“Male and female God created them”: A Biblical Theology of Manhood and Womanhood

Theological Training #5


How we will proceed

We are not able to offer an exhaustive look at biblical manhood and womanhood.  

But by the end, hopefully we’ll all have a better idea of the issues.

We want to emphasize from the outset that this topic of biblical manhood and womanhood is not a major doctrine (like the Trinity or atonement, etc.

We want to major on the majors and minor on the minors.

Enough people and churches and denominations have been divided over this issue.  

And our goal in teaching on it is not to spark more division (although discussion and even friendly debate is okay) nor is it to forge one opinion among us and make you believe what we believe.  

Our aim today is to 

(1) present the two main positions surrounding this topic

(2) offer our staff position and explain how we apply this in our church

(3) and direct you to some helpful resources for further study

Genesis 1-3: “Male and female God created them” (Gen. 1:27)

It all starts with Genesis—the Creation narrative in Genesis 1-2 and the account of the Fall in Genesis 3.  The two opposing camps (within evangelicalism) base their position on their differing interpretations of God’s design for men and women in their reading of this story.  So, Genesis 1-3 is foundational in grasping the two main evangelical positions: Egalitarian and Complementarian.

A very basic definition:

Egalitarian: men and women are equal in personhood and equal in roles


(See “Men, Women & Biblical Equality”)

Complementarian: men and women are equal in personhood and complement each 

other in their roles

(See “Council on Biblical Manhood and Womanhood”)

Essential Equality (equality in personhood)

Both Egalitarians and Complementarians affirm the equality of women and men in personhood and importance: “So God created man in his own image, in the image of God he created him; male and female he created them” (Genesis 1:27).  

Men and women are equally created in God’s image and are equally valuable and significant to God.

The New Testament corroborates this:

· Acts 2:17-18--The Holy Spirit is poured out on women and men alike.

· 1 Corinthians 12:7, 11--Spiritual gifts are given to each member of the body, 

including women and men.

· Acts 2:41--Every believer (regardless of gender) is baptized whereas under the 

old covenant only men were given the sign of the covenant in circumcision.

· Galatians 3:28--One group is not greater than the other (Jew or Greek, freeman or 

   slave, man or woman); all are “one in Christ Jesus.”

So far, both Egalitarians and Complementarians agree that men and women are equal in personhood and value.  But now this is where things change.

Where Complementarians and Egalitarians differ: God’s design in Creation and the result of the Fall

Complementarians believe that there were role distinctions between man and woman before the Fall--that it was part of God’s original design to ordain distinctions in masculine and feminine roles as a part of the created order (Danvers statement).  

Egalitarians believe that men and women were created for “full and equal partnership” (CBW statement) and that role distinctions occurred only as a result of the Fall.

So how do they land on such different ground?  Let’s take a brief look at their reading of Genesis 1-3.

A Complementarian reading of Genesis 1-3

Creation Order: There were indications of a distinct order among male and female before the Fall.
· Adam was created first, then Eve (2:18; referred to in 1 Cor. 11:9 “woman created for man”).

· Woman created as a “helper” for man (2:18, 20).

· Adam named Eve (2:23), which was a designation of a large category and not just his wife (“she shall be called ‘woman’”).

· God named the human race “man” (5:2), which Ortlund says whispers male headship.  And Adam, not Eve, represents the human race in 1 Cor. 15:22, 49 (“As in Adam all die”) and Rom. 5:15 (“through the trespass of one man, many were made sinners”).

· God entrusted his instructions to Adam (2:15-17) before Eve was created.

· God spoke to Adam first after the Fall, holding him accountable for his and Eve’s sin (3:9).

· The serpent first came to Eve to tempt her, perhaps trying to overthrow God’s leadership structure (3:1).

Still, the overall context of Gen. 1-3 is one of equal value as both woman and man are created in God’s image.  In addition, Adam’s exclamation “bone of my bones” (2:23) and man and woman’s union as “one flesh” (2:24) make clear their essential equality.

After the Fall, the curse brought a distortion of previous roles, not an introduction of new roles :“Your desire will be for your husband, and he will rule over you” (Gen. 3:16).

Two very important words: “desire” (teshuqah) and “rule” (mashal)

· “desire”=desire to conquer or subdue, desire to usurp authority 

· The same verb is used in Song of Songs 7:10 and, more importantly, in Genesis 4:7. 

· Genesis 4:7 has the same sentence structure as 3:16 and has the added advantage of being in close proximity to 3:16 and penned by the same author.  The context of 4:7 has the Lord warning Cain that sin desires to have mastery over him which is right before Cain plots and murders his brother Abel: “But if you do not do what is right, sin is crouching at your door; sin’s desire is for you, but you must master it.”

· Song of Songs 7:10 uses teshuqah in a sexual sense, but it doesn’t have the same sentence structure as Genesis 3:16 and has a vastly different context.  Moreover, “desire” in Genesis 3:16 is most probably not sexual desire since the meaning then would be that sexual desire is a result of the curse.  Not likely.

· “rule”=rule of force or domination

· So the basic sense is that the woman wants to control her husband while the man will meet her desire with ungodly domination.  

As a result of the Fall, there is a distortion of the previous order.  Once characterized by oneness and peace, woman and man’s relationship is now degraded with competition and conflict.  There are two extremes to this distortion—passivity and aggression.

passive



biblical ideal


aggressive
husband:      “wimp”


loving, humble leadership

“tyrant”

wife:
         “door mat”
   intelligent, joyful submission/support
“usurper”

Redemption in Christ recreates the creation order.

The New Testament speaks of a redemptive model of relating where men lovingly lead their wives and women lovingly submit to their husbands (Eph. 5:21-35; 1 Pet. 3:7).

Our responsibility as New Testament Christians is to overcome the curse and its ugly effects.

This redemptive model of relating between men and women is patterned after two enduring things: the relationship between the members of the Trinity (1 Cor. 11:3, Christ’s submission to the Father) and the relationship between Christ and the church (Eph. 5:31, 32, the Church’s submission to Christ’s loving leadership).

An Egalitarian Reading of Genesis 1-3

Male and Female were created equal in all ways.

· The fact that the woman was made from the man’s rib points to the essential identity between man and woman (2:21).  In fact, woman is “humanity twice refined” (G. Bilezikian).

· There is no significance in Adam’s naming of woman since God didn’t know that Adam would name Eve (2:22).

· “Bone of my bones” means that woman is equal to man (2:23).

· Adam’s name “woman” means “human plus a complementary difference” such that woman is a “creation culmination” (Bilezikian) (2:23).

· “One flesh” implies interdependency (2:24).

Male “domination” is a result of the Fall.

· Satan approaches the woman first because he anticipates the most resistance from her.  Moreover, he is aware of her vulnerability since she is the victim of second hand information (3:1).

· Eve’s weakness is just a lack of knowledge (3:4, 5).

· Eve didn’t sin willfully while Adam sinned knowingly (3:6).

· God calls Adam to account because Adam was informed first and so must answer for himself while Eve deserves her own right to speak (3:11).

· Adam and Eve’s counter accusations prove the deterioration of their “one flesh” relationship (3:12).

· Woman’s “desire” for her husband is a desire for the “one flesh” relationship, but her husband will “rule” (domineer) over her (3:16).

· Just as the earth’s “rule” over Adam is a result of the Fall so is Adam’s “rule” over his wife a result of the Fall.  All rulership is a result of the Fall (3:17-19).

· Death is through Adam, but life is through Eve (3:20).

Redemption in Christ recreates equality in roles.

· Gal. 3:28 “There is neither Jew nor Greek, slave nor free, male nor female, for you are all one in Christ Jesus.”

· There are many instances of women playing significant roles in the New Testament church like Phoebe, Priscilla, Junias, prophetesses, etc.

Still, one cannot ignore the presence of specific injunctions speaking to distinct roles among men and women in the family and in the church.  How then do Egalitarians view these passages?  How do they explain them?

An Egalitarian Reading of Some Sticky Passages

Ephesians 5:18-33 

· Paul emphasizes wives’ submission because he wants to be sensitive to the culture and open doors for evangelism by not offending anyone.  There were aristocratic fears of anti-traditionalist groups.  And so Paul is trying to make Christianity more socially acceptable by going into so much detail in these household codes.

· Paul wrote Ephesians 5:18-33 in the context of “mutual” submission which was really a subversion of the cultural view of women’s submission.  “Submission” was popular cultural language, which was burdened by a cultural belief in feminine inferiority as Roman law gave men authority over women.  But Paul subverts this cultural idea by commanding mutual submission and calling husbands not to exercise authority over their wives but to love them.  Therefore, Paul is demanding more from Christians through mutual submission.  He is calling women to respect their husbands and men to sacrificially serve their wives.

· What Paul is trying to accomplish here can also be seen in his treatment of slaves and masters.  Paul calls slaves to submit to the existing cultural authority structure but he doesn’t necessarily condone that structure.  And he asks slaves to submit for the sake of their witness.

1 Corinthians 11:2-16 

· Paul doesn’t want to offend the culture, which must take into account the style of ministry, the educational level of women, and the moral and social significance of women teaching.  Interestingly, he uses the logic of the culture to convince the Corinthians, but of course these aren’t his real reasons.

· Paul’s argument is not transcultural because it doesn’t make any sense to us.

· “Head” (kephale) does not connote authority but “source” or “prominent part” (like head v. tail).

· When Paul says that women should have a “sign of authority” on her head he means her own authority not her husband’s authority (11:10).  

· When he speaks of head coverings he is appealing to custom and just not wanting them to offend the culture.  In short, there is nothing that suggests the subordination of women.  

1 Corinthians 14:34-35

· One must look at the cultural situation surrounding Paul’s command.  Presumably, women were asking too many questions during the service because of their lack of knowledge and were disrupting the service.  In chapter 14, Paul is addressing order in worship and so it is understandable why he would call these uneducated and disruptive women to be silent.  But certainly, this is not a transcultural principle.

· When Paul says “silent” he just wants to limit their speech.  It is like the moral discipline of a student.

· Again, since it is a specific contextual situation, we should not apply this to ourselves.  God in his wisdom would not apply this to everyone.

1 Timothy 2:9-15

· The main point of Paul’s command is that unlearned women should not teach.

· There is a specific context for the limits he places on women’s teaching and authority in church: public prayer.  And we need to appreciate the cultural specificity of Paul’s injunction here.

· Because women were so uneducated at this time, Paul enjoins women to be silent as new learners and give respectful attention during the worship service.  

· When Paul inhibits a woman to “teach or have authority over men” he is qualifying the kind or style of teaching, namely disruptive teaching or the kind of instruction that would usurp authority.  He is not prohibiting women teaching altogether.  

· Paul is motivated to give these instructions in light of the cultural situation in Ephesus where there was a lot of social pressure for feminine submission and where false teaching was being spread by women.  

· Paul hearkens back to Creation because there was “mutual harmony” in God’s creation order.  And Christ takes us back to creation where we can triumph over the effects of the Fall (feminine submission and male domination)
.

Summary of the Egalitarian Hermeneutic

· These references to different roles are a result of cultural baggage or a specific contextual situation.

· cultural baggage—e.g. The injunction in 1 Cor. 11:2-16 is because Paul didn’t want to offend the present culture and wanted to spread a good witness by giving into the present-day patriarchal culture.

· contextual situation—e.g. The injunction in 1 Tim. 2:11-15 is because women in the Ephesian church were spreading false teaching and so needed to be silenced.  Also the command in 1 Cor. 14:33b-35 is a result of uneducated and disruptive women.

· In other words, these instances of women singled out for censure were a result of culturally specific situations or local problems.  And so it wouldn’t be proper to universalize these commands to all women of all times.

But can these commands be so summarily excused?  How do complementarians interpret these injunctions?  And why then do they view them as appropriate guidelines for all women of all times?

A Complementarian Reading of Some Sticky Passages

Ephesians 5:18-33 (cf. Colossians 3:18-19)

· Point: Husbands are to exercise loving authority over their wives while wives are to submit with respect to their husbands.

· These directions are given in the context of Spirit-filled submission and cannot be properly carried out without the Spirit’s help.

· The wife’s submission (hupotasso) to her husband is a voluntary yielding in love (5:22).

· The reason given for her submission is that her husband is the “head” (5:23).

· Her submission is modeled on the church’s submission to Christ.

· Her submission is characterized by an attitude of respect for the role of her husband.

· The wife is to do this “as to the Lord,” because this order was established by God (Eph. 5).  Colossians 3 says that she ought to do this “as is fitting in the Lord” because we are the redemptive work of Christ.  So it is part of the wife’s new identity in Christ that she submits to her husband.

· The husband’s headship is demonstrated through a loving and self-sacrificing leadership. (“love” is used 6 times, not “lead”)

· His leadership is modeled on Christ’s headship over the church (5:23).

· The husband’s attitude of love is personal and sacrificial (5:25) such that the redeeming work of Christ is the result (5:26).

· This love is to be to the benefit of the woman, nourishing and cherishing her as he would his own body (5:28-29).

· Why is this the order?  Because God established it in Creation and because Christ models it with the church.

1 Corinthians 11:2-16

· Point: Role distinctions are based on creation order and the model of the Trinity—two enduring things that work to universalize Paul’s command.  

· “Head” (kephale) connotes “authority” (Grudem’s Greek word study) (11:3).  

· In addition, Paul’s use of “head” suggests authority in Ephesians 1:22 and Colossians 2:10 as Christ is head over the church.

· A clear order is implied too: God, Christ, man, woman.  The difference is functional and not essential.  The doctrine of the Trinity is very important in understanding this.

· Paul says that women should cover their heads as a symbol of this role distinction (11:4).  It is a cultural expression of a biblical role distinction.

· The contextual assumption is that women may prophesy and pray in public (11:4-6).  Paul just wants women to prophesy with the demeanor and attitude that supports male headship.

· Paul says that a woman should cover her head because she is “the glory of man” (11:7-10).  In other words, she came from man and was created for man.  Paul appeals to Creation (and not the Fall) which suggests that this isn’t a cultural thing at all but founded on the creation order.

· Paul does make a qualifying statement (11:11-12) that women and men are interdependent in the Lord.  There is a becoming mutuality in the relationship between men and women.  Paul makes clear that women are not inferior or of less importance because of this role distinction.  

1 Corinthians 14:33b-35

· Point: Women are not to weigh prophecies verbally in public (an authoritative teaching function).

· This is not just a cultural or contextual issue since Paul says “as in all congregations of the saints” (14:33b).

· Paul doesn’t mean silence as an absolute rule since women can prophesy publicly.  And it is assumed that they do prophesy publicly from the context and from 1 Corinthians 11:5.

· If it is that women are banned because of local church problems, then doesn’t this seem quite sexist for Paul to universalize the ban on all women in the church?

· Either only women are duped or assumed to be duped or else why would all women by silenced?

· Or men can be duped too, but just women silenced?  Not fair.

· Or all women can be duped, so all women should be silenced?  This is sexist too.

· The context of 1 Corinthians 14 and the structure of the passage demonstrates that the weighing of prophecy is in view here and not prophesying itself 

(v. 29b(vv.33b-36 with v.29a(vv.30-33a).

· It is radical to let women speak in church at all since women weren’t allowed to speak in the Greek public assembly.  Here, Paul actually encourages women to speak in church.  

1 Timothy 2:11-15

· Point: Women are not to teach (give an authoritative proclamation of God’s will) men in the church and not to exercise authority directly over men in the church (transcultural principles).

· There was a setting of false teaching but we don’t know too many specifics.  We can reconstruct a few things from the Scriptures:

· False teachers sowed dissension and were preoccupied with trivialities.

· False teachers stressed asceticism as a means of spirituality.

· False teachers persuaded many women.

· False teachers encouraged women to discard traditional feminine roles, causing them to abstain from marriage and to turn to follow Satan.

· As a result of this false teaching, Paul addresses appropriate behavior for Christian women (2:5-11).  And Paul’s instructions concerning their behavior in church flows from this context.

· “Teaching” (didasko) is an authoritative proclamation of God’s will to believers or the careful transmission of tradition concerning Jesus.  It is not that this kind of teaching is off limits, but that women are not to teach men in this way.

· “Have authority” (authenteo) has a governing function like eldership.

· Teaching and having authority are two distinct activities (ou. . .oude) while they may be closely related.  Therefore, Paul does not mean “teaching in an authoritative manner” and is not merely telling women that teaching men is okay as long as it is done in a submissive manner.

· Paul’s basis for this instruction goes back to Creation and the Fall (2:13-14).  So Paul isn’t primarily motivated by the circumstances of false teaching and its effect on the female congregants.  

· Paul suggests that man’s priority in the creation order is indicative of his headship.

· Paul views the woman’s role in a positive light (2:15).  This is a very difficult verse to interpret.  A few options:

· Women will be kept physically safe through childbirth.

· Women will be saved through the birth of the “seed” which was promised in Genesis 3, namely Christ.

· Childbirth is the trial through which women experience salvation.

· Women will experience salvation in these circumstances—being helpful wives and raising children, etc.

Summary of the Complementarian Hermeneutic

Complementarians believe that role distinctions between women and men are applicable today because of Paul’s argumentation.  Paul bases his directions on enduring principles like God’s creation design for male and female (1 Corinthians 11; 1 Timothy 2; Ephesians 5), the model of the Trinity (1 Corinthians 11), and the model of Christ and the church (Ephesians 5).  

Our Staff’s Application of Women in the Church (Mike)
There is a hierarchy of things—difference is where we choose to draw the line

--grey area in terms of application and minor doctrine, so don’t want to judge others based on their decision

Our staff’s position: only thing “off limits” to women is authoritative preaching of the Scriptures on a Sunday morning to the whole congregation and eldership


--relationship between staff and elders?
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