B. The Promises of Enablement and Future Glory (2:3-9)

III. The Third Message: A Call to Cleanness of Life (2:10-19)

A. The Introduction (2:10)

B. The Problem: The Disobedience of the Remnant (2:11-14)

C. The Solution: The Obedience of the Remnant (2:15-19)

IV. The Fourth Message: A Call to Confidence in the Future (2:20-23)

A. The Introduction (2:20-21a)

B. A Promise of the Future Defeat of the Gentile Kingdoms (2:21b-22)

C. A Promise of the Restoration of the Davidic Kingdom (2:23)

5. Approaching the NT:

a. Haggai prophesied a nation restored, where the glory of God would settle over His house again in “greater” glory (2:9).  In that vein, Ezekiel also promised that the new Temple would shine spectacularly with God’s presence (Ezek. 43:1-7).  But as far as we know, this never happened in postexilic Israel.  Neither is “glory” in the form of wealth and riches poured out from the nations into new Israel (see IOT, 425 – Haggai 2 might promise this).  It also must be said that while the nation of Israel enjoyed some autonomy, the Persians still exercised control over them.  The future displayed in Haggai would find its fulfillment later, when Jesus “tabernacled in our midst and we beheld his glory” (Jn. 1:14).  He is the Desired of all nations.  The wealth of the nations comes in Matt. 2:1-12 through three wise men, and a new temple is made of “living stones” (1 Cor. 3:16-17; I Peter 2:4-10).  “A new kingdom—one not of this world, one that transcends and rules all others—is introduced by another son of David; he rules now and is putting all things under his feet” (IOT, 426).    

b. Haggai also looks forward to the Day of the Lord, when He will shake all nations, and establish His rule over all things.  And Haggai looks forward to the new heavens and new earth- when the fulfillment of “The glory of this present house will be greater than the glory of former house” (2:9) will finally be complete.


ZECHARIAH

1. Famous Passages:

a. Ch. 4:  6 So he said to me, "This is the word of the LORD to Zerubbabel: 'Not by might nor by power, but by my Spirit,' says the LORD Almighty.
b. Ch. 3:  8 " 'Listen, O high priest Joshua and your associates seated before you, who are men symbolic of things to come: I am going to bring my servant, the Branch.

c. Ch. 9:  9 Rejoice greatly, O Daughter of Zion!  Shout, Daughter of Jerusalem!  See, your king [2] comes to you, righteous and having salvation, gentle and riding on a donkey, on a colt, the foal of a donkey.  10 I will take away the chariots from Ephraim 
and the war-horses from Jerusalem, and the battle bow will be broken.  He will proclaim peace to the nations.  His rule will extend from sea to sea and from the River [3] to the ends of the earth. [4]  11 As for you, because of the blood of my covenant with you, I will free your prisoners from the waterless pit.

2. Historical Context:  Zechariah and Haggai lived and ministered during roughly the same time period.  Their messages complement one another – they were the two prophets the LORD sent to spur the rebuilding of the temple.  Zechariah was a priest, and is referenced in Ezra 5:1; 6:14; Neh. 12:16.  See Haggai for more information on his time period.  Zechariah’s night visions can be dated to the second year of Darius (520/519 BC) (IOT, 428).  

a. NOTE:  Scholars have debated back and forth about the authorship of Zechariah.  Many secular scholars believe that all of Zechariah could not have been crafted by the prophet alone.  They cite the differences in content and theology between the first half of the book (1-8) and the second (9-14); they also adduce a statistical study by Radday and Wickman (IOT, 429) that seems to demonstrate a heterogeneity that would rule out single authorship.  Much of the debate, while not without merit, is spurious.  There is no agreement among the scholars about when the second portion was written.  And there are plausible rationales for the differences between the two sections (one was written much later in the prophet’s ministry and the concerns of the two parts of Zechariah are really not mutually exclusive).  Moreover, we have many examples of authors who switch genres in their writing – differences in genres in a body of work do not necessitate different authorship.  Radday and Wickman have detractors who assert the statistical data can not be read with confidence (see Portnoy and Peterson (1984).  There is a good discussion on this issue in IOT, pp. 429-432.  

3. Message & Themes:

a. MESSAGE:  Zechariah and Haggai were contemporaries with the same message to the Jews: stop tending to your homes and tend to the house of the LORD.  The first eight chapters of Zechariah address the judgment of Gentile nations (1:7-21), the “security of Jerusalem (2:1-12)” (IOT, 428), the rebuilding of the temple (4:1-14), and sin in a “supposedly purified remnant” (IOT, 428).  Chapters 7 and 8 are narrative, demonstrating the book’s concern with the postexilic community.  The last six chapters, however, are apocalyptic and eschatological, and turn the attention of the remnant to the future fuller redemption that would soon come.  Zechariah 9-14 is “the most frequently cited portion of the OT in the Passion narrative” (IOT, 427, citing Lamarche)

b. THEMES:

i. The Age of Responsibility: Both Haggai and Zechariah emphasize the responsibility of the postexilic community in this new era of restoration.  Through Haggai, the LORD rebuked the remnant for divided loyalty and lukewarm spirituality and called them to renew their commitment to Him and embrace the rebuilding project.  Zechariah approached the remnant from a view of the past, urging the people of God to avoid repeating the mistakes of their ancestors (1:1-6).  He focused on “the presence of God with his people” (VG, 196) and emphasized covenant life – the people of God had been punished because of their sin (1:6; 7:7-14) even though many prophets had called “in vain for repentance (1:4; 7:6-7)” (VG, 196).  All of their prophecies of an exile had come true, and Zechariah warned the remnant to heed the past history of their nation.  

ii. The Presence of God:  Zechariah grounded all of his night visions in the “hope of God’s presence” (VG, 198).  See above.  “All aspects of restoration are rooted in the hope of God’s presence, and the presence of God is at the same time the goal of restoration” (ibid, 198).  “’Jerusalem will be a city without walls because of the great number of men and livestock in it.  And I myself will be a wall of fire around it,’ declares the LORD, ‘and I will be its glory within.’” (2:4-5).  

iii. The Present Reality of Restoration: Zechariah also focused on the fulfillment of the prophetic word in their generation.  His night visions depicted a God who was encouraging his people that His Spirit was involved in the process of restoration, and that the surrounding nations would suffer judgment: “I am very jealous for Jerusalem and Zion, but I am very angry with the nations that feel secure… This is what the LORD Almighty says: ‘My towns will again overflow with prosperity, and the LORD will again comfort Zion and choose Jerusalem” (2:14-15, 17).  And the LORD communicated to His remnant that they would experience the blessings of covenant renewal right then: “So now I have determined to do good again to Jerusalem and Judah…” (8:15, emphasis VG) and “Never again will an oppressor overrun my people, for now I am keeping watch” (9:8, emphasis VG).

iv. The Era of Restoration – Fulfillment of the Promises:  Fulfillment of promises extended past the first generation of Israelites who had returned to the land.  In Zechariah, we find that God is ushering in a new era of salvation and covenant renewal that will be ultimately realized later.  2:10-11 speaks of a coming age when both Gentile and Jew will bow down and worship Him.  We see this now.  Also: “He will proclaim peace to the nations.  His rule will extend from sea to sea and from the River to the ends of the earth” (9:10).  This clearly predicts the rule of our Lord in the millennium and then in the new heavens and earth.  The land is also connected with restoration, both for the postexilic community and for us – one day God will rule over all creation (Rev 21).  Also, Zechariah speaks of the people of God cleansing and forgiven by “the blood of my covenant” (9:11).  We know the ultimate covenant blood is that of His Son (Matt. 26:28).  Joshua the priest pictures the efficacy of that cleansing (3:1-8).    

v. The Humble and Glorious Messiah:  Zechariah is full of Messianic imagery.  He is the king riding on a donkey, gentle and righteous, having salvation (9:9).  The Messiah is also depicted as a suffering, wounded shepherd (11:7-14; 13:7-9).  He is humble but also glorious, able to save God’s people, giving them the gift of the Spirit “to all who mourn over his being pierced” (VG, 201) – “And I will pour out on the house of David and the inhabitants of Jerusalem a spirit of grace and supplication.  They will look on me, the one they have pierced, and they will mourn for him as one mourns for an only child…” (12:10).    

4. Structure (from Keathley):


I.  The Call to repentance (1:1-6)

II. The Eight Visions of Zechariah (1:7-6:8)

A. The Vision of the Horses and Riders (1:7-17)

B. The Vision of the Four Horns and Four Craftsmen (1:18-21)

C. The Vision of the Surveyor (2:1-13)

D. The Vision of the Golden Lampstand (4:1-14)

E. The Vision of the Flying Scroll (5:1-4)

F. The Vision of the Woman in the Ephah (5:5-11)

G. The Vision of the Four Chariots (6:1-8)

III. The Crowning of Joshua (6:9-15)

IV. The Questions Concerning the Fasts (7:1-8:23)

V.  The Oracles Concerning the Future (9:1-14:21)

A. The First Oracle: The Rejection of Messiah (9:1-11:17)

B. The Second Oracle: The Reign of Messiah (12:1-14:21)

5. Approaching the NT:  

a. We have certainly seen many pictures of Christ in this book: from a gentle king riding a donkey to the Righteous Branch (3:8) to the “smitten” shepherd” (VG, 201).  Vivid fulfillment of these prophecies abound in the New Testament – witness the triumphal entry in Matt. 21:5.  But he is also a pierced and betrayed shepherd king, who will nevertheless “subdue the nations (12:8-9) and establish his kingdom among men (14:3-9)” (IOT, 436).

b. Zechariah also gives us a picture of the end times, when Jerusalem, the city of God would be protected by the Presence of God, a wall of fire (2:4-5) and when all will put away sin and live in perfect fellowship (3:10).        
MALACHI

1. Famous Passages:

a. Ch. 2:  16 "I hate divorce," says the LORD God of Israel, "and I hate a man's covering himself [6] with violence as well as with his garment," says the LORD Almighty.
b. Ch. 3: 1 "See, I will send my messenger, who will prepare the way before me. Then suddenly the Lord you are seeking will come to his temple; the messenger of the covenant, whom you desire, will come," says the LORD Almighty.
2. Historical Context:  Malachi’s name means “Yah is my messenger” or “My [Yahweh’s] messenger” (IOT, 438).  We know very little about Malachi, except for his name and audience (postexilic Israel) and period (Persian).  He is definitely a child of the Persian empire, because in his time the temple had been rebuilt and he used the Persian technical term for “governor” in 1:8.    The beginning of the restoration brought hope and renewed faith in God and His power.  But by the time of Malachi, discouragement and sin had set in.  Malachi seems to have faced the same moral issues that Nehemiah encountered: mixed marriages, failure to tithe, ignoring the Sabbath, corruption in the priesthood and social problems.  Against this backdrop, we have the words of God’s messenger.     

3. Message & Themes:

a. MESSAGE:  Covenant stands at the heart of Malachi.  In the prophet’s unique style, he presents six disputations between Yahweh and Israel that depict God in a different, glorious, magnificent way and challenge to Israelites to repent of their sins, their violations of His character.  

b. THEMES:

i. Covenant:  As stated above, covenant is probably the main theme of Malachi.  The book mentions three covenants: the covenant with Levi (2:8), the covenant of the fathers, and the covenant of marriage (2:10-16) (IOT, 441).  The LORD clearly spells out His covenantal love for the remnant (1:2-5) and judges the nation of Israel on the basis of their violations of the covenants listed above.  The priests are corrupt (1:6-2:9); divorce is rampant (2:10-16); and they profane “the covenant of our fathers” (IOT, 440).   Their actions showed the condition of their faith and commitment to Yahweh.  While He loves them, He doubts that they love Him.  Malachi warns that that doubt might result in another exile.

ii. The Character of God:  Malachi founds each disputation on the character of God.  According to Longman and Dillard, Malachi teaches us five things about Him (citing Fischer, IOT, 441-2):

1. God loves his people (1:2)

2. God is Israel’s father and master (1:6)

3. God is Israel’s father and creator (2:10)

4. God is the god of justice (2:17)

5. God does not change (3:6)

6. God is honest (3:13)
iii. Hope for the Future:  Malachi does not leave postexilic Israel with warning alone.  He also presents a picture of hope and a vision of joy and victory for those who revere His name: “But for you who revere my name, the sun of righteousness will rise with healing in its wings.  And you will go out and  leap like calves released from the stalls.  Then you will trample down the wicked; they will be ashes under the soles of your feet on the day when I do these things” (4:2-3).  

4. Structure (from Keathley):

I.  The Privilege Place of Israel (1:1-5)

A. God’s Love Declared (1:1-2a)

B. God’s Love Doubted (1:2b)

C. God’s Love Demonstrated (1:3-5)

II. The Pollution of Israel (1:6-3:15)

A. Cheating (1:6-14)

B. Unfaithfulness (2:1-9)

C. Spiritually Mixed Marriages (2:10-12)

D. Divorce (2:13-16)

E. Impiety and Impertinence (2:17)

F. Parenthesis: The Coming of John the Baptist  (3:1-6)

G. Robbery (3:7-12)

H. Arrogance (3:13-15)

III. The Promises to the People (3:16-4:6)

A. The Promise of the Book of Remembrance (3:16-18)

B. The Promise of the Coming Christ (4:1-3)

C. The Promise of the Coming of Elijah (4:4-6)

5. Approaching the NT:

a. Mal. 3:1 and Isaiah 40:3 are brought together in Mark 1:2 to describe John the Baptist, the messenger who will “precede the Lord on the day of victory and judgment” (IOT, 442).  We know that day came with Christ and John the Baptist heralded His coming.  As Longman and Dillard assert, there is high Christology in this passage – when Jesus identified John the Baptist with Elijah, he was also “implicitly [identifying] himself with the coming Lord of the Malachi passage” (ibid, 442).  The hope of Malachi is fulfilled here in the pages of Mark.  

b. Malachi 4 also looks forward to a time when the Lord will finally defeat those who are opposed to him on “the day I do these things” (4:3).  That day will be judgment for the wicked, but vindication and joy for the righteous.  We know that day has yet to come in its fullest form (cf. 20:11-15).  Have mercy on us on that Day, Lord of heaven and earth because of Jesus!
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